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PEEFACE. 

(Z?y the 'I'i anskdor ) 


Many paths lend to the mountniu-top^ and ini^iy nnd 
jlii'eise iire the rifts in the Veil, through whicli gliinpees 
iQny be obtained of the seciet things ot the Universe 
The Abb6 Louis Constant, bettei kuotvn bj his nom-de- 
plumc ot Eliimias Llyi, was doubtless n seer , but, though 
Ina studies weie by uo means confined to this, he saw 
only through the medium of the knbnla, the perfect sense 
of which IB, now-a-days, hidden from all mere kabnlists, 
nnd his visions weie consequently always imperfect aud 
often much distorted and confused 

Moreover, he was for a considerable portion of his career 
a Bomnn Catholic priest, nnd as such had to beep terms, 
to Sk certain extent, with his church, nnd even later, wlien 
he was unfrocked, he hesitated to shock the prejudices 
of the public, nnd never succeeded in even wholly Ireeiug 
fioin the bias of liiB early clerical training. Con¬ 
sequently he not only erred at times in good faith, not 
only constantly wrote ambiguously to avo.J a direct col¬ 
lision with ins eci lesiastical chiefs or current creeds, but 
he not nufrequently put forward Dogmas, which, taken 
m their obvious straightforward meaiimgs, he certainly 
did not helieve^wjijf I may say, certainly knew to be false. 
It IS quite true that m many of these latter cases, an 
under-current of irony may be discerned by those who 
know the truth, and that in all, the enlightened can suffi¬ 
ciently read between the lines to avoid misconceptions. 
But these defects, the ineradicable bias of his early train¬ 
ing, the very narrow standpoint from which ho regaided 
occultism, and the limitations to free expression imposed 
on him by his position and temperament, seriously detract 
from the vafbe of all Eliphas Levi’s writings. 

Still, he was an eloquent aud learned man, and suffi¬ 
ciently advanced m occultiara to render all he wrote 
OQ this subject interesting nnd more or less valuable to 
earnest students of the Mjistenes, and I have, therefore, 
thought that teilow-seaichers for the Hidden Tiuth would 
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be well pleased to obtain acdees to some important and 
hitherto unpublished wntinge^of this great kabalist 

Hence this tranelatiou, which, although absolutely \f[ith> 
out pretensions to literary merit, yet does, 1 hope and 
and beliere, everywhere fully and faithfully reproduce the 
obvious meanings of the author, leaving, m all cases, where 
this IB so 111 the oiigmal, an inner meaning discernible by 
those who snow If in many places the language ap¬ 
pears constraiued and nwkaard this has arisen from the 
necessity of preserving intact the exoteric and esoteric 
meanings, which ^ur author so loved to combiue m his 
epigrammatic seritenccs 

An eminent occultist, H O , had added a few notes to 
the MSS before it reached my hands, and these, which 
I have repioduced (though some of them will seem 
scarcely relevant to the uninitiated), merit the most care¬ 
ful attention 1 too have here and there ventured a tew 
remarks, which must bo taken for what thev aie worth 
1 do not always agree with E O , and though perfectly 
RWaie that my opinion is as nothing when opposed to his, 
I did not think it honest to reproduce remarks, winch 
1 could not concur in, without recording my dissent 

For the rest any reader who, iiiteiested in these Fara- 
doxes, yet feels uuceitain at their conclusion that ho 
has fully grasped the author's meaunig, and desiies to 
know more ol this, may with advantage study Eliphas 
Levi's other woiks, Vtz — 

HooaiR ET RlTUETi UE I<A. ll^UT^ MaOTE 
HlMTOfRK SB L4 MaGIK 

La. clef urs Gbands MrsxbREa 
La ScihircK URs Esfhttb 
Le bonClEB BE MtunoN 
Fablrb et Sxuboles. 

Each one of these amongst, it must be admitted, a 
mass of irrelevant mid I had almost said trashy matter, 
redeemed only by a grace of style necessarily lost in any 
translation, throws some light upon each one of the otbeis, 
and no one, with any natural capacity for occultism, can 
atudy these carefully, along with what ia now published 
without clearly apprehending our author’s vihws These, 
however limited and imperfect, were yet, to a great extent 
and BO far as they went, correct, and were moreover, if 
nothing else, far in advance of most existing and accepted 
exoteric cosmogouies, tbeogomes and religious. 
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One word more Occullmm 1 tii 8 its Physica nnd 
phjBica, its practical and tl^oretiqal sides Eh^Iins Levi 
WA^ a theorist, and if we may judge from the nonsense 
given m great detail in his EiniEL de la Hautk Maoi'e, 
profoundly ignorant of its practice Of the Physics of 
Occultism nothing of any great value can be gathered 
by the uninitiated from hia pages, though reproducing, ap¬ 
parently without by any means fully cumpiehendmg 
them , phrases and ideas from the older Hermetic works, 
secrets, eTen pertnmiug to this branch, lie buiied, like 
mutilated torgos, in his writings But where th^ Meta- 
•phyaics of Occultism are concerned his works are often 
enciusted with real jewels that would shine out far more 
clearly into the soul of the uninitiated, but for lus 
persi'itent habit of laying on everywhere coats of Boman 
Calliolic and oitbodox whitewash, partly iri Ins earlier 
days to aveittlie antagonism of the church, partly to 
avoid sliocking the religious piejudieos of his readers, 
and pailly, I suspect, bccauso to the last some flavour of 
those prejudices clung even to his own mind 

To those then who desiie to acquire proficiency in 
Practical Ocoultiam, who crave long life, gifts nnd powers, 
and a knowledge of the bidden things and laws of the 
unirorse, a study of Eliphas Levi’s books would be nU 
moat time wasted Let them seek elsewhere for what 
they want, and ^ they geek in eamegt they will surely 
find it 

But to those who, careless of such things, desire only 
to grapjile with, nnd assimilate the highest and ultimate 
Tnuxns of, Occultism, more may perhaps be gleaned from 
hiB pages by thoughtful study, than from tlioae of any 
writer, past or preseufc, whose works are readily accessible 
to the world 

To such seekers I say, study Eliphas Levi’s works as a 
whole and ponder over them Doubtless they are encum¬ 
bered by a mass of what, but for the elegance of the dic¬ 
tion, would deserve to be set down as twaddle Doubt¬ 
less our Abb^'^^as a true Erenchman, often aiming more 
at felicity of expression and neatness of antithesis than 
at the Binyile truth, and ever ready to jump from the 
Bublimest spintunl truth to some cynical mundane jest 
by uo means always In the best possible taste Doubtless 
too lie perpetually wastes time (for most modern renders) 
in slaying over again the already defunct bugbears, bogies 
and moiisteis v>f the Homan Catholic Church 



( IV ) 


But none the less had he much real occult learninfr, 
and this, though in a purposely be\^^ldering, inconsecutive, 
and incoherent form, he put, piecemeal, on record m.his 
various works 

Truly, though wrapped by his eloquence in cloth of 
gold, not an luviting heap * Yet, despite the mass of 
shells and sand and ancient fishy odours, the peaids are 
there for those who truly seek. A. hmt iii one work, n 
bantering falsehood in one passage, will explain veiled 
truths in others, to those who atiive hard to giasp them 
Ills leaf inenniogs will become clear , and though the labour 
be considerable, and the results, even when obtainea, im¬ 
perfect and requiring to be Bup]ilemoufed elsewbeie, the 
trouble will not have been wasted , and those wlio have 
advanced tliiia far, will assuredly find unexpected help 
in complotiug their tusk 
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THE PARADOXES OF THE HIGHEST SCIENCE. 


1 —Rbltgion is Magio sanctioned by 

AUTHOllIlY. 


Magic is the divinity of mnu couqtiored by sciciica 
in union with fiiitb, the tine Ma"i are Men-Gods, 
*111 viitiie uf tlieir iiitiiiiiito uuiou with the divine prin¬ 
ciple Tliey aie without fear and without desiies, 
they are dominated by no falsehood, they shaie no 
eiroi, tlioy love without illusion and snfifer without 
impatience, foi they leave alt to happen as it may, 
and lepose m the quietude of the eternal though!; 
They lean upon religion, but leligiou does not weigh 
on them , religion is the Sph) nx which obeySy but never 
devours them They know wbat leligion is, and they 
feel that it is necessaiy and eternal. 

Foi debased souls religion is a yoke imposed, through 
self-interest, by the poltiooneiies of fear and the follies 
ot hope. Foi exalted souls lehgion is a force, springing 
fioin an intensified leliance in the love of humanity. 

Religion is the collective pnesy of gieat souls. Her 
fictions are inoie tinn than Ti uth itself; vaster thau 
Infinity; moie lasting than Kteinity ; m other woi da 
they me essentially paradoxical. 

Tliey are the dream of the Infinite in the Unknown, 
of the Possible in the ImposAible, of the Definite in the 
Indeduable, of Piogiess in the Immutable, of Absolute 
Being in the Non-existent 

They are the ultimate lationale of the Absurdity, 
which affiims itself, to deny doubt, tliey are the science 
of foolishness, the einbiace of Folly and Knowledge. 
They ale the cries of the eagle mounting above the 
clouds, the*roar of the lion of the Apocalypse, that 
takes to itself wings and flies away; the bellowing 
of the hull beneath the sacrificial knife, and the never 
coding moau^of maukiiid before the poitals of the tomb. 
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For man, God is, and can onfy be, the ideal of man. 
In himself, he is ilie iinkiiovni^ but in hia ieveliiti''‘i, 
at once divine niid huiuitii, he is pnradoxical man, the 
substantifil >vithout substance, the peisonai withoiit 
deiiuiticn, the immutable which transforms itself hut 
has no forni, the omuipoteiit ever struggling with 
the weakness of man, the serenity ivlucli tliundeis, the 
mercy wJiich damns, the infinite goodness which tor¬ 
tures, the etei iiity which pelislies , an iiifinite contra¬ 
diction , tlie ab} BS of tlie liumnn iieart, serving as a 
world for an insatiable and teriifyiiig idol, the ciuelty of 
Nero, the policy of Tibeiius dtinking the blood of Jesus 
Chi istj* a pope empeior, 01 an emperor anti pope, the 
king of kings, the pontiff of pontiffs, the executioner 
of executioners, the physician of physicians, the 
llbeintor of the fiee, the inflexible tnaster of slaves. 

God is everywhere the ideal of those who ignorafitlv 
adore him , ferocious amongst snrjigcs, instinct with 
human passions amidst tlie Greeks, an oiieiifal despot 
for the Jews, jealous and merciless for the Ultiaiiiuii- 
tanes as a celibate pi test. One and all cieato a pei- 
flonage whom they endow in an infinite degiee with 
their own cliaiactciistics and their own defects t 

* The Western lde<il of Good —E O 

t la a Rerieir of Wilsou’s “ Chapters on Erblation*' in Eirow- 
LESOB for Pebruaiy 23rd, 1BS3, the follomng' passage occura 
showing howr Western science is slowly dnfting into iho position 
occupied for thousands of >ears by the Occultists 

“ Quito early the tendency of the Theory (of Evolution) was seen 
to be towards the widest possible generality It was recognised 
that man could not possibly be cxciluded from, the Law of Evolution 
Those who had believed in bis nobler origin from the dust of the 
earth were pained They objected to a doctrine according to which 
map, Instead of having been made originally a little lower than 
the angels, had naen from only a bttle hi^er than tbo beasts of the 
Helds -—of betnff made «n the H^tnieet of Oed^ miut Se re- 
yarded rather ae having 'tmagined God after hie onm hheneee It 
is tras the new doctrine presented man as having naen—and likely 
therefore to rise stall higher—^while the old presented him as 
having fallen grievously, having, from b^bg next door to an ungcl, 
and quite in the likeness of Ood (though, for a slight temptation, 
or none, held out by an objectionable reptile, he so offended as to 
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Every tnnn adorea tbe Qod, whom ho has made .for 
Inmself in bis own imagoi or has allowed authorities^ 
who have moia or less an interest in his ignorance 
and wenknesBj to impose upon )iiin To adore m fear 
and trembling is almost to Aatfit though tlie fear disguises 
hate; to adore fearlessly, is to love 
True piety, which is the foundation of religion, is 
the exaltation of love, for love laised to a high pitch 
admits DO loiigei the barrieia of the possible; the 
impossible is its dieam, and miiacle, for it,, reality. 
Wliat would avail a religion that did not give ns the 
iufihite? What is Piotestnntism with its saciainent 
devoid of leality r'^ Sad ns an extiuguislied taper 
or a dismantled church I How can the bread conse¬ 
crated by the word represent Jesus Christ if it bo 
iiot Jesus himoeU ^ What folly if the Chiist be not 
divinity ^ A fine piece of worship, truly, to chew a 
inouthtul of bread—alas ! foi him who cannot feel the 
necessity tor miracle here One can love a human 
being to the death, to the fuigetfuluess of self, to 
nmdness, but can one iniiiioi talize him and make him 
divine, in faith m the making him divine, and immor¬ 
talizing one self along with hiiii? Can one incorporate 
him m one sell? Eat him altogether and fuel that lie 
lives more tliaa ever, that he lives iii us and outside 
of us, that he absorbs us lu linn, as we absoib him in 
us, in bunging us luto communion with his vast being, 
and hiB eteinal love? Alas ^ we feel that ho is neither 
eternal nor vast! Why is he not God ? Why, because 
God alone is God f and tins is how the God comes tons, 
veiled under the nppeaianco of biend I We see Idm, we 
touch him, we tasto him, we cat him, and Ins eteiuity 
trembles within our moi tal flesh The blood which pal- 
])itates in our heart is liie Oin bosom swells, it is ho 
who breathes Ah! these Protestants with their 

ment death—not, before, a port ol the plan), become a wretched 
creature, 'deceitful above all things, and desperately wicked ’’ 
go that, on the whole, the new teaching was a more cheerful one 
apart from religious hopes and fears,—winch do not belong to our 
i^uiiy here 

* T fl In wmch the bread and wme are not supposed to be reallv 
transmuted irt'V Christ’s flesh and blood, as is held by the Romisn 
Church — I^ana 
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moutlifiil of brand nnd fiip of niae, tiuly a fiue Sacin- 
moDt tbey have theie t < 

Faith, the poet eaanioured of the ideal, soirees 
at a iidiculous reality, but the fanatical believer grows 
exasperated Heasoii says we should pity the Pio- 
testants. ‘‘No Isays mfuiiated Faith, “ we must 
punish them t The God which I feel glow wiathfiil m 
me condemns them to hell, why sliould I g-iudge 
them to the boruing pile ? Hold misci.tble ass.issiii! 
Dost thou then believe that God made himself man, 
that man iiii^ut make Inmselt a tigei ? Thou behevest 
thyself to ha\e conceived witli the inhnito love, and 
behold thou art in htbotii with liate Thou lias 
thought to devour Heaven and behold thou vomiteijt 
Hell I Thou hast eaten the flesh of Chi ist not as a 
Chnstinii but as a canuib.d Saciilcgious coinniuuicant 
hold tliy peace and cleause thy mouth, fui thy lijis 
aie dnpping ivith blood. 

Doubtless religion iiiiist not be held responsible for 
tlie crimes, wbieli the policy of baibaious ages li.is 
committed in her name Many heietics weie at tlie 
same tune the agents of conspiiacies and seditions 
The massacie of St Bai tholomew was a ciucl 9 use de 
gueiie, the peifldy of winch is peihaps explained by 
the necessity foi leudeiiug aboitive a plot not less 
peifldious. 

Thus, at any inte, did the Queen Motliei and Clmiles 
the IXth endeavoui to jnstily then action This at 
least is ceitiuu that, nt that peiiod, both parties w'era 
capable of any oiitiage But what could evei justify 
the Inquisition ? God made liimself man,” it may 
be leplied, and these giaiid woids weie understood 
by Pius V 111 a teiiible, and by Bt. Vincent de Paul 
m an adorable, sense Did not God, accoidiiig to 
tlie Bible, repent himself of having made man ? Cinel 
exnggeiation of biimau iniquity * It la assumed to 
have been so gigantic as to make God wavfi iu bis 
purpose 1 Man diviuifies himself even in his crimes 
nud dreams of opposition to the Eternal The 11 le- 
concileable revolt of the damned and theiHeforth the 
cruelly powerless hate of a God, unable any moie to 
pardou. 
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Well^ even this is sublime in its horror^ and the 
Catholic do^ma is admirable even to its moat diendful 
depths for tliose souls which realize its poetiy without 
becoming victiina of its seductioua and its mfiituatioDS 
God appears to repent himself of having made many 
}^ause man from time to time repents himself of having 
made a God. Divine fictious succeed eacli other like 
the ages Jupiter dethrones Satinii and tlie Jesiia 
Chi 1st of Popes leigiia in the pl.ico of Jehovah^ of tlia 
Jews The Jesus of St Doinimc is still none the 
less tlie son of the cruel God of Moses, but tlie 
feiocions beasts of Daniel and tho apocahpse must 
inevitably disappeai to make room for the dove aud 
the lamb God will tiuly have nriude himself man, 
when he shall have onnsed men to become as good as 
.1 God ought to be * The gtmins of man in developing 
itself in the courso of a^cR, uniols the genealogy 
of the Gods It IS lu the geiiiiis of man that ati 
eternal ancient of days begets a son that 
must succeed to Ins fathci , aud m which pro¬ 
ceeds fium father aud son, the spiiit of knowledge 
and intelligeneo ivliicli shall e\phuu the mysteries of 
botli. The tiiiiity, dues not this issue fiom the veiy 
bowels of humanity ^ Does not man feel it to be 
eternal in Ihieo persons, the f.ithei, the mother and 
the child ^ In tho hninan tiiiiitv, is not the son ns 
ancient as the father ^ For the fathei also is a sou ^ 
Is nut tlie woman, the iinmacnhito conception of 
uatiiie and love ^ aud this her conception is it not 
stainless ^ Foi the sin of love ends vvheie maternity 
begins Tlieie is a viiginity in tlie sanctity of the 
rnotlier, and since God has made himself man, that is 
to ea}’', since God neitl^i leally lives for us, nor 
peisoniHes himsolf, nor thinks, nor loves, nor speaks, 
save only lu humanity, the ideal woman, the typical 
woman, the collective icornan, ts trulg the mother cf 

* That ifi to say when the Seventh Ronnd men appear on the 
scene, then only shall there be a G-od, for the sons of man.—O 

Jibr the of men yea , that la to say cognizable and compre¬ 
hensible by liTD'^ed and conditioned intellects , but this is a dtffeient 
thing from tho (K*sertioa that there is no God, though this latter ii, 
no doubt, the view taken by E O,— Tiane 
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God* There la ledemption, that is to any, solidarity 
amongst men; the good su&er for the bod and the 
just pay the debts of tlie 3inneira.f Thus, all is true *m 
the dogmas of religion -when once we have the key to 
the enigma, Catholicism la the Sphynx of modern 
iimea. Place yowaelf under its tahne, wiihout guec'n- 
tng ita riddle^ and it devonra you ; guess Us i iddle loitHout 
conguenvg it, or only half guess it, and you at e doomed 
like (Ei^tptts to mis/ortune and self-imposed blindness. 
An inteilige^d Catholic ought not to leave the church, 
lie ought to remain in itt; wise amidst the ignorant, 
free amidst slaves, to enlighten tlie former and 
liberate tlie latter, for I once more repeat that tlieie is no 
true religion outside the pale of Catholicity § 

The rationale of a religion is to be matioual I Its 
nature is to be siijoernntural, God is supersubstantial 
Space and the universal substance are the Infinite, God 
is witliin it for he is the knowledge, and the power of the 
infinite || 


* Woman taken colleotively is of course Mother of Ood-Huma- 
nity, but lias iEhphas no other God ? No, but he has an enemy— 
Home E L was au atheist and a iioct He was also a diplomatist, 
he seeks to wm over and not to ini^hten away his public —JS O 
It IS lery questionable whether E L. n'os an atheist, indeed it 
seems to me certain that he was His position was that there 

was no God, Can Bsaertion iii\Giving an asBuiuptiou of omniscience,) 
but simply that to the narrow and dim cognizance of man and 
even to that pf far higher bat still conditioned intelligences, God only 
manifests himself in Nature and Uumauity To say that the 
Infinite and Abbolute is entirely outside the highest piano to which 
any limited and conditioned intellect can attain, and that hence we 
must content oursclTes with dealing with the laws and mamfeBtationa 
of the conditioned OniTerse, which are more or less within our grasp 
or that of our perfected predecessors, is one thing, to assert that 
there u no jiower and intelligence outside the sphere of our possible 
cognizance, the source of these laws and manifestations, no God 
in fact, another, and one to which, to my mind, neither Eliphas Levi, 
nor any other occultist of hw school, would commit himself JVaiu 
t But this IB not the case in reality, though to a Buped'flciol observer 
It may often seem so On the contrary, each and all Inevitably 
pay to the last farthing their own debts (incnized in the ounent or 
previous lives) and these only, and pay them either'tn this oi in 
future lives — Tratu. 

I And that is why E L left it—for the sake of a Paradox -^E O 
I A play upon words—Catholicity means with b\gi Vmvorsattty. 
—E, O 

I] Om doctiiDe Space and Univenal Smobhavat —Matter 
Force IS wiihm Manifesting under this Tnnitaiian form, a God, 
for the ignorant and the blind.—E, O, 
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The infinite i 9 the inevitable absurdity irliich imposea 
itself on science. God is |lie paradoxical explnnatioa 
of the absurdity winch imposes itself on faith. 

jScieiice and faith can and on^ht mutually to coun¬ 
terbalance each other and produce equilibiiuin ; they 
c^n never amalgamate. 

^'he eternal father is Jewish j the good God is 
Cliristian ; the divinity of Jesus Clirist, tne pope, and 
the devil are Catholic ; but chanty, winch is Catholic 
and 111 a way pre-eminent, will siqipreas the devil and 
• convert the idolaters of the pope. 

Original sin is Jewish, pardon is Christian, the sacra¬ 
ments, Csthohc. 

Fanaticism is of Jewisli birth, good sense is Christian, 
siinplicity and intelligence are Catholic, but pretentious 
folly 18 Protestant 

Don Juan, Voltaire, the first Napoleon, Venillot, 
Folichmello, Pieirot and Harlequin are Catholics, but 
Mons. Prud'^liomme is Protestant, and what is worse a 
Freemason. 

PluloBopliy IB Atheistic or Chiistian, poetry is 
Catholic, and egotistic and mercantile jejuiieuess are 
Protestant. 

Tins IB why France is Voltairean, but still Oatholio, 
whereas tlie Euglisli, the Pi ussinus and M. * * * are 
Protestants. 

** Yes, gentlemen of the Ecclesiastical Hierarchy 
said the Catholic Galileo, *^the Earth is fixed, if you 
desire it, it is the Snn which revolves. 1 will say more 
if you demand it, 1 will say that tile earth is flat and the 
Heavens made of crystal Would to God that your skulls 
were of the same material so ns to allow a little light to 
penetrate to your respected brains. You are authority, 
and ecience la bound to byw , she can afford to bow 
when she meets you, for it is she who remains, you who 
pass away. Your successors will e'eu be forced id 
their tnri^to bow to and live in peace with her. ** 

Rabelais, not less learned and not less a good Catholic 
than Galileo, wrote tlie following m the prologue of his 
fourth bool^of Gargantua :— 

** If in mv life, ray writings, my speech, nay even 
in my thoughts, 1 detected the faintest glimmer of 

3 



( 8 ) 

heresy, with my own hands should the dry wood be col¬ 
lected and the fire kiudled to^burn myself on the pile.*' 

Do you see here Rabelais, the inquisitor, burnfugf 
himself, Bahelais, accused of heresy ? 

This reminds one of Godj caimng God to die tn order 
to appease God It is inexplicable, as a mystery should 
be, but It IS onlj*' the more esseiitially Catholic. 

Nothing so excites the imn^iiiatiou as mystery, and 
the excited imagination electrifies and mutiphes tenfold 
the wdl. The wise are called to govern the w'orld, 
but it IB the mad men who overturn and metamorpliose ' 
it. This is wliy madness is considered by Eastern 
nations as something divine. Indeed to vulgar eyes 
the man of genius is a mad man. In truth, he has, per¬ 
haps, some grams of madness in him, for he almost 
always Uisregaids common sense to obey the sublime 
sense. Moses dreams of a Piomnsed Land and drags 
away into the deseit a horde of herdsmen and slaves, 
who murmur, lebel, kill each othei aud die of huuger 
and fatigue dm mg forty 3'eaiB. Ho nill uevei reach 
Palestiue, he will die, lost m the mountain, but his 
thought will have swept the heavens, and he will be¬ 
queath to the world a God, unique, aud an universal 
code I from the shade of Moses, uuburied, will issue the 
immeasurable glory of Jehovah. 

He created a people and commenced a book; a 
people, biavely mean in its tenacity, at once superb 
and servile, a book, full of shadows and lights, of 
a grandeur aud absuidity alike stipeihaniau , ibis book 
and this people will withstand all foice, all scieuce, 
all political combi nations, aud all the criticisma of 
the nations and the revolviug ages. From this book 
civilization will derive its worship, fiom this people 
kings will borrow their treasures, aud who now will 
ciarq to judge tiie mau of the Red Sea aud Mount 
Horeb? Wliat rationalistic philosopber can thiuk 
that he was wise ? But who, capable of appreciatiug^ 
great things, could dare to call him foolish ? 

Shalt we speak now of Jesus Christ? But here wo 
should ^bow before him whom half tJie wbrld adores, 
^hat great hierophant, what ancient oracle could ever 
haye loresoen this God ? Wbat astrologer, or what 
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l)iviner conld have conceived the idea of saying to 
the Smpetot Tiberius t At this moment a Jew of 
Gnlilee, proscribed by his own peoplej denied by his 
frietids, and condemned by one of your Prefects, is 
dying in agony. After Ins death he will dethrone 
the Cmsnrsj and those wlio will claim to continue his 
incOaceivnble dynasty w'lll reign in Rome m your 
place. All the Gods of tlie Empire and of the entire 
world will fall before his image; the instrnmeat of 
hiB punishment will become the symbol of Snlvi\y;ion.’^ 
What madness is Christianity if it be not supeihitnian T 
*What an awful faith, that in Jesus Christ, if he bo 
not God I* Can you conceive a mental disease, conta- 
, gious enough to infect with deliiinm through a long 
senes of centuries almost the whole of huinanity ^ 
What a deluge of blood has that abolisber of bloody 
sacrifices caused to flow! What implacable hatreds, 
wlmt vengeance, what wars, what tortures, what 
maSBacres, has not this promulgator of pm don 
excited ? But Jesus was more thou a man ; he was aii 
ide:^ nny more than .in idea, a principle; I am a 
piiiiciple that spenhs, said he, speaking of himself. 

God has made himself man; thus le procluinied 
upon earth the woiship of linm.iuity Emmanuel 
God IS in u 8 , would say aa they embraced each other 
the Brothers of the Rosy Cross, initiated in the mystery 
of the Man-God t For truly the Son of Man is at 
the same time the only and multiple 5 oa of God i 
Yon are one With me, said the master to liis disciples, 
as my Father and 1 are one , be who hears you hears 
me, and he who sees me, sees my father. Triumpk 
and miracle I God is no longer unknown to men^ 
because man knows man. He is no longer invisible 
when we see onr neiglibojpr. He is the benefactor 

who assists uSf He is the poor man whom toe assist^ He 

_ _ _ ^ _ __ _ . __ / 

* " Now the Virgin returns, the golden age retuins, 

“ Now a MW oiEspiing is sent down from high Heaven, 

“ O Chaste Lucina, favour the boj now being bom, 

“ tThe Serpent will die ” Virffil’s 4th ^clogile 
Virgil diedrSeptr 23nd, 19 B. 0 Was he a Prophet f—E 0. 

t Man IB Hod and Son of God, and there is no other God but 
man.” (The Becr«t pledge of the Roaicracians),-F-E O, 

^ Etomlty,”—E, O 
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la dio sick wlio suffers, the physician who lieola. He 
is the sufferer who weeps a'Sid the friend who consoles. 
And woman,—how Christianity elerates her I What 
an assumption is hers; the woman is the mother of 
God since God has made himself man ! A virgin— 
we can love her with all our aspirations to lufiniity ; 
a mother—but it is no longer sufficient to love her, 
we must adore lier as we adore Grace aud Piovideiice. 
The law of pardon on her lips, she is peace and mercy, 
she li nature and life, she is obedience—free, and 
Liberty—self-submitting. She is all that we should 
love I Recite in her honour the Litniiies of the 
VIIgin-mother; I salute you, gate of heaven, temple 
of ivory, sanotnary of gold, mysterious rose, sacred 
vase of devotion, honourable vase, admirable vase, 
pyxis of love, cup of holy desires,* star of the morniug, 
aroli of the alliance. 

Oh! what cries of love do all those martyrsy self- 
condemned to eternal widowhood^ raise, without compre¬ 
hending themj to thee I Oh cruel, despairing sigh of 
all these Tantalus,* tliirstiug for n draught that ever 
eludes them, and provoked to longings by fruits 
ever denied to their lips. Sublime dreaineis I they 
renounce woman to gam Leaven, as if heaven was 
something without woman, and as if woman was not 
the queen of heaven 1 ** Oh trespass of Adam, 

happy trespass,’* sings the church 111 her liturgy, 

happy trespass winch has deserved to have God 
himself as its redeemei I Oh sm of Adam, sin truly 
inevitable I’* Thus escape in the sacred cliaunts the 
innermost secrets of the Sanctuary, but those who 
repeat these mysterious words fail to catch their true 
sense and their hearts, burning perhaps beneath the 
ashes, accuse themselves df a desire, as though it 
were a shame, and of a regret, as though it were an 
infidelity I 

Religion then is the exaltation of tlva man and 
the assumption of the woman. Compreheusion of 


* Compare tbese expressions taken from the* htanlee of the 
R C Church with hke sexual flatteries addressed to Duiva's idol 
Cthe Tent) by Hindu devotees and the litamea the vallsbar 
choryas to the God ot Love.—E. 0 , 
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re1ip;ion is the emnncipation of the spiritj and the 
bible of the hierophants ves tite htble of liberty^ To 
belfeve without knowing is weakness s to beIteve, because 
one hioios, is power. 


' II —Libubty is oefiDiENCS TO THE Law. 


Where there is the spirit of God, there is Liberty, 
say the Holy Scriptnies. 

You have the truth and the truth will make you free^ 
said Jesus Chiist, We should escape fioin the bondage 
of the letter to the libeity of the spiiit, said the 
great Apostle * Also he says, you have been bought 
for,n great price, do not any more make yourselves 
slaves of men. We are the children and not the slaves 
of God We are the brotiieis and not the slaves of 
Jesus Christ. 


* The Deity is semi-male (7 Hermaphrodite —Tt ant.') in the 
Hebieir philosophy The body of man is the vehicle of the three 
pairs of spouses, etz , the 2nd and 3rd, the 4th and 5th, and the 6th 
and Tth principles 

Irenaeus speaks of “ Bathos and Sigc, Mind and Aletheia/' each 
of them male and female. The three jattirg of principles are then 
treated as three only, and vre have the Trinity. The Jewish kabala 
gives Macroprosopus his spouse, and the Microptosopus his uxor, 
^iber Mjsten, I, 35, 38 ) 

" The anmnted they call, male—female,” says Cyril of Jerusalem, 
VI XI The Son has the Pneuma for his spouse 

When Shphas Levi speaks of Christ and his church, he means 
the Monad and its venicle, thesTth and 6th principles The Xlgyp- 
tian older Hermetic books glvo the first Qaaternation, Monotea 
(Proarche, Proanennoetos, Mysterious and not to be named says 
Irenseus) and Henotes, the power that exists in union with the 
Lord Ferho, Abe unknown, formless, nnconscions Life” of the Codex 
Kazaraus 

This Monotes and Henotes, being the Oma, aent forth, nob 
produced, but nnconsciouBly emanated, a Beginnino, as th^ call 
it (archa,} before all things Intelligible, Unborn and Invisible, 
which arche is the Monad (from the One) 

In the West rebgious philosophy of the Magi wu first made 
CamooB under the name of Oriental Wisdom, BImon Magus teaches 
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TIio law was made for man 'and not man for the 
law said, agaiDj the Divine Master. LiLoity ie the 
^oal of mail's existence; it is in this alone tha^ his 
ifffbtandhis duty can be reconciled; m this cousists 
his peisonahty and autonomy, and this alone oau render 
him capable and worthy of Iinmoitality 

To free ourselves from the slavery of the Passvohs^ 
from ike tyranny of Prejudices, from the errors of 
Jynotancey the pains of Pear, and the anxieties of 
Desire^ this is the Work of Life. 

It 18 a q^iestiou of being, or not being. The fiee 
man is alone a man, slaves aie but animals or 
childien. 

St. Augustine sums up the whole law in this fine 
saying : Love, and do, that which you wish.*” 

The fiee man can wish nothing but what is good, 
for all wicked men are slaves. 

Following the spirit of our (Gatliolic) symbols, 
the fieedom of man is God's great woik, for this he 
permits a Hell to be hollowed out, and the hideous 
shadow of the Demon to be raised even to Heaven. 
It is for this that to the more than regal quietude of 
Divinity he prefers tlie sufienngs of the accinsed 
Humanity. God aspires to the cioss of the malefactor 
and wills, so ns not to bo a despot abusing Omnipo¬ 
tence, to conquei, by sufiPeiing, the right to paidon 

the doctnne of the Father, Son and IJoly Spint and 

says that thia Tnnity had speared amongst the Jews as Son, 
amongst the Samantans as Father, and to other nations ns the 
Holy Spirit The Christian Trinity was bodily taken from '^e 
Kabalutio Nazarenes, who existed ages before the Western Chnat, 
and to whom Jeshn (the Jesus of Lud, 130 B 0 7^ belonged 
during the penod of Alexander Jannieu8(a) 

Life has built the house (body} m whieh you now stay, and the 
Beveii planets who dwell in it shall not ascend all into the land of 
Light.—JVhff, II, 35 , 

Yea t the Chaldeans eall the Qod iao, SABAOth, ho who is 
over the Sbvbn Orbits (circles)—the Demiurg —" Infdus de Mem, IT, 
68, 74 The seven orbits are the seven priuciplesj the three 
coupes with the house of desh 

Beam o< the sun that hath shone the fairest hghc of all before 
the SlnrW'gated Thebes, thou has at length gleamed forth, 0 eye of 
golden Day —" SophoclesAntigune —E. 0 

AlSztaiider Juuudiib ii csasrally reekoaed u moDlnc from lOS or 104 B. 0. 
to 7S 0 ZVoiM 

* But adds in so many words " Provided that you do nothing 
rautraiy to the commandments of the Charch.”—O. 
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rebellion. The woman Las been audacious, she has 
desiied to kuow ; the mail has been sublime, he has 
dared to love; and God, uho while admiring stiikes 
them, seems to have become jealous of the patience of 
his childieii 

AU tins IS a revelation, poetic and esoteiio; all this 
has occuired in tlie Human mind and m the Human 
lieait. Man feels bis Ingli dignity when lie wills to be 
flee; the eternal vulture may tear tho liver of 
Prometlietis, but the courage of the great suflToi^r is 
feboin and grows ever with his daring. Jupiter 
avenges liimself, but fears, and Ae will dethrone 
Jupiter and prove biinself moie a God than him, who 
*wi]l give Ins whole heart’s blood to heal the wounds of 
Piometheus, aud will come to suffei in his place. 

Emancipation, Libel ty, tins is the iinal word of the 
Symbols. Jesus descended to Hell to kill the slavery of 
Death, and m le-asceuding towaids the light he dragged 
after him captivity, captive 

One day, Death alone will be dead, Curses alone 
will be accursed, and Damnation alone diimnod, and 
llio Spirit of Light which desiies that all men should be 
saved, all arrive at a knowledge of the truth, God— 
who after having made all human beings en masae 
responsible for the fault of a single oue, may well 
pardon all on account of the merits of one—God will 
cause good to triumph aud evil will be destroyed. 

The time will come when it will be i ealized that 
there is no true Liberty without Heligion, no true 
Iteligion without Libeity, but at present Religion and 
Libel ty seem mutually to exclude and battle against 
each other. Like Religion, Liberty has her martyrs, 
and Liberty will deny nuthonty so long as the ohuroU 
denies the lights of Liberty.* 

** Ought we to concede to men the liberty of con¬ 
science i"' asked our Doctors, and Rome decided in the 
negative, bu^ that simply means that the church does 
not renounce the direction of those who listen to her. 

Liberty is not given, she is seized, or rather Nature 
gives her tolls by fhe.help of science, to ask whether 
one should aPvw to men, true men, the Liberty of 
conscience, is as if one asked whether wo should allow 
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tliem a head and n lienrt. Did not Q.ilileo, even after lie 
had withdrawn his learned^ deinonstratioiis, know that 
the earth revolved ? Will oivilization turn backwards, 
because there is a syllabus? Should the Pope forbid us 
to pioceed? Let us salute the Pope and move on always. 
If the Holy F.itliei' wishes to make us hear him, he must 
e'en move on m his turn; it is full time for the sliep* 
herd to rise when his flock goes off Hold I some one 
will say, your position as a Catholic does not permit you 
to speak thus. 

If legiU’iiute authority imposes silence on me 1 hold 
my tongue, but the eiirtli revolves 1 

Conscience is inviolable, lor it is divine, and it is in 
truth that which is essentially and absolutely fiee in man. • 
For outside the conscience ivheiecan one Bud an abso¬ 
lute lenhzatiou of that ideal—Libei ty ? 

From Ills cradle man is subjected to tyrannical 
necessities, and, like it or no, as lie may, he must 
bear throughout liis life that chain of obligations 
which society aud nature emulate each othei in impos¬ 
ing oil bun Truth and Justice aie austere mistresses, 
and Love is a despot, often cruel For him who is 
not iich come the necessities of existence, there is no 
alternative between the yoke of labour and the wotk 
pillar* of misery. Those wlio are called the masters 
and the happy ones of the world have other enemies 
nnd other chains ; so true is this that Alexander the 
Great, almost envied the cynical half madness and 
indifference of Diogenes, blit Diogenes nnd Alexauder 
were the two extremes of paradoxical vanity , they were 
both the slaves of then Piide, and were not free men. 

Liberty is the fall enjoyment of all iliose rights 
which do not connote a duty. It is by the accom¬ 
plishment of duty that flights are acquired and 

E reserved. Man has the right to do his duty because 
6 IS bound to preserve bis rights. Self-devotion is 
only a sublimation of duty, and it is the most sublime 
of all rights. A man may devote himself to another, 

* Brgastale. ” 1 never before met the word ip: French but 1 

take it to be derirerl from tprfUtsrvKoQ tho pillar to which 
a recusant slave iras chained to work. also the beiuns to which 
slaves in galleya were chained to row,—IVass, 
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but timt IS not beio" liia alnve, lie may pawn bra 
liberty, but lie cauuot alienate it without a speciea of 
mo^ial suicide. A man may devote hia life to the 
tiiiimph of an idea, but always leserving* the right 
of mental expansion niid to a devotion to a woitliier 
object ^ 'perpetual vow ts an a^r)nati07i of tite 
Absolute in the Relative, of Knowledge in Ignorance, 
of the Immutable in the Transito?y, of eoniradtction m 
all things. It is, thei efore, an engagement, null and 
void, because it is rash and .ibsiiid and to repent (and 
' withdiaw from it) nlien one leali^es its madness, is 
not merely a nglit, but a duty 

It is tiue that the Cliuicli, whose decisions in matters 
of Faith ought to be lespected by all Catholics, 
approves pei petual vows , but ibis is solely when they 
aie the leaulb of a supei iiatiiial giace.'^ Such vows 
are void before iiatiuo, but in tlio supernatural older 
they are sacred and iiiviolable.t 

Marriage also is a perpetual engagement that nature 
does not alwa} s ratify Thence follow alike the just 
but useless seveiities of morality and the deteiiorabion 
of mauneis. Thence follow in peipetual contrast 
the teais and blood of the coTijiig.il tiagedy, and the 
inexhaustible mernaieiit of tales and comedy Moses 
IS toiiible when he descends fioin Mount Sinai with 
horns, but why had he horns? Because he was a 
mained man,j; will peih.'ips reply some unblushing 
Gaul, and because ho had absented himself for forty 
nights fiom the conjugal couch 1 The old joke spares 
nothing. 

The two greatest fiee-lhiukers the world has known 
were Rabelais and LnfouUiue, those two past Masters 

in wit and liumoni.§ Both of them, moieover, good 

---------- 

* Or oC a determined desire to obtain a supernatural power To 
commaiid nature it is necessary to be positive She baa no obedience 
for mixed magnetisms —E O 
+ True—^ O 

I Behold a Frencbman 1 cynical and witty, even in tbe inidat 
of the arduous discasBion of esoteric philosophy France hss had 
several renowned Alchemists, she never had one true Adept —O. 

§ It is impossible to translate adequately the original word 
** gattloieei^” with its double meaning and wide reaching 
signiflcations is what HmnpLy Bumpty would have called a 
" portmanteau word ”— Tra»g 


4 
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Catholics nnd free from any suspicion of heresy. 
Babelais had taken religions vows and bad the olever- 
nesB to make himself tolerated by the Pope. La- 
fontaine was married, and did not live with his wife ; 
but what magicians of style I what apostles of the 
pure frank Tnitli t The woik of Itabelais is the Biblp 
of good sense and infallible gaiety ; that of Lafontnine is 
the Evangel of Nature. Rabelais used to say mass, 
and if Lafontaine had lived in bis time ha doubtless 
would ^ot have failed to assist in this by reading the 
prophecies >if Baruels^ 

One ought to do what one likes, when one Ukes what 
one ought. This is the Law ot Liberty t In other words, 
every man has the light to do his duty, but the fiist 
duty oi niau is set forth in the first commandment of 
the Decalogue. 

Thou slialt worship one Grod only, and him only 
fihalt thou obey * 

And Jesus amplifying this precept, to the point of 
giving hiB explanation a paradoxical character, did not 
hesitate to add ; “ Yon shall call no one m this world 
master or father; one only is year father, your master, 
and that is God.”t 

And St. John, the intimate confidant of the thoughts 
of Jesns, tells us that God is the Word, or Reason, 
" and the Word was God.'’ 

Therefore we have and we ought to have for master 
only Reason or the Word which speaks. 

^^For the Word," adds St. John, *^is the true light 
which illumines every man who comes into the world.” 

Jesus Ghiist said of himself: 1 am the principle 

that speaks 

And every man who speaks in accordance with 
Reason can say, 1 am Re^pou Aud one ought to 
do, and avoid what it prescribes, for the Will of 
Reason prevails over the Capiice of man. Caprice is 

* In the Messoretic Kabala, the Ate read Ond God, only‘— 
the Tboth,— and hei only ahalt thou obey.” Having so much of 
the Jesuit in him, E L could never become on adept —^E. O. 

+ God, or Good —E. O. „ 

I In this and many other oases, the wordtng of the authonsed 
English venion diffeis. But the sense la generally the same.— 
JVltM 
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tbe choice of amusements. One may pick nod choose 
where amusements are cotioerned, but not in the case 
of <futy that imposes itself ou us, and we are compelled 
to accept and do it. 

Duty ciushea bun who seeks to avoid it, but bears 
on\xard with love him who accomplishes it. 

To will what we ought, that is to will what God* 
wills. And when the will of man is the same as the 
divine wil],t becomes omnipotent. 

Then it is that the miracles of Faith are ahcom- 
•phshed; then may we command the mountains to be 
moved, and the fruit trees to transplaiit themselves 
Luto the sea—words of our Saviour which are not to 
be taken in their literal sense. 

The Word of Reason is efficacious, because it wills 
tbe end, and determines the means 

It IB certiiiu that iieithei the moiiutains nor the trees 
will lemove themselves of their own accord. 

The Foice manipulates the Matter, and the Thought 
dll eels the Force 

F^ilh avails itself of Knowledge, and Knowledge 
directs Faith. 

God limisclf can do nothing in oppositiou to Reason, 
which is the Law of Justice, because Justice, Law and 
Reason are God himself, 

God does not anest the sun and moon, to allow 
Joshua to slay certain Cannanites, and the annonnee- 
meut of such a miracle can only be a hyperbolical 
figure of speech of Oiiental poetry. 

God does not reject a people after having chosen it, 
and lie does not change his religion after having given 
it as eternal. 

Arbitrary commands, favours, privileges, wrath, 
lepndiation, paidon, belong duly to the weakness of man. 

But to make children giadually understand Reason, 
It is needful sometimes to throw over it au appeaiance 
of folly. • 

Childhood is naturally foolish; it must have its 
absurd stones and its sensational toys. It must have 
its automatiddoMs, its animals moving by mechanism. 

* Ox what Truth and Duly will —B. O 

t Will—the Akasic Force.—B O. 
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It ifl true that it will very soon break tbese to see what 
IS inside them. 

And thus Humanity breaks one after the othelt all 
its childish Keligions 

The true lleligiou is the eternal Religion. 

The ti ue Piety is the Piety that is independart. 
Tlie true Faith, is the absolute Faith which explains 
all Symbols and moves above all Dogmas. The true 
God is the God of Reason, and his true worship is 
Love -and Liberty. 

The Chiistiaus were right iu breaking the idols,* 
because men insisted on foicing them to adore these. 
The Protestmts were right in trampling under foot, 
and burning the iinngea of the Saints, because to 
compel them to woislnp these, men burnt tlie Protes¬ 
tants themselves. 

Neveitbeless what more Divine than the great works 
of Phidias and the Yiigiiis of Raphael ^ 

The worship of images, is it not the worship of 
Art, and was not the beautiful Religion of the Gteeks 
one of the most graceful and sploudid forma of the 
Universal Religion ? 

1 adore truly the Divine Majesty before the Jupiter 
of PhidiABj Immortal Beauty lu the Venus of Milo, 
the Divinity of Man m the Chiiat of Michael Angelo, 
the Dream of Heaven in the Paiadise of Fia Angelico. 

But if to compel me to the worship ot one or 
other of these, yon show me scaffolds or blazing 
piles . . I would despise the executioner and turn 
my back on the idol I 

Oil Madness of Human Tyranny I 

In Fiauoe, iu the very countiy whose name even 
signifies Libeity, they raised scaffolds before the idol 
01 Jiiberty herself. 

Vet Bobespierie and Marat cursed the Inquisitors 
os the Inquisitors had cursed Nero and Diocletian, and 
Marat and Robespierre have been ciiised in, their turn 
by later assassins, and Liberty still remains a gory 
Paradox, an Idol demanding sacrifices. 

To this day the world has continued a* great mad¬ 
house. Numbers have seized oue, saying to bim, 
Worship my slipper, oi 1 bum you ' 
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If the man wLo fell into their qlaws was cuuuiiig, 
lie made believe to worship the elipperj. and perhaps 
111 fto 110111 " was ueithei a hypocrite nor an idolater^* 
but their victim is a guilelcBB fellow, who takes the 
thing, in sad earnest, lesists them aud becomes a 
Martyr I 

The lassitude that succeeds to debauchery, diives 
nieu to the madness of suicide, aud the oigies of the 
Decadence were hound to end fatally in the epidemic 
of Maityrdom Young gnls lu those d.iya skipped 
to the buining pile as to a dance; infatuated mothers 
dragged their lufauts to the massacre, bixeeutioners, 
tiled at slaying, Hung down their axes and begged 
for death Take off your iieck-rutfs, wrote Tertulliau 
to tlie Chi'istian women, and make room for the sabie 
of the executioneis. Cluldien iHared at Martyidom, 
and one was seen red-lieatmg fugmeiits of non to 
place upon Ins hand The Roman ciuelty provoked a 
leactiQU and the taste for toitiire as au oxliibition 
Cl Gated a desiie to experience it as a new seusalion. 

Folieiiotus aud Nearchus, inteiTuptiug a religious 
peremony and ovei thiowuig the altars of the Father- 
laud betoie a horrified peojile, do they seem to have 
acted as leasoiiablo beings ? What thou ^ Did not 
St P.I111 premise the folly of the cross? Aud Jesus 
himself did he not make a distinbauce in the Temple 
ot Jerusalem? He was God, you will tell me. So 
be it, but humanly speaking his conduct was extremely 
II regular and veiy imprudeut, and you would agree 
with me on tins point ... .if, you dated. 

Is it lawful under the pretext that one is a God to 
be leas piudeut than a uise mau^ This is what one 
lias, if not the right, at least the iuchuatioa to 
e£ri|uire ; at least if one n<!Copted the Gospels as his¬ 
tory. Blit they are more than tins , they are precepts 
and symbols. God disappioves of commeice in Holy 
things; h^ will not Lave traHio in his Temple, and the 
sellers deserve to be driven thence with blows of 
scourges, their shops should be overthrown, their 
money ti'ampled under foot. This is all that the 

• Only a worthy son of Loyola I—E. 0. 
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Legend (or if you will the Holy Eva&gel) of tiie 
eelieis diiireii fiom the Temple siguifies; here 1 bow 
and hold my peace.* 

All IS beautiKil in our Heligioa when one knows 
how to uudeistaud it. All our lleligion is true, and 
1 would even dare to say that every Religion is triie^ 
apart from onussions, transpositions, wrong meanings, 
rash conjectuies, additions, iiuagiuings and laisunder^ 
standings. 

Thu IS what the free-thinkers must at last realize 
if they do not desire to be for ever battling against ' 
one of the most eueigetic foices of Human Nature, 
the invincible want to believe in, and adore some¬ 
thing in tlie Infinite, and to have Faith in a Humanity 
greater in some respect than nature, so as to rise ever 
towards this, and to become purer lu it, in oider to 
conquer and to reigu by it. 

Voltaire did not desire to destroy Religion, but he 
wished to reduce it to a puie Deism His motto was: 

* God and Liberty ’ He, who fancied himself a Poet, 
and yet undei stood nothing of the great Epic Poem 
of the Symbols, which staits fioni blindf Foices to 
anive at Intelligence and Liberty, stamps on suns, 
the sacred fiie of Zoroaster, allows its robbery by 
Prometheus m defiance of the bolts of Jove, adores 
the force which it enchains at tlie feet of Beauty, 
tiaverses the splendid and almost infinite domain of 
glorious dreams, and Bually accomplishes its synthesis 
in the reality of Man. 

God IS no longer the giant, invisible, fantastic, 
solitary, bidden m the unfathomable depths of Heaven. 
He IS amongst us, he is in us, he has been born of the 
Woman, he is a babe whose new boru cues we hear, a 
youth who thinks and loves, aci outlaw who struggles and 


* Instead of caoiiomsingi, the Church of Rome unfrocked and 
persecuted to hia death poor Ellphon, the A.bb6 LiO|.ub Constant 
«It Is dangerous to leave things half undone," confessed the 
when dying —E 0 

In the original *^f&reee fatalet" by which 1 take it he means 
not merely ** fatal forces," but the blind, unintelligent forces of the 
nnivene, that work on, slaves to the inherent laws of thdr being, 
and irresistible tyrants to all who hare not pierced their secret.— 
Tram, 
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finflers, a fiee-tlnnker w)io protests, n reformer who drives 
out the buyers and sellers Jrom the Holy Place, one 
Bccifrsed who blesses, and rises from the dead, the pure 
Kan who paidons the adulterous Woman, the physician 
who heals, but also the sick man who hopes, the paraly- 
in; who arises and walks, tlie blind who opens his eyes. 
The bthers are me, said the Saviour, and lie who sees 
me, sees also my Fathei ; all that is done to the least 
of these is done to me, and God is m me, as 1 am in 
Him. Does he speak only of the chosen people qf the 
Jblessed race of Abraham ? Ho 1 for lie blesses equal¬ 
ly the good Samaritan, the CentuiioTi, the woman of 
Canaan, and the immense herd of nations whom he hopes 
• to gather into one fold. So he who gives bread to tlie 
poor, gives bread to God , he who consoles a sufferer, 
consoles God , he who blesses an infidel, blesses God , he 
who injures one man, injures God, he who curses one 
man, curses God , be who slays one mun, commits 
Deicide. 

What would Jesus have thought of the pitiless 
Priest and Levite excommunicating and condemning 
to death the good Samaritan as a schismatic, and the 
wounded man of Jeijcbo for having received with 
gratitude the help and care of au infidel? What 
must his judgment be on those Inquisitors who have 
imprisoned, tortured, and biiint God alive? But the 
God of these men was the Devil, nnd their Religion was 
that of Aoti-Clirist. Man has no right to kill man, 
except in self-defence * The execution of a criminal 
is a misfortune of war in a Society which is not 
yet Cbristiiin, but the executed one vrbo accepts the 


* And not even then, for where would be the difference between, 
the two 1 —0. The difference would be that the one seeks to 
kill, in violation of hie ueighboui'f right to live, aggressively, and 
not in defence of hia own inherent right, whitet the other if he does 
also infnnge his neighbour's right to kill, does so only defenslvelv 
in vindication of his own inherent nght to live There is a broad 
distmction between the two cases that no sophistiy can level; both 
may be wrong, but even so (a moot point with the highest moral¬ 
ists of all ages) there is a vast difference id the degree of crimi¬ 
nality in the two esses. £ 0 condemns suicide unconditionally 
and rightly so, bkt to allow a man to kill you, when you can pre¬ 
vent this by killing him, is, it seems to me, suicide to idl intents and 
and purposes,— IVAns. 
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expiation is the Father of the jrood thief djin^ on the 
OIOSS Tvith tJie Savioni, niid*we must see in luin, God 
Bercring himself fiom the biute Crime is not a 
liuinan act, but saciiHco is Divine when it is voluntary. 
Homo sum humani a me nil altenum puto. 1 am a man, 
and nothing human can bo foreign to me Tins is 
vihat God has said to the woild lu tlio Sdpiiit ot the 
Chiistiau Revelation. 

Let us seek Godin Nature^ let us worship him w 
Spirit, and in 7 ruth, let us love and serve him in Human¬ 
ity, That IS Religion, eternal and definittoe^ 

And when the chief of the lJuuian Family have 
entered on this path, we shall be able to say with 
Voltaire: “God is foi man will understand 

Qod, and will deserve to he fi ee. 


111 . —Love IS the realization of the 
Impossible. 


Love is the Omnipotence of the Ideal. By the Ideal 
the soul IS exalted, it becomes greater than Nature^ 
more living than the woild, loftier than Science, more 
immortal than Life. 

When Jesus Ghiist said : Love God with all jonr 
heart and your neighbour as yourself, this is the Law 
and the Piopbets, he intended to signify . Love, Love, 
above everything, for God is inBmteLove; further 
love your neighbour as yourself, that is to say love 
yourself m your neighbour 

Egoism if properly ordered commences with others t 
To love is to hve, to love is to know, to love is to be 
able, to love is to pray, to love is to be tlie Man-God. 

■ ■ . -■ ■ --■■-■ m M im m 

* Only whatever wo do let os call thing3 by their right names, 
' Pag df* denli■^M^>nue> ”—B O 

f Inothci words Altroieni is the highest form of Egounn.—2ra»r. 
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Tlie woman dared to min heiaelf, in ordei to pluck 
Divinity and ofFei it to Man, and Man, who had no 
thirst for Divinity, foi ho had Woman, the Man took 
it ns a simple thin^^ to follow hia companion to death. 

There commenced the incaMiation of God Kve 
coin|)elled God to make himself man, for she had 
become a mother 

» * * 

lit 

Death and Hell had reared themselves terrible with 
eternal ineuace, and one instant of Love had van¬ 
quished them. 

Love is stronger tlian Death, says the Song of 
) Songs. It 13 more insurmountable than Hell. Love 
IS the Eternal Fiie, and there is no Deluge which can 
extinguish this. 

Give tor a little Love, all that you liave^ all that yoU 
hope for, all you value, and all you are. Your blood, 
your heart, your life and your soul, and you will have 
pm chased it foi—nothing ! 

He Avho would save his soul from Love shall 
lose his soul, and he who would lose his soul for 
Love, shall save it. 

Many sins shall be forgii^en to the heart that has 
loved much, it is Jesus Chiist himself who said it. 

And ho had ns a companion aud fiieiid the Magda¬ 
lene, and he asked for water to drink fiora tho 
woman of Samaria, a sinner, and he pardoned the 
woman taken lu adultery, and he said that loose wo¬ 
men would enter into Heaven before Pharisees and 
Doctois of the Law, because the errors of Love are 
inoie excusable than those of Pride, because it is 
better even to love wrongly, than not to love at all. 

In Absolute Morality, <^od is Love ; Evil U Hate. 
Love must be loved and onfy Hate hated. One single 
woid of Hate, say the Gospels, deserves Hell, and 
coiisequen ily one word of Love merits Heaven twice 
ovei, lor Cove rewards even moie liberally than Hate 
punishes. 

But is not^ Love itself its own reward ^ He who 
loves hashe'not found the key of Hoaveu? 

To St.Thei'csa, the ideal of hell was the impossi¬ 
bility of loving, and this seemed to bei so dieadful 

6 
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that she pitied Satan. The unliappy one, she used 
to say, he can no longer lore / 

The woman pitied the Demon, what a reform of 
Christianity I 

When the world ehall have learnt to love, the world 
will be saved. * 

The man who knows how to love, attracts to 
himself all souls. 

To , covet IS not to love. To exact is not to 
love. To c'uslave is not to love. 

Jealousy is the egoism which assumes the masque 
of love. 

Excessive desire produces disgust, exactiveuess 
merits denial. ' 

Tyranny excites rebellion in the strong and treachery 
ID the weak. 

Jealousy is odious nud ridiculous. To hate the 
lieait that no longer loves us, is it not to punish it 
tor having loved us ? 

Jealous fury is furious ingratitude. 

But there is a subliiue jealousy, which is but the 
zeal of love, and which for the honour of Love it¬ 
self desiies the honour of the beloved. For the be¬ 
loved IS ever the supreme Ideal of the Soul, it is the 
mirage of the Absolute. 

Liking'S and passing fancies are not Love. 

True Love is the apprehension of God lu man ; it is 
the essence of religion, of honour, of tnendship aud of 
marriage. 

Not ouly IB Love iminortal, but it is Love which 
makes the soul immortal. It ages not, neither does 
it change Heaits may turn away fiom it as the 
earth turns away from the sun when she would sleep, 
and it IB then that the coldness of night seems to 
fall upon the soul. 


* That IS to BB7 when love of self shall have given place to love 
of neighbour and of all neighbouis —£ O 
There is a temble apparent confusion in many joassageg of this 
disdouTse between that love which u of the spirit, and that 
which is of the flesh , the Divine and earthly, the love which la 
animal egoism, and that which is the highest form of altruism. 
But it is more apparent than rml as wUl be seen later on — Tram, 
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In the plij’sical plaue Love i8 the principle of life : 
in the spiritual or metaphysical plane, it is the piin- 
ciple of Immortality. 

Re-ascending to the origin of all Ihiogs and diffusing 
itself thence overall beiiiga, it is called Piety, Charity, 
n^lcl Goodness ; when it compels respect for duty it is 
called Honour ' it is the mainspring of Human 
Individuality. 

Manifestly it 15 immoi tat, for it yields nothij[ig to 
Heath , it biaves him, despises liim and often makes of 
' him a blessing and a gloiy , what is a martyr but a 
witness who affirms the Life Eternal despite tortures 
and death ^ 

Love affirms itself absolutely ; where Love is, there 
Fear is not. It imposes its own conditions on life, nud 
cannot be conditioned by hei 

Love inu<it be fiee in man in Nature it is the child 
of Destiny * Like the magnet, it has two forces ; it 
attiacts and repels, it creates and it destroys. It is the 
brother of Death, bi\t it is the elder brother It is the 
God of whom Death is the priest, the God who bright¬ 
ens Death with his beauty, while Death gloiifies him 
by eteinnl sacufices. 

It has a sliudow tliat men call Hate, and tins shadow 
IS needed to show forth its splendour. 

Beauty is its smile, happiness its joy, deformity its 
sol low, and pain its proof. 

War IS its fierce fever , the Passions its diseases; 
Wisdom its ti lumph and repose 

It IS blind, but it caines a torch; it is Lucifer, Angel 
and Demon, it is Damnation and Salvation. 

It is Eios equilibnzed by Anteios ; it is St. Michael 
standing on Satan as a pedestal. 

The grand arcanum of Magic is the mystery of Love. 

Love causes Angels to die nud immortalizes Demons. 

It changes into women the Sylphs, Ondines and 
Guomids, ifnd diaws the elementariesf down to earth. 


* Here again lean And no tranalation for the word fatal" 
which, as contrasted with " Ubre, " means the result of fate , 
a thing that taki(4 place without the option of intelUgenee—a blind 
result of blind nnintelhgent, irresistible forces — Traiu 
f Eggrigon*, in the onginal,— Tran*, 
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Love lins promised Fnudora to Piomothcna; it is foi 
Pnndora tliet tlio heart of Prometlieua ceaselessly ic- 
^rowB beneath the vnltine’s taloosj aud for Piomctlieus 
that Pnndora still guards Hope. 

Hearen is a song of Lo\b fulfilled, Hell n roar of 
J/ore deceived ; but as has said a gieat Poet, the 
shadows of Hell are risible darknesses, since there is 
ahvajs some light in the night. 

If Pell lind not a valid cause of existence in Love it 
would be the crime of God. 

Hell is the laboiatoiy of Redemption* and it is 
eternal, so that the woik of lepavation may be eternal, 
for God has always been and nlwnrs will be, what he is. 

Sternal suffering is the cry of the eternal bringing 
forth. 

At the foot of the Saviour's cross, in evangelical re¬ 
presentations, appear two women One stands eiect and 
veiled, moLionlesa and pale as a statue in the majesty 
of her grief, this, tiie Virgin without stain, the niothei 
wlio conceived without sin Tlio otlier, prostrate and 
wailing, her hair and garments in wild disordei, her 
eyes red with weeping, her bosom heaving with sobs * 
this IB ilie Binnei, Maiy Magdalen, reprobated by the 
world, blessed by him who dies. 

On either side of Christ two men wiithe in agony, 
two malefnctors—the one repentant, the other hardened 

To the one Jesns said, 1 pardon thee, but to the 
oilier he did noi say, I condemn thee, but he suffered m 
silence wtth him and foi him. 

Irrevocable damnation is the eternal reprobation of 
Hate, the irremediable Buffeting of the being who will 
never love. 

Involuntary Lore is not a sentiment peculiarly 
human; it is the universal instinct of all Nature. 

The animal makes no choice of allarements; man alone 
bolds in his hand this golden apple destined by Heaven 
for the most beantiful. Would he be wise, he will 
choose Minerva; would he have power, Juno will be hia 
choice ; but if the gratifioation of the senses suffice him, 
it will be to Venus that he will offer tlie apple. 

This did the poltroon Paris. Agamemnon would have 
chosen Juno, and was assassinated by Clytemnestra. 
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Ulj'ssea iidmiied only Miiioivn, so had lio Penelope ns 
spotjisc, BO tiiiimphed he owr Iho Sirens, over Calypso 
and Cnee, escaped from Polyphemus and Neptune, 
trampled beneath his feet his enemies and rivals, and 
iljiis leconquered his nuptial couch and Ins thione, 

* Xlio poems of Homer me divine teachings, ^vho8e 
characteiB aie types. Againemnou and the two Ajax^s 
are the tuple pi ide of Power, of Valour and of Rebellion. 
Achilles IB Wrath, Fans is Fleasuie, Neator is the 
Rxpenetico that speaks, Ulysses is the Intelligence that 
* acts. His labours are the trials of the initiation, corres-' 
ponding ^Aith tliose of Heiciiles, but Hercules succumb- 
ed to a fatal Love, and died the victim of Dejanniia. 
Ulysses enjoys posaossioti of Calypso, and Gnce without 
allowing them to possess linn, be loves what he ought, 
nud vvliat lie wills to love , his countiy is his spouse, 
and this siuglc-liearted love bcais liiiu. victoiious 
iliiongh all. 

Love IB the greatest power of man, when it is not 
the most unwortliy weakness Ho is weak if an ego¬ 
tist , he is strong if he is self-dovotod. Heicules buys 
at the feet of Omphale the voluptuous joys of which 
he IS the slave With Ins eyes, Ins honour, and his liber¬ 
ty, Sampson pays for the treacherous kisses of Delilah; 
Orpheus must not glance at Euiydice if he would tear 
her from the giasp of Hell; conquered by the thirst 
for that beauty which he yearus to look upon once 
inoie, lie turns, and all is Over—never will he look on 
lioi ag.iin. 

It IS, that the true Love binds himself not to the 
beauty which passes away, beauty for him is eternal, 
and can escape him never, since he is stiong enough 
to Cl ante her. The sage loves not a woman because she 
IS beautiful; be bolds hei beautiful because he loves her, 
and because he lias good reason to love her 

Animal love is of evil omen. Human love is a provi¬ 
dence. Ulysses in the arms of Calypso and Circe was not 
unfaithful to Penelope, because bis only thought was how 
to escape from them to rejoin his wife; he sinned 
only a^ineft the delicacies of love, and he will 
be punished f ^ it by the son of Circe^ Tlie grain of 
illegitimate children is the seed of parricides. 
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Wlien there is not the fnith^ or &t lenst illnsiou aiul 
tlie desire of eternity, seKunl love is a glutting; of 
animality or a fantasy of debauch Lechery is a desecia- 
tiou of love that nature punishes and wounded love 
avenges, Boouei oi later Dou Jnaii must meet the 
teriible statue of the commander But can, we 
always preserve ourselves from this ill-omeued love? 
Can we irrevocably devote the beait to love the fiee 
and the lecritimate? 

We can, by knowledge and by will, when wo 
know what we ought to will, then we love what we 
ought to love. 


ffinrndOlE IV.—Enowli!DOK is the ignoqance or 

NEGATION OF EVIL. 


^‘Father, forgive them, for they know not what 
they do/' said Chi ist, m praying for his executioners. 

Tims speaking he was pleading the cause of all 
Humanity. Ail men deceive themselves because they 
know not/' and no man knows what he does when 
lie does evil. How could a rational being witli a pei- 
fect discernment do evil?^ Does any one voluntniily 
take poisons for perfumes, gall fur honey, hemlock 
for parsley, or arsenic for salt? 

Ignorance ib the cause of nil eiiors, of all crimes 
and of all the evils that torment the Human Race. 

It was Ignorance that invented capricious and 
Ritgry Gods; it was this that foisted on God the worst 
passions of man it was this that coustrnbted out of 
the intelligent principle of things a personality, distinct, 
defined and infinite, thus confounding together the 


* Tbey may be rare, bvt occaltiem knows and the world feels 
the malice of such unhappy beings,—SV ao*. 
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most contrndictory conceptions; for the moment a 
peisonality becomes defined and distiuctf it ceases to 
bo possible to conceive it as iuBiiite. 

It IS through IgjQuiaiice that men have insisted on 
constraining each othei now to submit to a Fnitli with¬ 
out Reason, now to lean upon Reason without Faith, 
mutually persecuting each other, to recoil m turn to 
the two poles of Folly. 

It IS thiougli Iguorauce of the Laws of Nature^ that 
men have believed m the suii being arrested in its 
com se, in asses speaking, in the jaw bones of an ass 
tiansfoiining themselves into fountains, and in a whole 
uorld of absuidities and clunierns. 

It is Ignoianoe that makes Trimalcyon burst at 
table, and St Atithouy go mud in the desert, man ever 
craving to plunge into vices oi scale the heights to 
virtues disproportioned to his being. 

It IB through Ignorance that Tibeiins, at Gapre33, in¬ 
flicted on himself sensual gratifications more horiibla 
tlinu tortures, and felt himself die a thousand times 
dailj' in tlie disgust of his power, and the agony of 
Ills jileasures 

The Ignorant have poisoned Socrates, crucified Jesus 
Chiistjtoi tured the mai tyrs, burnt the lieietics, massacred 
the priests, have overthrown and re-erected alternately 
the most monstrous idols, have preached, some tyranny, 
others license, have denied, soino all antlioiity, others 
libeity, and all havoignoied Reason^ Truth and Justice* 

It IB tliiough Ignorance that a man is proud 
since he then fancies to make himself honoured by 
rendering himself ridicnloiis and contemptible. 

It is through Ignorance that a man is avaricious 
since he thus makes k%maelf the slave of what is made 
to serve ua. It is througli Ignorance that a man be¬ 
comes a debauchee, since he thus makes a deadly abuse 
of what should relate to and propagate Life, 

Through ignorance men mutually hate in lien of 
loving, isolate themselves instead of helping one the 
other, separate instead of associating, corrupt instead 
of improving ench other, destroy in place of preserv¬ 
ing, and woaken themselves in egoism in lien of 
strengthening themselves m nmveisal charity. 
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Man naturally seeks that wbioh lie believes to bo 
good, and if he almost always deceives himself, foot- 
islily and cruelly, it is tbat he does not know. Tlio 
Despots of the old world did not know that the abuse 
of Power involves the fall of Power, and that in 
digging the earth to hide flieir victims tbey wcio 
digging their own giaves, The Revolutionists of all 
times have not kuowii tbat anarch} being the confliGt of 
Lnsts and the fatal leign of Violence, substitutes might 
foi right, and paves the way ever foi the iiile of the 
most audaciously criminal. 

The Inquisitors did Dot know that m tho name of 
the Church they were buining Jesus Chiist, that in 
tho name of tho Holy Office they were buimng tlie 
Qospel, and that the ashes of their Auto-da-fds Mould 
bland indelibly on their ioreheada the maik of Cam. 

Voltaiie, in preaeiiing God and Libeity, did not 
know that in tlie narrow minds of the vulgar Liberty 
destroyed Gk)d j he did not know that m the daik 
fouudatiouB of symbols bides a light sublime, that the 
Bible IS a Babel on the summit of which rests the 
Holy Aik , aud he never thought he was prepaiing the 
m.iteiials foi tho impious fatces of Chaumette and the 
paradoxes of Piondhoii. 

Rousseau did not know tliat amongst the bastard 
children of his pioud and iretful genius, lie would 
have one day to reckon Robespiene and Mai at. 

Paschal but ill knew mathematics since lie believed in 
the Jausenists, When the exactitude of proportions 
and equilibiiUDi demonstrated to hirn justness every¬ 
where in the Universe, how Could tins inconsistent 
Geometei suppose injustice m God ? 

If the Monks of the Middle Ages had known Phy¬ 
siology and Medicine, they would have known that 
solitude drives men mad, that night-watches mflanie 
the blood, that fasts deprive tile brain of blood, and 
compnlsory celibacy provokes unnatural phfensies.* 

If Bossuet and Heivton had known the kabala, 


* Nothing of the kind, when the Spiiit u naturally utron^r than 
and has mastered Ftcah at the start. Besides, there le the will I 
Bat with the Spirit half slumhenng and the Will hut half awake, it 
is folly to to It at all.—E, 0, 
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they wonld not Imve explained the ApoonTjrpee witliout 
ntideretaiidiug It * 

If Napoleon III had hnown maUiematica he would' 
not have attacked Fiusaia, 

No man knowingly deceives himBelF, and be who flies 
from Ti nth, does not know what Ti nth is 

Each one yields to what attracts him most strongly, 
niid the prodominance of attraction depends on know 
ledge 

To live 18 to suffer; to know Aot 0 to live is'to bo 
* happy. 

To love IS to obey ; to know hoiff to love is tn rule. 

To speak IB to make a noise , to know koto to speak 
is to make melody. 

To seek is to torment one-self; to know Aow to seek 
IS to fiiid. 

To use IS often to abuse ; to know Itow to use is to 
enjoy 

To practise inngic is to be a quack , to know magic 
IS to be a sage, 

7o believe without knowing u to he a fool ; to know 
fciihout believing w to be a mad man; true knowledge 
brings with it faith * 

The man who knows has no longer cauee to doubt; 
when the Spirit no longer doubts, the will ceases to 
hesitate and the man attains to what he wills. 

To this question “Why has God created ua?” 
Catholicism replies, “To love, know, and serve him and 
thus meiit eternal Lite.'' 

Let us say the same tiling in simpler words. Wo 
aie in the woild to love, when we love, we love God, 
because God only manifests himself to its in Nature^ and 
tn A/an. 

We are in the world to Iham, that is to Say to know; 
to leain everything is to know God more and more. 
The true Theology is the Uuivjersal Science. 

We aie*in the woild to serve Humanity, which is 
serving God,t by conseciating to it our free activity. 

* A great P&cadox, bat also a groat truth, when nghtly uuder^ 
stood —£} O 

t What a ndiculous aupeniatiieTary, each a Qod before the Jury 
of Sense anu Logic. Nevertheless seme of the most sensible mea 

6 
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Thus ehall we march on m the Etoimil Fiogress 

No one earm Eternal Lif^ by his meiits; this imposes 
on us, and if we do not know how to enjoy it 
we still have to accept it 

Knowledge 18 thefiist power of the intelligent Uni- 
Terse. God IS the master of infinite knowledge .He 
who knows is naturally the master of him wlio kuoi^ a 
not. lb IS necessary to know, in ordei to be. He 
who does not know how to be iicb, m not rich; he 
who does nm know how to be good, is not good. 
Knowledge is piopoitional to being, nnd in pliilosophj', 
ns Kunt remarked, being is identical with knowing 

Knowledge alone confers a light of property. We 
interdict those who do not know liow to nse then 
wealth. Abuse springs iioni an iguoiauce, more ot 
less voluntary, of how to use He who knows how 
to acquire and presei ve, has the light to use , no one 
has the light to abuse. 

As a guarantee of the rights of the individual, 
pioperty is sacred, for it is the enpiession of the light 
to labour and constitutes the power to give and to 
lend which is the dignity of man j but it is limited by 
social duty, each one owing himself to ally and all to 
eachy in the degrees piesciibed by Order, Justice 
and Law. 

To ignore this is to become liable to accept as a Truth 
Proudhon's paradox, ha proptlete e'est le vol'* 
Ignoiaoce is the mother of all Uevolutions, because 
she IS the cause of all injustice. 

When a man lenowa, he is master of all who do not 
know; Study is the ladder of merit and of power. 
First amongst necessary studies is the study of one* 

loathe the idea of partiag with tAiia fiction —O. Ainongat oor 
Fiji fellow subjects, the ships, the judges, the governors and other 
jDanifestations of out good Queen are received with respect and 
love, in her name justice is done between man and man, her name 
protects all from the assaults of foreign nations , she b only known 
to thenl by pictures (more or less fancy portraits) or by the effects 
accompbfihea by and in her name, and these Fijians can only serve 
her by good cltuenahip, dealing fairly and upnghtly with their 
fellow subjects Truly a ndiculoua supemumerary* Is the actual 
Queen Victoria I and yet some of the most sensible Fijians would 
loathe to part with this fiction, nay-r-would think a nmn overhaaty 
Ifho denounced her as a injtb.-v2ra»J. 
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self; then comes the study of the exnot scienceSf* then 
ot Natuie, then of History. It is fiom these pre- 
paratory studies that are lo be gathered the elements 
of Philosophy 'vrhich must be perfected by the Soience 
of Beligions. 

A Mage could not be ignorant; magic signifies 
majoTiby, and majority signifies emancipation by 
knowledge 

Tiie Latin word magiaterf which means master, is 
derived, as well as the word magistrate, fiom the 
wolds Magic and Mnge. 

Maffts Biguifies moie, major, more great—in a word 
magic im])lies superiority. 

It IS for this reason that the Christian legend of 
the Epiphany confounds the Magi (or Mages) with 
tlie kings and bungs them to the manger of the 
SaiiouV of men, guided by the mysterious star of 
Solomon t 

Jesus in Ins cradle is saluted Prince of the Magi, 
and they offer him iocense of Saba, gold of Orphir and 
myrih of Memphis, Because he comes to consecrate 
anew the fire of Zoroaster, to renovate the symbolic 
treasures of Hiram, and bind up once more the 
mutilated form of Osins with the fillets of Hermes. 

The Magi, guided by the star of Sabaism, came to 
honour tbe iiifaucy ot the Obnstiau luitiatioo, then 
to elude the violence of Herod they letmued home¬ 
wards by another road. What is that road ? It is 
that of occultism. The powers of this world ignore 
it, but it IS known to the initiated Johaunites, 
Adoniramites, Illuminati and Rosicrucians ^ 

We must k7iow, to will with reason. When we mil 
with reason, it is our right and duty to date, but 
when we nie not sheltered fiom perverse and sense- 
lesB attacks, we must keep'silence as to what we dare. 


* 1 e., Oeavit Sciences —0. 

f Tn one of the secret books of Merop—a book antedating Chn»< 
tiamty, three Magi are shown as seeking the lost wisdom oS 
Zoroaster in order to save mankind from ^ignorance A 

star appears, a six-pomtcd star, and leads them to tbe cave where 
Zaratushta'e Beok of Wisdom la barled —E 0, 

And other nr- o important sects, associations and fratesnitiee, 
whose names, even, have never been dlnjlged to the world — Tratu. 
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We uiAj} bufc ought not, always to assert wlmt we 
bnow; we ought to be tiee and avow what we believe, 
but the Christ did not advise this when lie said ^'east 
not your pearls before swiue, lest they turn on you 
and rend you/' 

Occult science has, therefore, a reason for its secresyj 
and that reason is declared, aud ns it were sauolioued 
by an authority at once human and diviiio 

Did Jesus himself follow his own precept ? Tlie 
pearls of liis dootrine, weie they not trampled under 
foot by the obscene brutes who devoured him, and even 
still devour him ? VV^e shall not answer that question, ' 
bill; at tlie risk of our repose, of our reputation, 
and even if needs be our life, we have ever striven, 
still strive and shall strive to the end, to rescue 
from the swine's tiough tlie pearls of the Holy Gospel. 

The Occult sciences are no more the authorised 
scieoces thau is the leligiou of the initiated that of 
the common believer. 

Tliey move onwards ever, griessing what is not 
yet defined. They brave not the anathema, but move 
on heeding it not, for no anathema can reach them. 

£t IS certain that there exist in natuie aud in man 
forces winch as yet escape the control of the most 
learned authorities Magnetism is still a problem that the 
Academicians will not investigate. The habala is 
unknown to Rabbis of the second Talmud ; the name 
even of magic raises a smile on the faces of our 
professors of Physics, and it is well understood that a 
man's mind must be deranged who iu these days occu¬ 
pies himself with the Hermetic Philosophy. 

Tnsmegistus, Orpheus, Pythngoias, Apollonius, 
Porpbyro, Paracelsus, Trithemus, Fomponavius, Vanenr, 
Giordano, Bruno and so many others, were they 
all mad ? 

Count Joseph de Maistre, that fiery Ultrauiontaqe, 
did not believe it; he who recognized the necessity of 
a new manifestation turned his e^es, agairtet Lis will, 
towards the sanctuaries of Occultism. 

All ReiigionB arid all Se{eTW 08 connect iAemselvea wilh 
one tingle aciencef alwaya hidden from the cbmuton herd^ 
and irantmtl led from age to age^ from initiate to imtude^ 
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heneatfi the veil of fa^tee and eymhoU. It preserves for a 
world yet to come the secrets of a world that Ima 
parsed away. TLie Gyinnosoplnsta contemplated it oa 
tlie banks of the Qnngeaj Zoionster and Hermes 
preserved it in the East; Moses transmitted it to the 
Hebrews ; Orplieiis revealed its mysteries to Greece ; 
{'ythagoras and Pinto almost g-iiessed it. It was 
called the Pi lestty or Hoyal Science, because it raised 
the initiated to the ranks of Eitivs and Pontiffs; it is 
portiaved in the Bible by the inj'sterious personage 
Melchuidecli, the ]>eaceful kiiif; and eternal priestj 
why has neither father nor mothei nor j^enealo^y. 
He stands by himself like Tiutli. Chi^istran initiates 
have said that Oln 1 st was the same personage as this 
Melchisidecb, and Jesus himself seems to have adopted 
this allegory when he says that lie existed befoie 
Abiaham, who hailed him rejoicing to see his light. 
This science of the Fiiests and Kings was on tins ac¬ 
count Called die Holy Kingdom, the king<lom of Heaven, 
the kingdom of God All cauiiot leachit; it is ac¬ 
cessible only to the elite of intelligences, and it is oil 
this account, that accoiding to the Gospels few aie 
chosen. This science conceals itself because it is pei- 
secuted, * Zoroaster was burnt, f Osins cut iu pieces, 
Orpheus torn into fragments by the B.iccliantes, 
P^tlingorns assassinated, Socrates, Platons Master, 
poisoned, the great piophets put to death lu diveise 
ways, Jesus Cl uDiBed, his apostles doomed to martyr¬ 
dom ; but the doctrine never dies, and though it 
disappears it must ever return. It is on this account 
that tlie Legends, more true than History tehen 
toe know how to interpret them, tell iis that Enoch 
and Elias are living in Heaven, and will redescend to 
earth. It is on tliis acconnt that Jesus was raised from 
the dead, and tliat St. ^ohu was not to die. These 
forms of speech are of the essence of Occultisiu. They 
show and yet conceal the Truth. What the initiate 


* By human ignorance and folly E O 

11 don't know that E L has any valid authority for thia 
statement usually stated that he died at a good old ago, about 
913 B C , thou^">^ some authorities spcfdt of hia being mordeiod a 
year later in the poraecution of Arjasp.— 
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snys ia true, but: wlmt the piofane tmcterefcaiid iail 
falsehood made foL‘ them. Truth » like L^erty and 
Vvt Cue; ehe yields not herset/f she niua2 be sought cend 
conquered. 

It IS said that at the death of the Christ the Veil 
of the Temple was leut. This means that occult 
BGience was no longer there, she still lived, but at 
foot of the cross of iho A]aster who had passed aw.ty. 
An apostle, he who is represented as always yoviiig', 
beoain^e the Bm>iid son of Mary, and meditated a book 
of which his Gospel is but a reflectiou, and whicli was 
fated never to be understood by the orthodox Chinch 
of the uninitiated. The Apocalypse of St John is a 
new veil deiisei than that of Moses, but eniiched with 
bioideiies, gland and splendid, hung to the despair of 
the ueurpeis of Priesthood and Kingship, before tlie 
sanctuaiy of the Kteiual Trutli. 

Tlio Apociilypso is entirely unintelligible for the 
uninitiated, for it is a book of the Kabtila 

We iiave explained in oui foimer woiks what the 
Kabala is, and wo bave iiidicutod for intelligent readeis 
the key of the secrets contained in that sublime 
volume 

The author of the Apocalypse does not write for 
simple believers, but for tho<«e wbo hiow^ and he often 
lepeats, '*hcie ia the science, let him who has the know¬ 
ledge calculate and find the number/* Hia Philosophy 
ia that of the Word, that is to say of the Reason which 
speaks. 

Jeaua, like all great Hterophants, had a public and a 
secret doctiine.* Hia public doctrine differed only 

* But ho preached it a century before his birth —B O I may 
fexplain that some of the most cmiuent occultists hold the Gospel 
Ghnat to be an ideal, based ttpon a Jesus who lived a conaiderable 
time before Ahm Domini This J^us, Jeahu Ben Panthera, lived 
from about 120 to 70 B C, wus a pupil of Babbi Joachim Ben 
Peitbchia, his ^and uncle, with whom, during the peisccutiou of the 
Jews by Alexander Jannseus, he ded to Alexandria, and was initiated 
into the Egyptian raystcriea, or magic Qn his return* to Palestine 
this Jeshu was charged with and convicted of heresy and sorcery (he 
was unquestionably an adept) aud hung cm thA tree qf in^atny 
(the Roman Cross) outside the city of Lud or Lydda This man was 
a histoncul character, and his life and death are Indubitably estab* 
fished. Why they look upon the Gospel Christ as an ideal, based 
upon this JeauB, is that tuero Is do eontempoxaneoUB or nearly 
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ID its moiality from Judaism. He preaclied to nil 
iinfversal pliilnnthropyj nud upheld the Law of Moaea 
wliile combating^ the brutalizing ludueDce of a hypo¬ 
critical and overweening piiesttiood But his seciet 
docLiine lie only revealed to Ins beloved apostle who 
was* to levive it aftei his death This doctiine was 
not new A great Jew, an initiate, Ezecliiel, had 
sketched it out before St John. God m Humanity 
and 111 Mature, the Univemal Church of the just, the 
]u*ogres3ive enfrauchiaement of mankind, the assump- 
tiou of the Woman,* to be loved ns Virgin, adored as 

routcmporsncoua reccixl by reliable hiatonaua of thu Gospel Christ, 
The only passage lu Josephus rcfcinug to Jesus Ghnst is now admit¬ 
ted ou all aides to be a pure forgery Clearly Josephus never 
nmiitioued Chnst, whereas hod the gospel narratives been correct 
he must have done BO Again “Fhilo Judaeus, the most learned of the 
liiBtoiiaus, contemporaneous to the Jesus of the Gospels, a man whose 
birth nnteceded aud whose death succeeded the birth and death of 
ilesiis, respectively by ten or fifteen years , who visited Jei usalem from 
Alenandna seveial times during his long career, and must have been 
at Jerusalem shortly after the crucifixion , who, lu describing the 
various religious suets, societies and corporations of Palestine, takes 
the greatest care to omit none, noticmg even the most Insignificant, 
never apparently heard and (certainly never mentions) anything about 
Chnst, the crucifixion or any other of the facts commemorated in the 
Gospels " Further they ask i£ Chnst rcnJly lived at the time alleged 
how 18 it that absolutely no reference to him is fonnd in the 
Mishiia “ The Mislma was founded by Ifillel 40 B 0,, aud edited and 
amplified (till aliout the beginning of the third century of our era) at 
Tibenas by the sea of Galilee, the very focus of the doings Of the 
Biblical apostles and ChnsL’s miracles The Mishna contains an 
unbroken record of all the Ueresiarcha and rebels against the author¬ 
ity of the JcwlBh Sanhednm, is m short a diary of the doings of the 
synagogue and a history of the Pharisees, those same men who are 
accused of having put Jesus to death " How is it possible, it is ashed, 
that if tlie gospel narratives were true, and the events therein 
recorded really occurred at the time alleged, no lefereuce what¬ 
soever to these decidedly important (oven though the Babbis beheved 
Jesus to be an impostor) transactions is to be found in this very 
elaborate chromclc, whose apeeialaibjcct it was to record aU here¬ 
sies, schisms and matters geneially affecting the orthodox Jewish 
religion ? 

It will now be understood what E O means when he says Jesus 
preached a htyidred years before his birth —Tramg 

* While the vulgar, the masses, were convinced of the influence of 
the Two Lights ClUar-otA, lights. Sun and Moon, from Mairo to shine: 
Marta —the Lord) of Heaven upon the living beluga on earth, the 
initiates knew vshat these li^ts were Osms aud Isis were named 
Apollo and Diana m the w(»t, and when the Ohnstian Bishops 
began their work of fitting m and aocommodatlng tUnge to their 
newly ooaemved doctnne, they rejected Apollo and Diana, Balder 
and From, and invented Chnstns and Manx, I. A. H. according to 
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Motlier^ the destruction of tije despotism of Priests niid 
King^, the rci^n of Tiuth and Justice, the union of 
Science and Faith, the final annihil.ition of the three 
liideoiis phantoms, the Devi), Death and Holl, ivhoni 
St, John flings down and buiiea for ever in .i lake of 
file and biimstone, the definite establishment upon 
earth of tlie Neiv Jerusalem, a city ivlncb no Jouger 
needs temples as ilis itself a temple, where no priests or 
kiiigs^nre seei^ because all the luhabiUinta are Piiests 
and Kings, an ideal but realizable city wheie Libeity, 
Equality and Frateinity might leigu, a city of the elect, 
of the wise, of the just, where the vileiniiltitndo will iie^ei 
enter, archetype of Iiumaii civilization, Land promis¬ 
ed to all but accessible only to the elect, not of privi¬ 
lege but by laboiii, not by the caprice of an idol but by 
the justice of (xod. 

the Kahalisla is, I [father] and A H [mother] composed, of I the 
male and H the female Jab is Adam, £vah is £ve, together tlio 
doubleman (male and female created he them) of Christ, of Genesis 
and the Kabala 

“ Through a Virgin the Eva (h) came the death , it was nec^star^ff 
through a Vlrgm, but more Jrom a Virgin that the Life: ahould 
appear," says the mly Cyril. UwtmI 3lII, VI 

The Alchomista call ahim the Virgm. All life passes through 
ahata into earth. 

Hence Christ's coming on earth through Mary {Mar') the Virgin, 

" Screaming Emot BnJeke (Bacchus), thou alone art worthy of 
the Virgin "—^netd F/Z", 38$. 

It IS on the soil of Asia sprung from the teachings of oriental 
%mtuitea that two conceptions were Grolvcd that have clueily 
determined the EcLigions (.onvlctioea oE the Chiistians — 

(1) The doctnne of One Existence, Farabiahm, our one Lifo, 
which is tins primal and sole principle of the universe. 

CZ) That of IfiUHT with its seven principles) which 

became the logos of Chnstiaiis i for soand" emanates from akasu, 

Pbimal Life manifests itself bj its intelligence, logos or wisdom, 
seventh principle, considered as the pnmal mstle pnnciplc. In this 
stage of the conception, the wisdom is identical with spirit or Puin- 
aha, with the Hindus the pntnal divine male The Old Testament uses 
the wisdom, spint and word os synonymous expressions. 

The two existences or bghts were colled, ages 13. 0., Faxheb 
and Son. 

8a&da *' sonnd" or “ word" is oonstantly mentioned in. our Hi- 
mansa philosophy. Compare with the Greek logos, the " eternity 
of sound'’ a dogma of Munans^ relating with os to the eternal 
venties of the occult truths • With the non-imtiated Hindus, the 
eternity of Sabda shows the eternity of the VcdRS,— E, O. 
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Snell IS tlid ideiil of knowledge.* 


|Parttd^)C V.— Reason is God. 


This should he placed first.. It is before every 
tiling' it IB self-existent, it exists even for those who 
do not know it, ns the ^uii for the Blind, but to see it, 
ieel it, iiadeistand it, tliis is the triumph of the under- 
stniidiiig in man ; it is the definite result of all the 
ti avail of thought and all the aspirations of Faith. 

In the prin(*i))le is Benson, and Reason is in God, and 
God IS Reason t All is made by it, and without it is 
nothing made. It is the tiue light that enlig-htens iis 
fium our bii'th; it shines even m tlie durkuess, but the 
darkness does not close it in. 

These words are the oiacle of Reason itself, and they 
occur, as all know, at the conimcuceinent ot the Ghispei 
of St John 

Without this Reason nothing exists; everything haa 
its reason for existing, even unreason,} winch seivea 
as a background to reason os the shadow docs to the 
light. 

^ The “Eternal Wisdom'' Ita ehak«ma lia^dainaot the Hebrew 
Kabaia unites with the Soul of the Mcssios " Smr anjnn im truth 
18 the Sirui of the Messias joined with the eternal Ztog ^”— JSabala 
Z//, 241 Je^alra —O 

j* Our verHion reads * Inthe bagiuniug was the Word,” &G., but 
neither reading adoquatelj conveys the occult sense of the poMage, 

The apx*l> w the primordial evolute, which the ONE unconsmously 

emanates, the beginning of all things The Xoyoc is the Xaw of 
Evolution, thifrenson of all things, itself the cause of their complex 
inter-relations, the Word, the Force or Energy that eveiyvrhere and 
in all time, regulates, and it, at the same time, the mainspnng 
the universe.-.—ZVdier. 

t This is on instance of Ehphas Levi’s persistent hatut of at one 
time using words In their oocult senses, and at another, perhaps in 
the same sentence, in their popular B|nse9, so as to lead the unwary 
to the conclusion that ho u using them thioughont in these latter Of 
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The roASonaible believer is be nlio believes jd a 
re.isoii greatui than knowledge; for tlie reason, or to 
speak more correctly the leasonmg of each oue, is not 
absolute wisdotii 

When 1 reason ill, I become unreasouable* , it is not 
then leasoii that 1 should distrust but my own judg¬ 
ment 

I should tiiin tlien willingly to those who know more 
than 1 do, but even thou 1 must have reason to believe 
in tlieir eiipei Joiity 

To coiijectuiOf at inndom, wbat one does not know, 
and then behove blindly in one's own conjectures, 
01 111 tliose of otliers, who know no moro than oiiiselves, 
is to heliiivo like madmen When we aie told that God 
demands the saciifice of oui leason, this is to make 
God, the ideal or despotic idol, of folly 

Reason gives conviction, but rasli belief prodnees 
ouly luhituation 

It IS quite reasonable to believe in things that one 
neither sees, touches, nor measiiies, because maiiirestly' 
the infinite exists, and one can say nob only 1 believe, 


courae there IS no aXoyog, ^riisucb thing as ** detmxtm" if raison 
18 to be construed in its occult sense All through, bis 'wnLuiga he 
grasps at any apparently neat antithesis, no matter how*falsc it may 
be, or how much he thereby nskfl misleading the most worthy 
student as to hi9 real Tneamng Unreason acting os a backgiounil 
to show up reason is nonsense,i£ reaBon be taken m its occult sense 
in which ho has been using it iii the previous Hues, vfz , of the force 
or law or impulse or design, or all put together, without which no¬ 
thing can have come into being, and which accounts for all that 
existe, because Unreason has no occult sense, and in its popular 

sense is os much an evoluto of the XoyoCj m is Ileason, in the ordi¬ 
nary sigmUcation of the word ; but iS L could not resist the 
Jingle of Reason and Unreason, and so without warning in the middle 
of the sentence he uses “ Reason," for the flist time in the discourse, 
ib its restricted exoteric meaniil^ Moreover having laid down 
some law or truth in words hearing, and intended by him to bear, 
some broad occult sense, he constantly goes on to argue on or plajf 
With these lu their restricted commoaploce significations, Intro¬ 
ducing thus a confusion of ideas, utterly bewildenngi to the reader, 
even if the wnter did not, aa T suspect, frequently himself lose 
touch with the Higher Doctrine If these weaknesses of our 
author he kept in mmd, many apparent cmcultles m all his works 
Will disappear —TVaiu * 

* The odginal is, Quand ja mat, j/e n*a% point ra%smt 

a play on words wmen can only be approximated in English aa 
al^vc, • 
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but 1 know tlint an infinity of lljings exist wbicb ore 
beyond iny reach. • 

Knowledge being indefiniLely progressive I can 
believe tliat 1 shall one day know, that of which 1 am 
DOW Ignorant. I havo no doubts in regnid to what 1 
knowthoi onghly, 1 may doubt my knowledge if 1 know 
imperfectly, blit 1 cannot have doubts as to a tiling of 
winch 1 know nothing, since it is impossible for me to 
. formulate them. 

lie who says, there is no God, xoithoai havififf defined 
God i/t a complete and abaolnte manner, simply talks 
nonsense 1 wait for hia definition, and when lie has 
Bet this foitb after his own fiisluon, I am. eertaiii, 
befoichand, of being able to say to him, “1 agree 
witli yon, theie is no suck God,” but that God is 
certainly not my God. It be says tome. ''Define 
yoiii God," I should icjily, I will take good care 
to do nothing of the kind, for a God defined is a 
God dethroned * Eveiy positive definition is deniable, 
the Infinite is the undefined " 1 believe only in 
ntiitker/' another will tell me, but what is matter? 
In smgciy they give that name to excretions, and 
one might say iu philosophy, somewhat pariadoxically, 
that iiiattei is the exeietiou of thought The materi- 
alists fully deserve to be paid off with tins somewhat 
co.irse and Cai'nlvalbc definition, tliey who declare 
thought the excretion of the material brain, without 
realizing that this admirable and passive lustrument 
of the workings of the human soul la the master¬ 
piece of a thought, which is not ouis. 

If 1 could define God, in a certain and positive man- 
uer, 1 should cease to believe m God, I should know 
what he is, but not being able to know this, 1 simply 
believe that he exists, because tt impoasthle for me 
not to conceive a directive thought, in this eternally 
living mbHance ihed peoples infinde space f 

* The onguial play upon the words, " un Jheu dijitti e*t vn Zheu 
Jim ’’ cannot be exactly reproduced in English —Trans 

i* Within that Substance, within every atom o£ it, but not out¬ 
side of it There Is no extra cosmic Deity AU matter is God, and 
God IS Matter, there is no G(xL—E, O This seems to me begging 
question. Has any one been outside the Cosmos to look * £ O 
may reply Cosmos is infinite, thei;^ can be nothing evfsiife wh«di 
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Tf loJitivers lu exclusive Religions tell me that God 
line revealed himself and tliiit he has spoken, I reply 
1 do not believe it, 1 know it. 1 know ihiit God 
leveiils liiiiiself to the linmaii lieart in the beauties of 
Kntnie ; 1 know that he has s])oken by the voices of 
all the wise and in the heaits of all tliejust. 1 read 
his wolds, 111 the hyiniis ot Cleautluis and Oipheus, as 
111 tlie Psalms of David , 1 iidiniie the f^rmnd pages 
ot the Vedas and ot the ICoiaii, and find the legend 
of Kiisliiia, as touclimg ns a gospel, but 1 wax 
ivratb against Jupiter toi tunng Pioinethous and serv¬ 
ing ns a pretext tor the death of Socrates. 1 shudder 
when I hear the Christ leproaching in his last dying 
sobs Jehovah for having abandon^ liini, and 1 veil 
my face when Alexander VL piofesses to repieseut 
Jesus Christ The executioners and toimentors of 
the litimaii conscience ate as odious to me under the 
piiestly reign of Pins VI as under ih.itot Neio. The 
true Chtistian I^etiffion ts hutnauit^j svpet human m 
the atiength of forgiveness^ and the sacrifice of self 
for others. 

The Gods to wliom are saciified men are Demons. 
Reason should foi ever thrust away the w'orslnps of 

is infinite, forgetting, it seems to me, that what may be infinite to all 
conditionerl m it, may yet leave room for a beyond to theUDCondi- 
tioned Ele admits a fourth dimension of space, and asserts farther 
oa, os will be seen, and as 1 believe with good reason, that there are yet 
fifth, sixth and seventh dimeDsions of space to be discovered, yet he 
desires to insist that the conceptions of intelligences (1 pve hitn m 
the planetary spirits and all) conditioned in the Cosmos, which n>G can 
only think of as infinite, are absolute , whereas I submit, tfaatth^ are 
necessarily relative, and that the fact that the highest intelligences 
conditioDM in the universe believe it to be infinite and can trace 
in it nothing bnt laws, by no means proves that to a still higher 
and unconditioned intalligenoe there may not be something outside 
that infinity, and itt that somet^ng the intolUgsnce whose will 
the discoverable Laws represent I^y, further, I submit that intelh- 

S nce nuty be insfde and pervading the Cosmos, and yet be 
cognizable for its own good reasons by all !!« emanated mtellii- 
ganoes. To me therefore the assertion that either “ God is 
matter" (in the sense of unoonscioos unintelligent sifbstanco) or 
there u no God," appears equally rash and unphilosophlcal 1 
folly andersMnd the refusal to acknowledge or believe in that, 
of which no knowledge exists and of which no eyidence can be 
obtained, but this seems to me wholly digerent from denying 
its existence, which involves the assumption of omniscience.-* 
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ilieae Demotifi, und the idol of the Devil^ nliicli liAi 
become ridiculons by it ii monstrosity. Those who 
b fit eve in the Devtly worship the Devil j for they worship 
his Creator and . accomphce We Imve already snid. 
The God of the Devil^ who reproves the Devil and yet 
sftill^ allows him to work on for our destimction is a 
horrible fiction of human wickedness and cowardice; a 
God of the Devil turned round would become a 
> Devil of a God Thus apeaks reason, but superatitiou 
would still impose silence, and that is wliy many 
people, excusably enough, leave, while pityin^ them, 
to tlie Biiperstitiona, then' God and their Devil| and 
themselves believe thencefoith in nothing. 

But even superstition lias ita raison d*etre in the 
infinilies of the Human intellect. T4ie Priesthood has 
succeeded in converting it into a force, by subjecting 
it to blind obedience. Take away superstition from 
souls, n.arrow but ardent, and you convert them into 
taiiatics of impiety. One must e’en restrain fools 
thiough their folly* since they are not willing to be 
wise 

We teach morality to children by telling them 
stones, and the nurses take good caie not to disabuse 
then minds when they aie frightened at Bogy. It 
is tine that certain icahstic motliers thieaten their 
children witli the wolf or the policeman, but neither 
wolf nor policeman can be everywhere, and the child, 
convinced of their absence, will laugh at the threat, 
wheieas Bogy, who is never seen auywliere, is be¬ 
lieved, like the Devil, to be present everywhere, and 
the child is all the moie impelled to believe in it 
because it is a fiction, a poetic delusion, a story,—in 
one word something that takes hold on the imagina¬ 
tion, and the imagination, powerful m men, is supreme 
111 children. 

Bogy IB the children's Devil, just ns the Devil of the 
Middle Ages was the Bogy of men. 

Moreover there is no fiction which does not serve 
ns a veil or mask for some reality. Bogy exists, 

— - ■ ■ ■ ' I ■ ■ , ■ _ ■ ^. I ^ ■■ ■ j , 

* And I must be puts this precept into practice admirably , 
while laaghinc Su the fools with one comer of the mouth, he 
strengthens th^r folly with the other,—0, 
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and tli« pool cluLd will aoou know linn in the gfuise 
ot a rrownlag pedant with haish voice and moie oi less 
justly applied cane. 

Then tliey will toll him about God and the Devil 
111 such toims that be might easily mistake one lor 
the other. Will he then continue satisfied with the 
ooiicliision of the drama of Punch ? Puuch made him 
hingh, the Devil wanted to make him cry , would 
lie not wish that lu the eud, Pimch, so ofteu canted 
off by the Ihsviii should, in lies tarn, carry off the 
Devil? This would be a qiiestiou of tempeiament and 
audacity. 

Aucieut Hioiopliants have always held that it would 
be the greatest crime to admit tlie miiUitiide to the 
iiiitiatjous because ib would be to let loose the wolves, 
open the paddock of the fallow deei,and plunge all 
men in war one with the other uiidei the pietext 
of equality 

Jesus Chi 1 st enjoined his disciples not to cast their 
pearls before swiuo The Fieemasous to this day 
Bweaf to piesci ve to death the secicts which they no 
longer possess Equality amongst men can only exist 
by Hieraichical grades , it can never be absolute, because 
Nature disallows it. Theie must be gieat and little, 
so that men may mutually assist, an# have need of, 
each other. 

Notlimg is more difficult for the common run of 
meu than to live according to leasou, and do good for 
die sake of good. Their motive is almost always 
desire oi fear, and they are to be led by hope or diead. 
They require moreover restraint to prevent their fall¬ 
ing into inertia or disorder. They march better when 
in regitneiiba and loaded; the monk and the soldier 
rejoice under an iron discipline; it is by austerities 
and silence that the inconstancy of woman disappears* 
Due man lives courageously the life of a Trappist who 
Would be a robber, did be not long for Heayeu and fear 
Hell? Is be the better for this? Perhaps not, but 
certainly it is less dangerous for Society. 

It IB all very fine to tell the truth to men, but they 
will not uuderstand it unless they have already them¬ 
selves sought for and alrqpst found it. The world of 
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Tiberiuft wauied expiations and auateiilics. Tlia age 
of the Platomsts and Stoics^ of Seneca and Epictetus^ 
was buund to einbiace tlie Ghiistiau Morality. Vir^^il 
seems to smg near to the manger of the Man-God, 
and the Sibylhuo books promised the Clirist to earth! 

* Lptiier was not carried by bis ofcn impulse against 
Rome; he was lifted and pushed fonvai-d by a cuiient 
that swept over all Euiope. Voltaire did not make tlie 
• eighteenth ceului i, it was the eighteenth century which 
made Voltdiie. The leign of Madame de Mnintenon 
' and the scandals of Jansenism had disgusted and 
wearied France to tlie lastdegiee ; tlie funereal orisons 
of l^ossuet seemed to have interred tlie Clnistian Mo- 
naicliy, and iheie followed Cardmnla like Bern el and 
like Dubois. Voltaire scoffed at eveiy thing, and made 
people laugh. Rousseau, however, professed that tliero 
was something iii it, and people admired wliile per- 
secuting bun, because in tbeii benits tbe woild was 
somewhat of bis way of tbiukmg Tbe revolutionists 
ont-Uousseau’d Rousseau, and tbe good seuse of tbe 
eountiy sided with Chateaubiiand, though all tbe while 
applauding the Voltarian rogiieiies of Bdranger it is 
pi ogress that brings great men to the fiout, and the 
woiId wrongly credit them with the movement which 
Las made them conspicuous. 

The French Revolution presented a strange and 
ridiculous spectacle to the woild, when it inaugurated 
the worship of Reason, peisomded by an opera danc¬ 
er. One might have fancied that the nation was mak¬ 
ing fun of itself, and desired to avow to otbei nations 
that the reason of tlie French is almost alwa} s folly. 

Then it was that Robespieiie, to dethrone this inde¬ 
cent Reason, invented Ins Supreme Beiug, but public 
opinion w'ould not ratify the change; it remembered 
God and realized that tbe Revolution was sbiftiug its 
ground. Bonaparte who followed understood that Reli¬ 
gion was nob dead, but Religion for him could only be 
Catholic, m other words authoiitative; be re-i^eiied tbu 
Chuiches, and tiled to lay bis band on tbe Pope, but 
the Pope slipped from iiiin with the world. 

It IS that till, reason of Religion is superior to the 
reason of Politics, because it, is only in Religion that 
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right takes the lead of might. For a nglit to be 
inviolable it must be preplanned as Diviue. Kiglib 
and Duty are above man, God preserves the one, m 
imposiug the other ou him; God is the Supreme 
Reason. 

A body cannot live without a head, and the head 6f 
the Booial body is God. A body changes but does not 
die if its bead be immortul. God is the Truth and 
Justice that never change; it is for this cause that 
the state sboold give way to religious reasons. The 
C'liuich IB the prototype of the Fatherland ; it is the ' 
Umveisal Fatherland, and the unity of the Chiistian 
world* IB something greater than the uuity of Ger¬ 
many or Italy. 

Moral force is supeiior to physical force, and 
spiritual power gets the upper hniid of temporal 
power. If St. Peter had never drawu his sword, 
Jesus would never have said to him, ** wlieu you aie 
old, you will stietch out your bauds, and others 
w'lll put on them bonds to lead you whither you 
W'ould not go.” The king of Italy has taken Rome 
from the Holy Father, because St. Peter took by 
force the ear of Malchus. Malclius or Male signifies 
in Hebrew, the king. Be it as it may, the capital of 
the Christian world ought not to belong exclusively to 
Italy The supreme repieseiitative of Divine Humanity 
ought to be a priest to bless and a king to pnidon. 
That is what reason tolls us, and if the Pojie believes 
that a father of a family ouglit to be infallible for his 
cliildreu, that the head of religion ought to have no 
dealings with irreligion, that liberty of conscience 
ought uot to be permitted, if he himself obliged 

to turn society upside down; if he protests in a woid 
against each and everything that appeals to him 
contrary to dogma, why of good right, setting aside 
the justice of the question, the Pope is a thousand times 
nght 11 f 

* But when oe where has such Unity ever existed 7— Trmut, 

t It 1b scarcely necessary to tell most readeiH that all this is 
elaborate chafl Still our author’B persistent habit of BSjing, appar¬ 
ently Bcnoasljj what he docs not believe and what he does not mean 
any one but Jmis'* to bcheve, is likely, too often to become 
seriously misleading to this latter large and respectable class.— I'rane. 
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Next to tlic passions, tbe ^eatost cneintea of litimaa 
loflsoii are the piejudices. We do not examine kom 
things me; we simply will that they should be in such 
iiad such a way. We lefuse to cbnugo oui opinioO) 
bepaiise this humihales our pride, as if man was boru 
)iifall?ble, and sbonld not day by day instruct and pei feet 
himself When 1 was n child, said St. Paul, 1 thought 
ns a child, 1 spoke aud acted like n child, but nhen 1 
became a man, I put oiF all the things uhicli pertained 
to childhood, l^he apostle here proclaims the law of 
^]uogiGBs and even applies it to the Chuich, but this is 
what the theologians obstinately refine to uudeistaud. 

' Wo must distiust devout prejudices as much as 
iin]nous piejudices. Tiue piety is esseutially indepen¬ 
dent, but she submits herself, reasouably, to customs 
and laws, when she cannot hope, aud even often when 
she does hope, to change them 

JiBus would not that they should pluck up the taies 
which weie mixed with tbe wheat, for fear lest at tlia 
same time they should uproot the good giaiu. Wait 
(oi the harvest, said be, and then they will sepai ate 
the wheat fiom the evil weeds Theie are epochs of 
sumiiiiijg up and synthesis, in which cnticism ought 
to distiiigiiish the true fi om the false. We aie at one 
of such epochs in which prejudices ought no longer to 
be tenderly handled. Nevertheless, we must not be 
liaish with the people who hold them. Let us show, 
softly and patiently, the tiuth, aud the falsehoods 
will fall of their own accord.* 

Prejudices aie the bad habits of the mind; they 
spiiiig fioin education, fiom ignorance or lutellectual 
sloth, from interests of position, reputation or fortune* 
We readily believe m the ^rutb of wliat pleases ns 
aud stiU more readily in wliat flatters us; tbe best 
feelings, even when exaggerated, become sources of 
prejudice; the love of family produces pride and the 
intolerance oP caste; the love of couutry gives place 
to national arrogance, people think that they should be 

* This IB tru 9 , but half the Truth Pier oouiru TexnemheT that 

the longer you let weeds etand the wider will their seeds be 

disseminated,and the larger SAd stubboryer the growth you will hkve 
to deal with,'»7rans. 
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French, or English, rather than that tliey ahoiilil ho 
men lehgiona eiithusiuam leads ou to many other 
excesses. Succeeding ages despise, condemn and exe¬ 
crate each othoi, the Ohiistiana aie do<>fi for the fol¬ 
lowers of Mahomet, the Jews aie obscene beings for the 
Ohristiiin, the Fiotestauts are Heietics, the Catholics 
Bie Papists ... wlieie aie the reasonable men ? 

Reason is like Truth ; she shocks when seon naked 

To be tof, much in tlie light is to be in the wrong. 
Reason should peisuade and not impose lieiself She lias 
little power over childieu, and almost always displeases 
woinen. 

She 18 a power, but it is an occult power; she should ' 
govern without showing lier hand * 

It requiies a very powerful und firm mmd to devote 
oneself without daugei to the occult sciences, and 
above all to tbe expcilences which confiim their 
theoiies; magnetism, divination and spintnalisin still 
people the madhouses and the Hermetic Philosophy 
may add fin ther victims. The most celebiatcd piofi- 
cieiiU in these sciences have had their moments ot 
aberiatiou. Pythagoras lemeinbered to have been 
Eiiphorbius, Apollonius of Thy ana caused nuold beggai 
to be stoned to stay the Plagne. Paiacelsus believed 
that he had a familiar spirit hidden m the pommel of Ins 
long sword f Cardan allowed himself to die of hunger 
to justify nsliology. Duchenteau, who reconstriioted 
and completed the magic calendar of Tycho-]Br.die, also 
died miserably in attempting .'ll! extravagant experi¬ 
ment. Cagliostro compromised himself with a set of 
rogues, iu tlie matter of tlm Queen's necklace, and went 
away to die la the dungeons of Rome. The inteiior 
of the ark is not to be^looked at with impunity, and 
those who will touch it run the risk of being struck like 
Moza by lightning, 1 do n(^ epeak of fear^ the 
tffitiy, the hate of the vuigeLr which everywhere pnreue 

* He seems to draw bat a. feeble hna between “ the Occalt" and 
tbe JesmtieoJ "—]£.0 Doubtless because he hiin<?elf, like many' 
other occultists, was avowedly somewhat Jesuitical in his dealings 
with nozi’initiates —JfVafw. " 

t Ehphas, as usual, la bere poking fun at hia Publie. Ho is per¬ 
fectly aware that all these pmfcended tnaita of mndness have an occult 
sigaiflcation.—iVans, 
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the Initiate^ who does not know how to conceal hU knouh- 
l^dge. Ttue aaffes escape from tins danger* Tlid Abb^ 
Tiitliemns lived luid died pedcefullj while Ag^rippn, bi« 
imprudent disciple^ closed prematuielj in a hospital a life 
of disquietude and torment. Agrippa, befoie his death, 
bliispliemed nj^ainst the Science as Biiitus at Fliilippi had 
brasphonied aj^amst Virtue, but despite the despair of 
Biutus, Virtue is more than an empty name, and despite 
the discouragement of Agiippn, Scieucet is a Tiutli. 

* At the pieseiit day, occult sciences are scarcely 
studied except by presumptuous igtioiami or ecceutiic 
Bnvauts, women fninish their necessary ground, m 
hysterical crisises aud doubtful souambulisin. People 
want above all tliiugs piodigies; to cog tbe dice of 
Foituue, to shuffle the cards of Fate, to have pliiUres 
aud amulets, to bewitch their enemies, to put jealous 
Jiijsbaiids to sleep, to discover the universal panacea of 
all the vices, not to refoiin thorn, but to preserve them 
fiom the two great diseases that kill them—deception 
and lassitude, countenance such Bchemes, and one is 
sine to tiavel quickly on the high road oi tolly. If the 
liasty Achilles ot Homer had been wholly invulnerable, 
lie w'onld only have been a oowaidly assassin, aud the 
man who was suie of ahvajs gaining at play would 
soon lum every one, and ought to be branded as a 
swindler. He who by a single act of his Will could 
entail on others sickness or deathj would be a public pest^ 
of whom Society ought to nditselfj to win love save by 
natiuul means is to commit a sort of violation; to 
evoke shades is to call down upon oneself the Eternal 
Shadows { To deal with demons one must be a demon. 
The Devil is the spiiit of Evil; the fatal current of 
misdii acted and evil wills. To enter this curient ia 
to plunge into the abyss. Moreover the Spirit of Evil 
only replies to rash and nuhealthy cariosity. Visions 
are the plienomeiia of diunkenness or delirium. To see 
spirits? What a chimera I It is as though one professed 
—--■ ... -- 

* I am glad he admita the pnnciple.—E 0 What the principle *‘de 
disnmtder " ? 1 fear it Is a pnnciple all are only too ready to aamiti—* 
Trans ^ 

t He means hero nt ooiirBC Occvilt Science.—rrsas, 

I Veiy nght.—O, 
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to touch miisto and bottle thought. If the spirits of the 
dead liave ^oue out from amount us, it is because they 
could no longer live herer How do yon suppose they 
are to come back ? * 

But then it will be said, what can be the use of 
mag-io ? It enables men to understand better the Trutli, 
and desite Good in a healthier and moie effective 
manner. It helps to heal souls and comfort bodies. It 
does not confer the means of doing evil with impunity, 
but it raises man above animal lusts. It renders man 
inaccessible to the agonies of desire and fear. It con¬ 
stitutes a divinely radiating centre, chasing axvay before 
It phantoms and darkness, for it knowSy zt mils, tl can 
and It holds its peace. This is the true magic, not that 
of the Necroinnnoera and Enchanters, but that of the 
initiated and the Magi 

True magic is a scientific force placed at Me serviee 
of Reason. False magic is a blind force added to the 
blunder's and disor^r^s of Folly.\ 


Sarndox VI.—Thie imagination bbalizes what 

^ IT INTENTS. 


Behold! the greatest magician in the universe ^ 
It 13 she who makes the memory yield its fiiiit, who 
realises befbreliftud the Possible, and invents even the 

* All this istniOj in (me sense, batsa £ L. well knew it Is not 
the whole truth.— Traits c 

t Daikncsa, had or enl, as given m the Codox Nazaraeus, are 
merely a gradual waning of the PJeroma or akasic light (_Caiigo 
uii eaistttarat ettam exstitisfe decrantentvm, ei detrimfifituni) The 
Sorcerer uses the grosser, the pAysufallg more potential principles 
of akasa The Pleroma of the G^^ek anthers of Ghrutianity is 
our akasA the ether is the Pleroma, tlje si^o held from 

Eternity by the One Gxlstence "(Onomasticon, 13.) *' To pan pleromn 
tdn Aionun—tinlTersum pleroma oconuia " (Ir&nocus, 1 • 1 , p 15) 
In hrm dwells all the Plcroma carnally ’* (Engl vers) " For in him 
dwuUeth all thofalncsa of the Godhead bodily.’'—(Oolofis., 2, &.) E. 0. 
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Iinposnil)le. To Iter mirnclos cost nolliin^. Site trnns- 
ports Iioiises and mountaius through the air, places 
whales nt the sky, and staiS in the ^ea, gives paradise 
to tlie liatchis or opium eaters, offeis kiiigdoma to 
inebriates, and makes Ferette dance with joy under 
the milk pnil. Such is Imagination. 

* It IS to the Imagination that we owe poetry and 
dreams , it is she who embioiders fables and symbols on 
the veils of the Great Mysteiies. Slie makes up the 
stones for the children, and the legends for the pea¬ 
sants She makes the thiindeiing Gods and exiernnnat- 
ing angels appear on the hills, and the White Ladies 
ami Virgins near the founts. She makes predictions 
winch aie accommodated to facts, or reinterpreted 
when they are not realized Slie is the nurse of Hope 
iind the accomplice of Despair She gilds the aureole 
of the Saints, and bronzes the horns of the Devil. She 
lieals and kills, saves some and damns others, is chaste 
ns the Virgin or impure as Messaliiia. She creates 
enthusiasm and thus enlarges, almost beyond the limits 
ot the possible, tlie empire of tlie Will. She creates 
a belief in happiness and gives it, foi so long as the 
dream lasts. 

Tlie imagination is the crystalline lens of our mind. 
Site lelracts the luminona lays of our thoughts, and 
magnifies the images of all our perceptions. The scope 
of our vision is so small that to see rightly in this 
uairow woild we must see things larger than in nature. 

People, devoid of imagination, never accomplish any¬ 
thing gieat, for everything appears to them in nieau 
proportions. The astronomer contemplates the uni¬ 
verse and imagines the Indiiite; Me believer eontetn- 
plates Mature and imagines Cod, In truth, the Ima¬ 
gination, is greater than Thought. Science ia over¬ 
flowed by faith, and withoift faith, science would remain 
uncertain 

What is Algebra bat the Imagination of pure 
Mathematics, aqd wliat is theKabala bat the Algebra of 
Ideas. The imagination of Kabalists has converted 
Philosophy into an exact Science by connecting ideas 
with numbers; the Science of Analogies is wholly a 
Science of Imngiuation, and gieat uaiious are but 
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con^cneB of cold eiitbusingts, ivlio powerfully jiuogine 
gfoiy. 

Collective iinnginntions dchieve tlie resiiHs of the 
solar mieroBcope. Heioes, especially, c»row greater alter 
their deaths, and the fictions of opinion raise upon 
superb pedestals the higli majesties of histoiy, Wlio 
will evei know the exact measure of Alexandei Jthe 
Great, or Napoleon I? Marat and Napoleon were two 
little men, enoigelic,and ambitious of lenown ; the one 
desired to free the world which the other proposed to 
enslave; the tjrst desiied a rLvnlet of blood, the other 
made iiveis oi it flow, and tlien bequeathed to us two 
invasions, the reign of his nephew, and overwhelrniug 
oatasti opines; the one is execiated, tiie other adoied , 
for one the gallows,* for the other the ttiumpiia) aich 
and column, and both me exaggeiatioua—the one 
of infamy, the other of gloiy. 

It IS because Marat, more disinterested and nioie 
sinceie at beait than Napoleon the First, was only a 
1 aging, screaming Tiibnue, while Napoleon was a man 
of genius, that is to say a despot of tlie human ima¬ 
gination. It IS because the poetry of nations loves 
better splendid Climes than mean virtues, because the 
masque of Marat is a grimace that would luise laugh¬ 
ter if it did not evoke horror, whilst the mednl of 
Napoleon is a majesty which imposes itself on the 
worsliip of the fiituie. ' These are conclusive teasons. 

If imagination fiuds one leal point of support, it is the 
lever of Archimedes; without a leal basis, it iB only a 
Btick on which fools iide. 

Relying u})ou scientifio and reasonable hypotheses, 
Ghiistopher Columbns imagined Ameiica, dared to set 
off to discover it, and foniid it When one knows and 
when one willsf one ought to have tl\A Qouraqeio dare. 

Imagination is the Creative Power. God is the Ima¬ 
gination of Nature. She has her dreams and her night¬ 
mares, but tliese do not prevent her Epos from being 
gloriouB. The at chi tecta of the Middle Ages have sketcli- 
od its outlice m their magnificent Cathedrals whei e the 
carved spouts, corbels and florid ornamentation serve 

^ .. ^ ■ I ■ I 1 ■ ■ 

* In the ontnaal g4mm%es*' that is the Bomaa place oC exe¬ 
cution,—The Tyburn of Rpme,—IVan#, 
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to biing out the pure lines of the Ogivoa and the pTa^' 
cidity of the Saints. The^e great artists had guessed 
the enigma of good and evil ; they understood liglit 
and its shadows. 

It IS the Imagination which works miracles; by 
\n* act of their imagination a few peasant cliildien 
cause clmiches to nee from the eaith, and shake oniiie 
populations i witness the pilgrimages of Lourdes and 
La Salette. By imagination Joshua arrested tlie sun, 
and caused tlie walls of Jeiicho to fall at the sound 
of his triimpets, by the nnngiuaiion biead becomes 
God, and the wine oi the chalice is changed into im-* 
moital blood, and, we do not profess to say, as may 
be well imaglnedi that this is not so, but this is, as 
we iiuagiue it, according to the word and on the faith 
of Jesus Christ. * 

Imagination heals the sick and makes the fortune 
of celebiated physicians; it creates Homoeopathy fiom 
which BO many believers deiive good : it makes tables 
speak, and dictates to mediums, pell mell, pages of 
learned matter and the giossesc ignorance, prayets 
and cm see. It gives horns to Moses, and to the cuck^ 
olded husbands, making the hist resemble the Devil, 
and the lattei either ftitious bulls oi patient and 
mild niaiineied oxen. It ainplifiea wisdom, exaggeiates 
folly, demauds too much of truth, makes falsehood 
look truthful; at the same time it is not falsehood 
for the imagination; all that it ofBims is ti ue as 
poetiy, and can poetry ever tell us falsehoods? Tliat 
which she invents she cieates, and tha!; which is 
cieated, exists. To imagine the truth is to diviue, to 
divine is to exercise the Divine power. In Latin they 
call the man uho divines, dieinns, that is to say the 
Divine man, aud the poet is styled vates, that is 
to say, piophet. 

Faith has for its object only the divinations of 
those wli 4 » imagine the Eternal Truths Moses ima¬ 
gined Jehovah* and the rioud hung over the tabernacle. 


* Obq o£» our author's chursc tens tie ‘‘ffrimacet," which he 
must have tb ^ght witty, os they could impose on no one, but 
which exasperate the ordinary readers as in equally bad faith 
aud bad tasiti.— I'rant, • 
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Solomon imn^inod tlie universal temploi nnd tlmt: 
temple destroyed successiveiy by the Assyiiiuis and 
tlie RomauB is still staiidinjr under the name of St. 
Peter’s of Home. Alexander imagined the udi(;> of 
uatioDS, almost realized under Anoustus, nnd iranolned 
again later by Peter the Great and Napoleon the 
First, whose antagODisma etill maintain the balance 
of the world. 

The Imagination is the eternal go-between in light 
amonrs. It .■% by the imagination as a rule that 
impressible nnd neivous women are taken. It is 
often endicient for a man to be stiaiige or even hoi- 
rible lu order to be loved. The Marquess of Sade, 
Mirabeaii, Maiatj were all beloved; Oaitouche and 
Mandim had been so before them. Women of tho 
woild had fallen in love with Lacenaire, and we aio 
assured that in Ins prison Troppmann used to receive 
Jove letters. Tlie Doit Juans and Lovelaces owe most 
of their successes to their evil leputalions, the lordly 
Bluebeards never lack victims, aud it is especially 
when the daggers of the Lanciottos are raised above 
them to stiike that the Finiicisca’s di Hiinim love 
to taste the forbidden fruit. That which most powei- 
fully excites the imagination, and consequently dosiie, 
is the consciousness of danger: hence the God of the 
bible wishing the woman to become a mother foibade 
her under pain of the most teirible peualties to 
touch the fruit which would make her yield to love. * 

It was only in fact when they knew that they 
were doomed to die that the man and woman be¬ 
thought iliemselres of providing successors. Denih 
plouglis the ground of I^ve, and Love sows there tlie 
seed from which is destined to develop the Harvest 
of Death. It is forbidden on^ pain of Death to enter 
into Life, since all who are born are condemned to die. 
This IS what is meant by original sin, and the biitli 
sin, of which we can only be guilty in the persons of 
our parents, stretching backwards from one to 


* Thu is not tlie occult meaning oC the Legend referrSfl to, and tbia 
fi L. of coomo knew. He seems constantly to fear that he may 
have somewhere spoken too plainly atid to ted it a duty to set hu 
readers off on a wrong scent,— Tmns, 
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another until we reach the Hret. The sin of birth is 
tlie consequence of the sin of Lore, that nature always 
makes a show of foibidding to niaukind in order to 
stimulate their longing for it. 

' Iiungination is the Pegnsua of the poetSj the Hippo- 
gntf of the Paladins, the eagle of Gauemede, and 
the dove of Anaoieon; it is the cai of fire of Elms and 
• the angel which bears away the piophets, holding 
them by the hairs of the bead. It is the cherubim 
with burning pincers cauterizing the stammer on the 
trembling lips of Hai, the mysterious Proteus that 
must be tightly squeezed in the realms of reason to 
compel it to assume a human shapo and tell the truth. 

Just as there is a latent heat which deteimines 
the molecular polarization of bodies, so there a 
latent light that manifests itself %n us by a sort of 
internal phosphorescence. It is this which illumines 
and colours the phantoms of our visions and onr 
dienms, and exhibits to us in the absence of all external 
light such astounding photographic pictures. It is 
by means of this light that we lead m the memory of 
iiatui 6, or m the genei al reservoii of inmressions and 
loims, the rudimentary germs of the Future in the 
aichives of the Past. Sonambulism is a state of im- 
ineiBion of the thought in this light invisible to waking 
eyes, and in this universal bath wherein are reflected 
all pi esentiments and all memories, minds meet and 
intelligences interpenetrate each other Thus it is 
that one can guess, tianslate, and explain the ideas of 
another. It is thus that the brain of one becomes 
for another an open book, which it can read off 
readily. The wonders of lucid Sonambulism have no 
otliei cause, and are explained by a senes of mirages 
and reflexions. The interior light bears the same 
relation to the external light that negative electneity 
hears to positive ejlectricityf and it is on this account 
that phantoms appear specially at night,* and that 

* Only partiaUy on thia accoanb. There are iniiny other reaaona 
The terrcBbnal mf-’le+ic conditiona difier widely dunngtheday 
and the right The physical energy is iit its lowest ebb dunng 
the night, and the moio Tigorons tlM physical powers the less 
scope for the psychical perceptions, and there are many other 
factors .—Trann 

9 • 
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Borcerera require darkueBs-to perform their pretended 
miracles; it la for this reason that the epirite and 
mediums cannot produce their peculiar phenomena be¬ 
fore all kinds of pcrsonsj they require a small sympa¬ 
thetic ciiolej piedisposed to the contagious influence 
of that interior phosphorescence which makes the one 
set, see and feel what would be neither visible or 
sensible to the others. Then one is slowly and pro¬ 
gressively pervaded by the life of the dream *; 
^e furniture moves, pens wiite without being 
touched, men rise fiom the earth and remain 
suspended m the air. Then realities rnn mad, and 
mad ideas seem real ; the seers and seeresaes are in- 
sensible to pain. The convulsionaiies of St. Medaid 
i^gS^d to be beaten with logs of wood or bars of 
iron, sonambulidts And m pure watei all the flavours 
that the magnetizer chooses to imagine. The dead 
appear, hands without bodies come and touch you 
but let a healthy man, or one out of sympathy with 
the circle enter, the oiacles are silent, the hands dis¬ 
appear, the fuiuituie ceases to dance, everything 
returns to its natural ordei,t and the members of the 
circle are as sulky and displeased as sleepers who have 
been suddenly startled out of sleep. 

This light of dreams, which we might call the dark 
or black light, exists independently of the sun and 
stars, as does the light of fireflies or glow-worms; it 
never mingles with the visible external light, but it 
may leave its impiints on the brain—impiiuts tiausi- 
tory in the hallucinated, durable m the insane. Ner¬ 
vous organisms congested with black light become ill 
regulated magnets, and produce at times on inert 
objects atttactioQS or pressures, the results of which 

* B. L. apprently knew very little of tkis branch o£ the Sabject 
He apparently tanciod that all phenomena were sabjectire.— 
Trana. < 

+ All this of coiireo is a hasty generalization, foundea on in- 

anfficient date All this may happen, or, It tnay not; it will 

depend on the relative magnetic (I nae the word for lack of a 

brttor) powers of the circle and the intruder, •Including in the 

circle the influences that have been attract^ to it. Plenty of 

snch intruders, utterly sceptical and thoroughly hostile to the snp- 

posed dupen and dupes, ha^e found their prescncie, and even wiliSi 

wholly inadequate to check the progress of the phenomena.'" 
* 
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B^m marvellotie, especially when amplified and multi¬ 
plied, as they almost always are, by the obliging imagi¬ 
nation of the spectators, for credulity ever lends itsejf 
Willingly to miracles. Weak minds are naturally in¬ 
clined towards the marvellous, and it is not easy to 
undeceive them when they insist on being deceived. 

• Nevei has a miracle been petformed for the triumph 
of science and reason; never has one ocouned lu the 
presence of wise aud educated persons. Strange 
.phenomena reduced to their simplest expression may 
excite the curiosity and stimulate the investigation of 
men of science/ but can demonstrate in no way the 
intervention of supematural beings. * 

As a foct God only is supernatural in Che sense that 
Be IS the Master of Nature All that is not God falls 
necessarily into the order of Nature, t 

We must simultaDeonsly ignore all tlie Laws of 
Nature and all the rules of exegis, if we are to accept 
hteially and in a natninl signification the Dogmatio 
and Sacramental expressions of the Scriptures and the 
Councils. Thus the Faith teaches ufi that in the 
Sacrament of the Eucharist there is a trnusubstantia- 
tion Is this transubstantiatton natural? Clearly it 
18 not; it is mysterious and sacramental. Ton' may 
substitute one substance for another, but one sab- 
stance does not become another; it is always the 
same substance, amalgamated or modified. Chemistry 
decomposes and recombines bodies, but it does not 
turn one thing into another, for in that Case the two 
things would at the same time be, and not be. 

To change literally and totally water into wine, it 
would be necessary to annihilate water and create wine— 


* All this, though literally true, la grossly dishonest As a Kaballat 
Eliphas Levi knew all about elem^tals and elementaiies. Of course 
these are not aupematural, as they belong to aatuie, sd that 
what he says is true in the letter, but it is false in. spirit, be> 
cause he knew that all his read^ oonsidered such beinra supe^ 
natural, and would hence und^tand that he denlA their 
existence. Bowith auracles , of course these are but the results 
of unknown natural laws, so that here too what he says is true 
to the letter but false to the spirit, as leading the reader to lirisr 
that he denied the ocouirenoe of what pee^ atdl miiacUs.— 
Trans, 

t Fallacy and anumptunit and he knew 0. 
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two absurdities. For uotliing can be annihilated and 
wine cannot be cieated without grapes.^ To evaporate 
the water and substitute f^r it wine would be a mere 
conjuior'a trick and not a change of substances. 
Bread may become flesh and vine become blood, but 
only by the processes of assimilation and not by 
transubstautiatiou. These dogmatical expiessious musb, 
therefore, lemam lestiicted to the domain of Dogma 
and Symbols. Taken scientifically and iii their 
natural sense they are absuidities. Dogma is the 
formula of'’ungmary lenlities. Note well that we say 
lealities and not fictions. The animations of Dogma 
ate realities for Faith,f but they aie imagmaiy, be- 
c.iuse we can only conceive them through the imagi- 
uaiion since they elude the analysis alike of Science 
and Season, 

It IB the Imagination solely that performs all 
miracles. What in fact a miracle? It is an excep¬ 
tional phenomenon of which the cause is unknown. 
Science then holds her peace and leaves Imagination 
to speak, who at once proceeds to invent and asseit a 
cause out of all measure and proportion to the effect. 
The crowd accept this assertion as gospel and the miracle 
IS incontestible. 

All educated people know that the miracles of the 
Bible are oriental exaggerations. | Moses took advan¬ 
tage of tbe rise and fall of the sea ; Josbua found a 
ford in the Jordan, he used to breach the walls of 
Jeiicho, one of those explosive compounds of which 
the Priests possessed the secret, and the national Poets 
tell us that the sea opened, the Jordan flowed back¬ 
wards, and that the walls fell of their own accord. It 
is the same thing with the sun arrested in its course to 
mark a great day of Victory. 

Do we not read in the ^ Psalms of David that tbs 
mountains have lept like rams and tbe hills like lambs? 


* London wine merchants coaid tell him a difierent story,— 

2Van«. f 

I That u Blind Faith —E O 

They know nothing of the kind , some may be so , some are 
^obably very fairly occarate traditions of occult pbenomenat but, 
E. L, knew apparently very little ot the t^yslcs of ocoultism.— 

Tfajut 
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Must we take this Uterally * ? The same Poet odds 
that stones have been changed into pools and rooks 
into fountains. Have we ^ere a transubstantiation ? 
The theologians contend that we must take literally 
tlie words of Jesus Christ when he says of the breadj 
This 18 My Body’' and of the wine, “ Tins is My 
Blood/' but then we must also take his words in a 
hteial sense when he says '*1 am a tiue Vine and 
yoit aie its branches.'’ Now was Jesus Christ truly 
^ and literally a vine ? f 

Must we believe that the knowledge of good and 
evil were really and truly a tiee, and that the bitter 
fruits oi this double-stemmed tree that yields life and 
death were peaches or apples? The Seipent of Eden 
and the Ass of Balaam, did they really speak? People 
will cease to ask such questions when the men who 
pi ofesB to teach others cease to be as stupid as 
savages. 

Imperturbable j^ood sense, united to a powerful 
Imagination, constitute wbat is called Genius. The 
man who possesses both these forces can become entirely 
independent, and exercise at will a leal influence 
on the common herd. He will create for himself, if 
he BO will, servers end friends, unless he makes his 
genius subservient to some secret weakness. It is 
possible to have dogmatic good sense, without having 
practical good sense. Great men are often their own 
dupes ; they love glory as Orpheus loved his 
companion ; they go to seek it everywhere, even into 
Hell, and turn round at tlie wrong time to see if 
Eurydice is following them. True glory is what none 
can take from us ; it consists in merit, and not in the 
applause of the multitude ;f it fears not the caprices 
of Destiny, because it owes nothing to chance ; it 

* All this la pure aophiatjy course the two thii^ are 
utterly distinct, in the one case there is clearly the use of 
metaphor, in the others, previously referred to, there is equally 
clearly an assertion of fact, the latter may be a fiction, but it 
can neither b^relected nor discredited on the score that elsewhere 
tropes and metaphors are employed —Trans 
t This of course is a fair argament aj^nat the Boman Catholic 
Dogma of Transubstantiation,— 
t “ .'•'orth is the Ocean, 

Fame Is but th^ bruit that roars along the aballowB,*'-«2VaNi, 
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loves Deither tumult nor noise , i(r is m the silence of 
Earth tliat we enjoy the pence of Heaven.* 


VII. —Th£ will accomplishes every¬ 
th WHICH II DOES NOT DESIRE. 


Prince Sahia Munt, wIio hns been called Buddha, 
said that all the torments of the Hnmaii Soul had their 
ottgin in either fear or desire; and he concluded by 
two sentences which we may thus render— 

Desire then nothing, not even Justice; wait until 
soon or late Heaven accomplish it. 

Nirvana is not annihilation ; it is, in the Order of 
Natnre, the great appeasement. 

To will without fewt and without desire is the sea^et 
of the Omnipotent will. 

God fears nothing ; he knows that evil cannot tii- 
umpfa, and he desires nothing ; tie knows that the 
good will accomplish itself, but he wills that truth 
should be, because it le true, and that justice should be 
done, because it is just. 

Magio ought to willf whatever the Mage toan^s. 

He wants the beauty of nature, which he enjoys in 
its fulness, because he never abuses it. He wants the 
Springs to come flower laden, the roses to bloom in 
their bstfutyj the children to be happy and the women 
beloved, t 

He wants men mntoallytto assist each other, to en¬ 
courage the young and help the old. 


« ■■ 

* ^he conviction of the especial fitness oC each to know beat Us 
owapfooUsr zutnrs aodBoweza, Power boa its iUailon. Let 
every one ooeompllBh hla immoo.--'K. 0. 

t I be; to demur to tUs letter. " Le wants nothing of 
Am Uin^unkaSi indeed, be be a Frenebman.—£!• 
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He wants the eternal good to triumph ov^ the 
transitory evil, and he takes part patieotly and peace¬ 
ably in the woi k of Society and Nature. 

He wants order, he wants reason, he wants good- 
bess, he wants love, and for that which he wan^ he 
works with all his strength, for thus he wins immorta^ 
lity and happiness. 

Desiring nothing, he is rich ; fearing nothing he is 
fiee; wanting only what he ought to want he is 
happy. 

A Poet has said of God ;— 

For Him, to will is to create , to exist, is to produce. 

We may say as much of the Mag©—Wishing for 
the good, IS to do good and no existence is barren. 

Job, stretched upon his dnnghill, accomplished a 
sublime woik He gave Patience to the world. 

All suffeiing is a giving birth; poverty brings riches, 
sickness health, captivity deliverance, punishment expia¬ 
tion and pardon ; tears are the seed of joy. Death 
nourishes life. For him who Anowa and loves, all I8 
hope and happiness 

Fortune, honour, and pleasures, these are what the 
inajoiity of men crave, and they never dream that plea- 
sui'es are the rum alike of fortune and of honour, 
that riches prodnee satiety and a disgust for pleasures, 
and that honours are too often purchased by baseneas. 

What deceptions too attend tWse I The miser trea¬ 
sures np misery, the voluptuary depraves his senses 
and kills his heart, and the ambitious, thinking to scale 
the Capitol, find only the Tarpeian rock; the miser 
liuugers and thirsts like Tantalns, the voluptuary turns 
on the wheel of Ixiou, the ambitious roll the rock of 
Sisyphus Their life is HeH, their end Despair. 

The Mage, or if yon prefer it the Sage, welcomes 
pleasure, accepts riches, merits honours, bnt he is never 
the slave of anjs of them. He knows how to ba poor, 
to stint himself and suffer; he ^dures willingly forget¬ 
fulness, heoauae his happiness, which is his own, ex¬ 
pects nothing and dreads nothing from the oapriees of 
Fortune. 

He oan love without being beloved ; he oen 
imperishable tieaaares and nuse^ himself nbove the 
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level of honours, the gift ofc Chance.* What he wants 
he possesses, for lie possesses profound peace. He 
regrets notbiug of that which must come to an end, 
but he remembers with ioj all that has been good for 
him. His hope is alieady a certainty ; he knows that. 
Good is etei'tial, and that Evil is transitory j He can 
enjoy solitude but he does not fear the society of man , 
he IS a child with children, joyous with the young, staid 
with the aged, patient with fools, happy with tbo wise. 

He smiles with all who smile, he mom ns with all 
who weep. He takes his part m all festivities, sym¬ 
pathizes m all mournings, applauds all stiength of 
mind, 18 indulgent for all weaknesses ; never offending 
any one, he has never to pardon, for he nevei thinks 
himself offended; he pities those who misconceive him, 
and awaits the opportunity of doing them good It 
is by the foice of kindness that he loves to revenge 
himself on the ungrateful. Ready, himself, to give 
everything, he receives with pleasuio and gratitude all 
that may be given him He leans with affection ou 
all arms stretched towaids him in times of difficulty, 
and does uot mistake for virtue the fretful pride ot 
Rousseau. He thinks that it is doing a service to 
others to give them an opportunity of doing good, and 
he never meets with a refusal cither an offer or a de¬ 
mand. 

Think yon that a man of such a character is not 
greater than a king, richer than a milliouane, more 
happy than a Faublas or a Sardanapalus ^ Happy be 
who shall understand this greatness, appreciate these 
iiches, and taste this joy and these pleasures! He will 
want nothing else, and all he wants, lie will have. 

Perfection is equilibrium, ^and excesses of privation 
are as injuI ions os the excesses of enj'oyraent, Mace- 

* In the original aleatovret," a word 1 ne'ver met iibith in 
French and can had in no dictionary, but manikiBtly derived from 
“ tdeatares” pertaining to a gameBter — Tran» 

j- He knows nothing of the kind , what he knows he tells, , 
that Good and Evil are ’^oth eternal, because both are fictions of the 
Human imagination, and Knmaoity, or God in Nature, is eternal — 
E. 0—I venture to submit that this IB liable to miBConstruction In 
the absolute, In the faigheat transcendental sense, Good and Evil may 
be both fictions, but relatively td, and fVMu? conditioned eidstences 
of nil degrees, Good and Evil are real,— Tran*. 
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ratioDS liave their nnliealtliy epicnriann, and the Faquirs 
love to wither away in the ecstasy of then pride. The 
penitent executioners of their own bodies and of their 
souls, feel the cruelty of the God, ^hom they think to 
.i^eugpf triumphing in them The bnniers of men are 
those who suDmit to cruel self>disciplme The Pope 
Pins V was an ascetic, and the teriible St J])omii)io 
was a penitent, pitilessly iigorous to himself The 
f^inatio capable of killing himself for God, is capable of 
Ivilhng otheis , the orgies of aiisteiity harden the hoaifc 
nsceitainly as tho orgies of pleasure. 

Ai lived at perfect equilibiium, the man may walk 
01 run, without fear of falling One must be some one 
to desei ve to exist, but one is some one to do some- 
tlniig; we exist only to act^ we think to speak Rea¬ 
son also is the Word, but the Word is not only speecli, 
it is life and action. We are stioiig, to laboui ; we 
.■lie learned, to teacli j we are physicians, to heal tlie 
sich We do not light a lamp to hide it utidei a 
bushel, said Christ. The light should be placed on a 
c.iiidlestick, eao/i one owes hxnwelf to ally as all owe 
fhemseLves to each. Wo must not hide away the talent 
of gold , we must carry it to the Bank. To live is to 
love, and to love is to do good. We should desire the 
piogtessof humanity, tlie piospenty of oui countrr, 
the honoui of our family, the welfare of all the world. 
He who interests himself in no one is a dead man 
who should be forgotten 

If any one wishes to come after me, said Chnst, let 
him renounce himself, let him cany his cross and 
follow me To renounce oneself is to come out of 
egoism 111 order to enter into chanty. The true hfe 
of man is not in himself, hut in others To carry one^s 
cioBB IS to bear courageousljf the pains and tioubles 
of life All Sages have ha^J their crosses. Jesus 
before he ascended Calvary had the ingiatitude of the 
Jews and the^folly of his disciples; Socrates had Xan- 
tippe, Plato had Dfogenes; philosophy has to be learned 
m the Book of Job. Happy they who weep, said the 
Master, but nsoie happj’', say we, those who know how 
to suffer without weeping. F6u€lon, in his dialogues 
of the Dead, finds Heraclitus more human than Demo- 

10 
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ciitns. lUtbelais does not agree with him, animals 
weep, but man alone is capable of laughing ; laughter 
is therefore more human than tears. Laughter is the 
consolation of man, and Homer made it the privilege 
of the GTods. The Epitaph on the Scandinavian Heio 
was, “ He laughed and died 

It IS true that there is the good laughter and the 
bad laughter^ but the good is the true, tho other is only 
the gobble of the tuikey or the gnu of the ape Good 
men and clever men know how to laughj but the wick¬ 
ed and tools can only snigger.* Frank laugliter is 
.*1 fruit of that joy which a good conscience gives 

The tree may be judged by its fniite, says the 
Gospel; we do not gather grapes from biambles 
Determinef to begin with, to he really good, and all that 
you do will he good The Good, the Beautiful, the 
True—Virtue, Honesty, Justice—aie things insepai able, 
out of which grows true happiness ; for the icsult of all 
IS Peace, which is the tranquillity of the Eteinal 
Order. 

For the will to be powerful it must be perseveiing 
and calm God does not waver, says the Bible, and 
we can never advance by continually halting and re¬ 
tracing our steps When w'e have sown the good seed, 
ive must move the eaitli no more, but we must yet not 
cease to watei what we have planted Then the germ 
wilt be pioduced, and the plant will sprout of itself 
When wo have placed the leaven in the dough, we 
must leave it to woik The smallest effort constantly 
repeated ends by couqueiing nil obstacles. We ought 
to persevere wuth an invincible patience. The most 
powerful men are those that do not excite themselves, 
and who only act to the puipose, with moderation and 
judgment. It is the ec^omy of labour which creates 
and augments wealth. Economy, however, is not to be 
confounded with avarice. The wealth of the economist 
is living, that of the miser is dead. The ^onomist hus¬ 
bands, the miser buries; the econbrnist spends and 


* This u a good old Scandinavian word, and more nearly trans¬ 
lates the original " rteanner '* that either “ giggle*’ or “ sneer'* the 
usual translationB,—rrnMT, < 
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distributes^ the miser holds and sequesters, the wealth 
of the economist is useful te all, that of the miser is 
useless to others and even to himself. The one 
uses, the other abuses ; the one gathers, the other 
monopolises , the possession of the one is property, of 
tire other is pillage and the receipt of stoleu piopeity. 

Man assuredly has no right to live only for himself; 
his rule of conduct cannot be his own caprice. A child 
.of nature, he must respect its laws; a member of so¬ 
ciety, he must accept its duties. His will may make 
him sovereign, but it is solely on condition of bis 
being a constitutional sovereign, all disoiderly wiUb 
are shipwrecked and go to pieces. Every caprice is 
a foolish expenditure of hie, and a step towards 
death. 

To will effectively we must will correctly and justly. 
To will coi reotly we must judge rationally of things 
and not allow ourselves to be carried away by pre¬ 
judice or passion. 

The opinion of the common herd is not the rule of 
conduct of the sage. He does not overtly attack it, 
but lie does not couform to it. 

Tbeie is moieover at ^e loot of all popular opinions 
some truth misunderstood. To have powei and enjoy- 
meut fascinates and attracts all iiieu, and tiuly to have 
power and enjoy oneself constitutes the fulness of 
liuiiiau life. In what then do the fools differ from 
the sages ? In that the former take the means for the 
end, and it results that the gieatest good becomes for 
them tlie gieatest evil. To have everything except 
intelligence and reason’'—what luxury of misery I To 
have all poi\er, to do evil—what a horrible doom I To 
enjoy the abuse—what suicide I Is a coward a warrior 
because he has grand weapon# ? Is a pig a man because 
It eats tviiffies ofi a goldm plcf^e ? Can one be pioud of 
commanding others when one is not master of one’s 
self 7 Alexander the Great conquered the Indians and 
the Fersiaus and was unable to conquer his own 
intempeinuce Master of the Woild, he yields to a 
fit of fury and slays hie friend Olytua It seemed as 

he were abou^ to rend asunder a universe too narrow 
to contain him> and ho hursta jvith wine in a franUa 
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revel! Hedies ofdehnntn tremens. This man,now God, 
now brute, who had made nations tremble before lue 
ambitious madness. He dies young, like all exagger¬ 
ated Lopes, and the abortion of this gigautesque 
existence is a fiaud upon glory. What nothingness 
after so much glory ’ What idle renown evapoia-tes 
around that little corpse! and was it not of him that 
Jesus thought when he said, what piodts it a man to 
have gained the universe when he comes to lose hi^ 
own soul ^ 

The fiog in the fable swells itself out tiying to 
become monstrous and ends by bursting, uud if even 
a man, void of Reason, did succeed in aggrandising 
bimself beyond measure, what could he become save 
a gigantic unreason, an enormous folly, a more intense 
shadow to be pieiced with all the brighter flasli by 
the smallest spaik of Reason, foi, whetber on fclio 
thrones of science or power, or m the most humble 
condition, Reason is ever tlie same , she is the light of 
God I Reason is like the Host consecrated by Catholic 
belief, the Host of which the most imperceptible 
fragments contain or rather express God in his fulness. 
Where Reason is, there is divinity Wbat Henson 
wills, God wills. The reasonable being pniticipates m 
the diviue Royalty. He wills beoanse Reason wills, 
and bis will is invincible. He can say like Christ, 
I am the piinciple that speaks. He may bare his 
opponents, his perseoutors, ms oppressors, but he has 
no masters on earth and his equals are in Heaven. 

The sun which shines upon an insect is not less 
glorious than the sun which renders the moon re¬ 
splendent, and a beggar in the right is superior to a 
piinca wbpjs in "thl"wrong.' ' 

Diogenes with good retisoh preferred one lay of the 
sun to tlie shadow of Alei^ander, and the cynic pioved 
linnself the equal of tlie conqueror whose powei he 
limited by his own right not to be iroublpd. To desire 
nothing, to fear nothing, and will'patiently wimt is 
just, this is to be greater and stronger than all the 
masters of the oaitli. < 
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M&oic AND Maoism 


The name of magic, after having been so dreaded 
and BO execrated m the Middle "'Ages, has become in 
our days almost ridiculous A man who seriously 
ocoupies himself with Magic will liaidly pass as a rea- 
fiOQnble beiug unless set down as a physician and a 
quack Credulous folks suppose that all magicians 
are workeis of wonders, and being moreover con¬ 
vinced that only the Saints of their Communion 
have tlie right to perform miiacles, attribute the ideas 
and phenomena of magic to the influence of the Devil 
or evil Spirits. For our part we believe that the mira¬ 
cles of the Saints, and those which ate attiibuted to 
demons, are alike the natnrnl lesults of causes which 
are abnormally brought into action Nature never 
disturbs herself, her standing miracle is immutable 
and eternal cider. 

Mqteov&r Magic rmtstno^ be confounded wit A Magism. 
Magic is an oec^dt force, and Magiam ts a doctrine ichich 
changes this force into a power. A Magician wkhmt 
Magism is only a Sorcerer A magist without magic 
is only one who knows. The author of this work is 
a magist who does not practise magic;* he is a man 
of study and not a man of phenomena.f He does not 


His inceaaant atnigglGH wltfi the "idea” rooted in him by hia 
unhappy Catholico-Rouiaiiiam, Itavine occupied and wasted all his 
time —E 0 

+ It 18 at least questionable whether this be not the beat, wisest, 
and Boiest ^Ition Admitting that by a devotion to Occult Physics, 
two supreme gifts ore attainable,—one the preservation of the indivi¬ 
dual memory tight through all the further lives on this and the 
other pl^e^ or our cycle, throughout a complete oiicuitwn other 
words the quwi-iinniortaliBation of the peisouaUty , and second the 
iwwcr Of controlling and directing our own future alter death in¬ 
stead of being drawn into the vqyte* and being there disposed of 
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claim to be either a raagiciaa or a maf;e, and he caa 
only shruo his shoulders wlven he is taken for a sor- 
ceier. He has studied the Kabnla and the magical 
doctrines of the ancient sanctuaiies, ha feels that he 
understands them, and ho siuceiely beheves in and ad¬ 
mires them : to him they aie the noblest and the truest 
Science that the world possesses, and he deeply 
legrets that they are so little known. For this it la 
that he seeks to make them better known taking only 
the title of Professor of the Highest Science The Sci¬ 
ence of Magism is contained in the books of the Kaha- 
la, in the Symbols of Egypt and of Indin,* in the 
books of Hermes Tiiamagistns, in the oracles of Zoroas¬ 
ter, and in the wntings of some great men of the Mid¬ 
dle Ag es, like Dante, Paracelsus, TrithemuSi William 
Foster, Pomponaceus, Robert Fludd, &o. 

while still in a passive state undei tiie laws of afflmties , yet 
it is at any rate questionable whether even these, the highest 
gilts*, which not one per cent of adepts even attain to, really 
profit a man in the long run Moat certainly to attain them 
an utterly self-regarding life is needed in the cose of men of 
OUT mce A sublime 8d.fishness It may be, but nono the less 
sGlflsl^nesa, is essential to the attammont of these highest gifts 
It IS at least open to doubt whether an active life of unselfishness 
and benevolence amongst oni fellows is not more conducive to hap¬ 
piness In tbc long run In a universe governed by a mathematical 
mstioe, wo may be content to leave onr future in the hands of the 
Laira and the immortalization of a necessarily imnerfect 
personality is a doubtful good. As for all other powers dejnndcnt 
on a manipulation of the Astral Kssence, though aonbtless susoeptl- 
ble of'beneficial euerciee on rare occasions* they hardly appear to me 
Bims worthy of the Man-I)ivine A certain theoretical knowledge 
of the Physics of Occultism nows in the mind in its progress in 
the Sfetaphynca of the ** Highest Science,’* but to my humble 
notion It IB to a thorough comprehension and grasp of these latter 
that our beat efforts should be directed. We should not wasto 
time, seeking poweis or power , we should lift nO longing gaze even 
to the two supreme accomplishments, but we should stnve so to pnnfy 
OUT nati^res and permeate ourselves ^th an aoldve love for the Ai,Lr, 
as to eogu^ at the reeast, the evolution of a higher penonahty, and 
so to nu^e the eognizance of the Infinite unity, and all that thereby 
hangs a part of ourselves as to render it a necessary intuition of 
the new p^sonality This Is to be “ un vraie gu ns pratique 

jueinti Ul and to my mind this is, perhaps, thanohler, though, 

apuhtless, the less attractive path.—TVans, 

And above oU in the Anment Sacred tiitcratare of India, But 
S. Xrevi had never studied the BhagvacMta and otiihr like luoar* 
nations of the spliitaal life in the flesh of the latter* or ha would 
l^yeboiW af^mey 
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The works of Mtigic are dir'ination or presoiencej 
Thannintergy or the use "of exceptional powers, and 
Tlieiii'gy or inle over visions and spiiits. 

One may divine oi predict, either by observations 
and the inductions of wisdom, or by the intuitions of 
*ec 8 Ucy or sleep, or by calculations of Science, or by 
the visions of enthiisiasm, which is a species of intosi- 
cntion Indeed Paracelsus calls it ehrUcatnm** or a 
species of ehriety The states which are connected 
with Bonambulism, exaltation, hallncmation, intoxi¬ 
cation whethei‘‘by alcohol or dings, in a word with all 
classes of artiBcial or accidental insanity in winch the 
pliosphorescence of the brain is iuci eased or over-exoit- 
ed,are daugeious and contrary to nature, and it is wrong 
to attempt to produce them, because they detango 
the nervous equilibrium, and lead almost infallibly 
to pliienzy, catalepsy and madness. 

Divination and piediotioii by mere sagacity demand 
a profound knowledge of the laws of Nature, a con¬ 
stant observation of phenomena and their correlation, 
tlte discernment of Spirits by tbe science of signs, 
the exact nature of analogies, and the calculation, be it 
integral or differential, of chances and probabilities. 
Tt IS useful to diviue and foresee, but wo mnst not 
allow ourselves to divine or to mix ourselves up in pre¬ 
dictions A prophet interested m a matter is always a 
false prophet, because desire deranges sagacity ; a pro¬ 
phet disinterested, that is to say a true prophet, always 
makes himself enemies, because tbeie is always in this 
woild moie evil than good, to piedict, the occult 
sciences should always be kept hidden; the Initiate 
who speaks, pi oTaues; and he w?io knows not how to 
keep silence, knows nothing * 

Noali foresaw tlie Deluge but took good care not 

- ■ ■—^ —>■ — 

* Keep silence all who enter here^’ has, from time immemorial, 
been graved ^ove the Foxtale of OccnJtiam, iffopeunvim 
nenat" to be kept'secret with the ^ateat care" Is the lOToin. of 
all the ancient Aryan writers on ^jchism Bnt valid os thra in- 
sistance ghx serresy has been in the past, it mnst not be forgotten 
that ovoln^onmever sleeps, and that th,e wheel is ever iumiiiig, A 
new and highti race is scintillating on the dim honson, aqd 
are tbe highest secrets of one race, and intolerable to itn lOfias, b*^ 
come the intmtions, if not'the palpable voniles, of the next,—ZVwv. 


r 
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to predict it. He held his tooguo nud built his ark. 
Joseph foresaw the seven years of famine and made Ins 
arrang'ementa which secured to the king and piiests 
all the wealth of E^ypt Jonas foretold the destruc¬ 
tion of Kmeveb, and fled in despair because liis pre¬ 
diction was not accomplished. The eai ly CUiistians 
predicted the burning of Roine^ and Nero with some 
appearance of justice accused them of having set it on 
fire. The Sorcerois of Macbeth diovo him to regicide, 
by telling him that lie would be a king Piophecy 
seems to attract evil and often piovokes ciime. The 
Jews believed that the glory of God was involved in the 
eternal preservation of their Temple , to predict the de¬ 
struction of this edifice was bhispheinous. Jesns dnied 
to do this, and the Jews, who but the day befoie hnd 
spiead then garments beneath hia feet and decked Ins 
path with blanches and palms, ciied all with one voice. 

Let him be crucified But it was not foi them 
that the Savioni had made tins prediction, but foi the 
small circle of his apostles and faitliful followeis , un¬ 
fortunately it became public and served as a pretext 
for the judicial muider of the best and most divine 
of men,* 

If we can pi edict exactly and certainly when 
eclipses are to occur and comets to return, why should 
we not be able to pi edict the periods of tlie gieatnesses 
and decadences of empires ? Being given the nature 
of a germ, do we not know what kind of tree it will pro¬ 
duce. Knowing the motor, the impact and the obstacle 
can we not determine the duration and extent of tlie 
movement ? Read the hook, entitled ** Pro^nosticatto 
eanmii daetns Tkeophraati Paracehit' and you mil 
be astounded at the matters that tins great man was 
able to foresee by combiniugbtlie oalcnlations ot Science 
with the intuitions of a masvellons sagacity I 

One may predict with certainty by help of the 
catciitations of science, and with uncertaii^y by help 


* This entire paragraph le sophistical and insinceve to a degree 
It Bavoats not ot the things which arc ot God bat ot the tWgs 
which ara of man not ot oecnltismj bat of ^Ijphas Lavluai.— 
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of a sensilively itnpresi^iouable nature, or magnetic 
intnition. ” 

It ie the eame vitfa miracles ; these are astounding 
phenomena because they are abnormal and are pro* 
duced m accordance with certain natural laws ns yet 
uTiknown. When electricity was still a mystery for 
the multitude, electrical plieuomena were miracles* 
Magnetic phenomena astonish at tbs present day the 
adepts of spiritism, because soieuce has not yet offici¬ 
ally recognized and determined the forces of human 
magnetism which is distinct, according to our view from 
animal magnetism. It is not yet known to what 
extent the imagination and will of man aie powers It 
IS evident that m certain cases nature obeys them : 
the sick suddenly recover health, inert objects change 
tbeir position without any apparent motive force, 
visible and palpable forma are produced ; the cause of 
all this ta for one set, the Devil for the otlber, and no 
one resets that God m too great to eondesee*^ to con- 
jwtng tricks, and that the Devil, if he exists, as portray- 
ed tn legends, would be too inlelhgent and too proud to 
consent to be made ridiculous 

All exclusive religions rely on mirlhdes, and each at* 
tiibutes to the Devil the miracles of its opposing Faith. 
In this latter they are all to a certain extent right. The 
Devil IS Ignorance, tlie demons are false Gods. Now 
all false Oode perform miracles, the true God works 
only one, wliich is that of the etwnnl Order. 

The miracles of the Gospel are the wondrous opera¬ 
tions of the Divine Spirit, related in an enigmatical 
at} Ie, as is the custom of tlie ancients and of orientals 
especially. That spirit changes water lota wine, fAot 
io sag tndifferenee into love ; it walks on the waters 
and witli a word stills tempests ; it op^s the eyes of 
the blind and the eai-s of the jei^; it makes the dnmb 
speak, and the paralytic to walk. It reenswtates hnma^ 
mty buned fo^owr {tkat is for four ^ousand geare); 

It aUawB it in its phtrefaotion like Lazarus, and ordains 
tliat it he released from ite bonds, and from its 
shroud. BuoH are the true miracles of Ohrist, b«t if 
they ask him for prodigies, he replioSi tbia genem^qil 
wicked and adulterous dUiree juiracles^ but none wilt 

II 
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be it bnt that of ilie Prophet Jonas, Here 

the Master gives ns to ufiderstand that the miracles of 
tile Bible are also allegories. Jonas issuing alive from 
the fish that has swallowed him is humanity which 
regenerates itself. Jesus gave to the Jews as nicon* 
testibla miracles the holiness of his doctrine and the 
example of his virtues. 

Jesus may ceifcainly have healed the sick; 
BiDco Vespasian, Apollonius, Gassnor, Mesmer, and 
the Zouava Jacob have also healed the sick; sick 
people too may have been healed at Lourdes, as at the 
tomb of the deacon Paris , but such cures are not 
miracles, they are the natural results of a certain exal¬ 
tation in Faith, Jesus Christ said so himself. Can you 
cure me, asked a certain sick person ; yes, if yon can 
believe, said the master, for all things are possible to 
him who believes. 

Faith produces certain apparent miracles, and cre¬ 
dulity exaggerates them. When Jesus said that all was 
possible to Faith, he did not mean by this to say that 
the impossible could ever become the possible. 

The impossible is that which is absolutely contrary 
to the immutabfe laws of nature, and to the eternal 
Reason.'’^ 

Every man is a magnetic focus, wliich attracts and 
radiates. That attraction and that projection are 
what are called m magic the inapir.atioQ and lespiration. 
The good inspire and lespire good, the wicked attract 
and respire evil; the good may heal the body, because 
they make the .souls better, we wicked do harm both 
to souls and bodies. Often the wicked attract good to 
corrupt it, and the good attract evil to change it into 
good. Thus it is that at times the wicked seem to 
prosper, whilst the good are victims of their own 
virtues } but they grossly deceive themselvee who fancy 
that Tiberius at (^prese was happier than Mary at the 
foot^f the cross of her sou. Want pleasure neverthe- 


S Which leaves the question where it was, since Oven the highest 
a^ept Can never have such an exhaustive knowledge of those laws ojf 
that Season, aa to he able to assert of anything that it is absolutely 
contrary to them, or hence to predicate impossibility of anything 
outside, 08 Arago said, of pore mathcmatlcB.— 
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less was wanting to Tiberius, what suffering to lUafy f 
And yet bow bappy a m^other,* bow miserable an 
Einpeioi I 

Honey clmn^es to gallt in the loonths of the 
wioked and gall mto honey in the mouths of the just. 
TJie innocent man, sacrificed, is deified by his punish¬ 
ment ; the guilty man, triumphant, is branded and 
burnt by his diadem. 

Let us now touch the dangerous and darknesa- 
fihrouded coasts of magic, the mtercoiirse with the 
other world, the contact with the inrisibles. Theurgy 
and the evocation of spirits. 

Everything proves to us that there exist other 
intelligent beings than man. The Hierarchy of spirits 
must be infinite as that of bodies The mysteiioiiB 
ladder of Jacob is the Biblical ^mbol of this Hierar¬ 
chy ascending and descending. God lests upon tliat lad¬ 
der or rather ha sustains it. We may say that that 
hiddei is m him, or lather that it is He, Himself, for 
It IS ns a God, and to manifest God, that the Infinite 
nsceuds and descends 

At each rimdle the Spiiit which rises is equal to the 
one that descends, and can take his hand ; but be still 
must needs follow him who ascends in fionfc of him. 
This is a law which those who make evocations should 
seriously meditate. 

To ascend eternally is the hope of the blessed ; to 
descend eternally is the threat that weighs upon the 
reprobated. 

Men invoke superior duC they can onlp evoke 

inferior spirits, 

Superior spirits wftotn men invoke attract iketn 
upwaids , inferior spirits whom men evoke draw them 
downwards { 

_ ■ 

* The wretched Isiaca wound their bteaeta end imitate the gnef 
of the InvbIjICibbima Mater ” (Jt/ia FeHp a 21.) The 
return o£ iei^ with the body of Osiria le dated December 16th, and 
the search lora sevt/h days (Plutarch}.—E O. 

la this and many other cases it is impossible to reproduce in Bug- 
lisb that BiitithcBls of sound fmiBl flal), which, not uufrequently at 
some httle sactti^c of sense, intenaiEcs, so ofteiij the epigrammatiA 
dtaracter of our aiithor’s —TVanSi 

t Correct.—E. O, 
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Invocation is prayer, evocation ta saorile^, except 
vrlien it is a very dangerous devotion. 

But the rash mortals 'who plniige into evocations 
have no thoughts of making tlie spirit whom they call 
ascend with them, they want to lean on it to rise by 
and must necessarily lose their balance in leaning on 
wlmi IB descending. 

The spirit wind] descends is as a load to him wlio 
would raise it, and it necessarily drags down him who 
ftbandouB himself to it I To renounce the reason to 
follow the inspirations of a phantom, this is to plunge 
into the abyss of madness. 

The great epoch of Theurgy was that of the fall of 
the ancient Gods. Maximus of Spbesus invoked them 
betore Julian, because men had ceased to invoke them ; 
they had sunk below even the reason of the oointnon 
people; also to Julian they appeared thin, poor, and 
deorepid. Julian, iauaticised by the magic of the past, 
wished to take these lufirm immortals on his back, as 
iEneas saved his father from the oonflagrution of 
Troy and the arrogant philosopher fell under the 
burthen of his Gods* 

We cannot see the Gods wil/wU dying, 77ns is one 
of the most formidable axioms of anctet^ Theurgy, for 
the Gods are the immortals ; to see them we must pass out 
of OUT plane into theirs and enter into incorporeal life, 
and ij this he possible without dying, it ts only so tn an 
miagvtaiy or fctitious manner, ot by an illusion resem^ 
bhng that of dreams. We must conclude that every 
apparition which we survive can only be a dream ; 
when a vision of the other world is real, either the 
seer dies, or ta rather already dead when he Sees it*t 


* Hero lie allRdea to the voluntary trance condition or aamodhi 
induced accoidinx to the rules of eocalt scaenoe Uediiumstic trance 
ij a mode of epilepsy —0 So, fpr that matter, I venture to BubDnt. 
if wor^ are used m iheir sttiet senaa, la * Stmadhi ’ The reiU. di^r- 
eace consists in the fact that a mediuzdistlo trance Is generally the re^ 
snlt of an abnormal and <]nasi«defeotive organization, undeftaken or 
fallen into suddenly Tritfacmt the prepaiations essendal to tender It 
innocuous to the h^tb, and witllont the mental preparations necss- 
aazy to retention of the free ezetoise of the mind and will, and 
u only iMurtlally, often not at all, under control, ^hile SemadM 
lesults from a long and careful sales of exercises dQTtio|Ang ahoor- 
mal capacities in a normal organisation, and is pmiiedea by a gta< 
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Thia which we write ties aBSuredly no Bataso, for the 
learned materialiBts who do not believe in another life, 
but these are oompeDed, in dehnnce of all evidence, to 
deny the phenomena of magnetram And Bpintism , 
and Cannot, therefore, be siucere—the trae aatania 
•are those who believe. 

The danger lies in believing without knowing; for 
then one believes in the absurd, that is to say in the 
impossible The old French language had a word to 
express rash belief; it was the verb cuydevy whence is 
derived our word outracuidancey which agnifies a 
ridiculous and piesiiniptiious confidence. 

Theurgy is a dieam pushed to the most terrifying 
realism in a man who believes himself awake. It is 
attained by weakening and exciting the brain, by fasts, 
meditations and watching. Asceticism is the father 
nightmares and the creator of demons, the most 
grotesque and deformed. FaraCeisns thought that real 
Larvse*' might be engendered by the nocturnal illusions 
of celebates. The ancients believed lu the existence of 
datmoneSj a race of malicious genii who floated aboiit 
m the atmosphere. St. Paul seems to admit these 
when he talks of the powers of the air against whom we 
have to fight; the Kabalists peopled the four elements, 
and nnm^ their inhabitants Sylphes, Ondmes, Gnomes 


daal trumng that protects the physical frame and habHnates the 
mmd and will to free exercise under conditions that wonld normally 
cripple or wholly stupefy them^ abd is Wholly under control 
Add that from its nstura the fonUsr eaunot oontiaue many days 
without produeing death, while the lattar osn Coaftnue for months 
without the sIighteBt injury, unless, we reckon the grave dfegiiet for 
enrtbly fleebly life that fafliints the adept for a longer or shorter 
period sfter revival, os an injury. 

Both are epileptio in oharaoter, the one only semi-voluntary, the other 
wholly voIuntHTy , the one witbout,«nd the other with, the preliminnry 
physioal trainidg necessary to enable the tissues and the mind to bear, 
nnimpaired, BUbjs<.tion to the abnomfiil Oondittonk—jtVews 

t Thu, though frur, is a quibble No doubt elementeneo and. 
elemenlala betgng to the Esmaloka, and are, therefore, not etnctly 
spenkiiig appintions* of thb othir world, but the puhhc thinks and 
Idka of olt suoh eompeyatively immaterial existenooa as belonging' fo 
the other world, and so here again the plain sense of ttie [mwsgu hi nt 
vananoe with irhat the writer knew to m true.—^V wm, 

* This word tiATeely as yet m use in Bnghsh, though Ihoeeoghly 
Galliciaed, is from the IaUu, 2<inw, a ghoet ot speetre.-^^snti 
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Rud SalAinandcra. Young, hystoricQlly disposed, virgins 
111 the middle nges used to, see Wliite Ladies appear 
near springs ; lu those dA3's tliej called such phautotna 
fairies ; now-a-days wlien the same phenomena repeat 
themselves, people are persuaded that the Virgin has 
shown herself on eaitli, and they found churches and 
organize pilgrimages, vriiich still bring in a gieat deal 
of money despite the decline of Faith We must not 
insist in matters of Religion on enlightening the multi¬ 
tude too BO/U * There aie people wlio could no longer 
believe in God if they ceased to believe in oui Lady of 
Lourdes Let us leave the consolation of the dream to 
those who do not yet know bow to apply the lemedy 
of reason to their ills. Illusions are better than des¬ 
pair ; it IS better to do good through a misconception 
than to do evil through the weakness of a rebellious 
reason and nusmia of the conscience. 

Moses, m causing the construction of the Aik of 
Alliance made a concession to the idolatry of the 
Jewish populace, and the golden calves of Sama- 
lia were later only counterfeits of the Kerouhim of 
the aik ; these Keroubmi or Ohoiubim were two- 
headed Sphynxes , there were two Cherubim and lour 
heads, one of a child, tlio otliar of a bull, the third of 
a lion and the fourth of an eagle. It was a lemiiiisceDce 
of the Gods of the Egyptians, Homs, Apis, Oelurus, 
and Hermomplita , symbols of the four elemeutsf and 
siguB of the four caidiual poiuts of the heaven ; they 
served as emblems of the four cnidinal virtues—pru¬ 
dence, teinperauce, strength and justice. These iour 
hieroglyphic figures have remamed in the Christian 
Sym^logy and they have been made the insignia 
of the four evangelists. 

The Catholic Church has condemned the breakers of 
images, and yet well knew" that images are but idols ; 
the word idol in Greek SiguiiieB nothing else but an 
image, and the pagans no moie believed that a statue of 


* Sophistry — E. 0 (^uite asree, but if for ^ Beli^ioa” we aabetl* 
tute 0c« aUiam." Hy mend £ O. epparently oonuden that the 
Bopbutry diBappeera,—IVdfM. 

t And of the fourfold nature of man; the three pairs end the outer 
cose end anidogoui aaiTorsd queteiiuona.—Trene. 
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Jupiter iraa Jupiter, thnn we believe that an image of 
the Virgin is the Virgin in peison. They believed, as vs^ 
do, in a possible manifestation of the divinity through 
such images , they had lilie ourselves statues tliat wept, 
tliat rolled their eyes, and sung at sunrise; we have 
like them our mythology, and the Golden Legend might 
form a sequel to the metamorphoses of Ovid. I^otluiig 
destroys itself in the univeisal Revelation, but every¬ 
thing transforms and continues itself; the manifeataiion 
of God produces itself in the human geniue by successive 
approjcimatzons and by progressive changes. God 
always the ideal of 4 uman perfection^ lehicA grows in 
grandeur as man raises himself. God did not speak 
once, to hold bis peace ever after. He speaks, as be 
creates, always. 

Torqueinada and Fdu€lon were both Christians and 
Catholics, and yet the God of Feiidlon resembles in 
nothing the God of Torquemada. St. Frances of Sales 
and Father Garassiis do not speak of Ood m at all the 
same manner, and the Catholicisni of MonseigKfov 
Dupanloup baldly bears any likeness to that of Louis 
Venillot. 

The Protestants have levelled everything. They 
liave denied all they could nob understand, and they 
baldly understand what they affirm, but Revelatiou 
does not retreat; she is not impoverished, but adds 
always something to the mysterious riches of her 
dogma ; the Rabbis, to throw light on the obscurities of 
the Bible, redouble the darkness in the Talmud, and the 
Christian ages have given, as a sequel to and commen¬ 
taries on the incredible accounts of the Gospels, the 
impossible Legends of the Lives of the Saiuts. To 
those who deny the infallibility of the Church, wo reply 
with tlie infallibility of the Pope. Always the enigma 
IS made more complicated prevent fools from guea- 
sing it, fur all Dogma is a philosophical enigma. 

or three in one, signifies Vkitt. Ihoabna- 
TioN, or God Inade man. that signifies Humanity. 
Bsdbmption, or all lost through one and saved by one, 
that indioatea our mutual interdependance, the SoLi* 
DABiTY of use race. 

Dnity, Humanity, Solidarity, this will be the 
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Triloj^y of the future« pncifio aolution of the Reroln- 
ttouary problem LflBRftTT, KquaLITT, Faatsamii^y. 

Tmly it is Social Unity aloue that can guarantee the 
liberty of natioua by creating Uuireraal Bight; it ia 
before Humanity alone and not before Nature that men 
are equal; and it is the mutual iiiterdepeudanee or 
aohdaiity whioli alone proves fraternity. But bo^ 
many ages must elapse before these Tiutbs, simple as 
they are, will be uuderstood ? 

Catfaohcism is olfioial ocouHtsm and rests entirely 
upon mystery. The secret of tlie sanetuaries has been 
profaned, but has not been explained 

•^klipne thought to kill tlio SphvQx and the plague 
fe]l upon Tliebes. His hostile biothers still light and 
slny each other once moie. The giand Symbols of the 
Past are the propliemes of the Fntuie; inysteiiee and 
miraoiesj Buoh must be the Religion for the masses 
whom it is essential to make feel keenly wliat 
they do not iindersl;and, so that they may permit 
themselves to be led* This la the seciet of the sanc¬ 
tuary, and the magists of all tunes have understood 
it. The weak ean only remain united under the sur¬ 
veillance and responsibility of the strong; the strong 
emsnoipate themsdves If there had never been sbep- 
herds, ^ere would have been no tame sheep; if dogs 
were free, that is to say wi|d, they would have to be 
hunted like wolves: and truly, the vulgar are either 
wolves or sheep; it is servitude alone that saves them. 

Xhe great secret of Free Masonry is nothing else 
than the seienoe of nature. It has long since been 
divulged, but people still swear to preserve it eternally, 
thus ren^ring homage to the eternal principle of 
Oocnltism. 

The true Initiates are Aepherds and conquerors, 
they raise the sheep and ooii^uer the wolves; this was 
in the hej^npiog, the aublifoe mUsion of tlie Church, 
but in ibis sheeplbld of the Loed, tlie wo|v^ have 
heepme abepherds and the flocks have fiqd uWhy. 

The true Ohmroh must he one and uot dttided into 
Di^nerope it must be holy and not l^ypQCUiitioal 

or greedy; it mast be universal and uot restneted to a 
privileged circle, that repels aluiwi the whole of 
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Humaiiifty In ft woi^d it miifit nttanlt itself to ft odm- 
iiioLi centre, which iii the Roknan world was Rome, bnt 
which IS iio more irrevocably Aoole tliaft J^erd^alctn. 
'I’he spirit floweth whither it hstei:h, said the master, 
aud wheie the body is, there the eaglet will he gathered 
togethei. 

The Catholic Church ought to be the House Mother 
of universal indulgence. She does not tolerate liierely, 
she absolves; she ought to excommunicate reli^ioiis 
hatreds and bless even her children who h-nre strayed. 
It IB through the Catholic faith that all Sincere believers, 
no matter what creed they profess, belong to the 
soul of the Cburchj provided they practise natiiral 
morality and seek the truth in sincerity of heart. 
Let only a Pope appear Avho will londly proclaim these 
consolatory truths, and invite all the nations of tho 
caith to an univeisal Jubilee, and a new era will daiVn 
for the Christian Religion. 

Glory to God in all that is great, and peace and good 
will to men on Earth [ It was by this cry of universal 
love that the genms of the Gospels, annonnoed in old 
<iays the birth of the saviour of the world. 

The Official Church repreaeuis the Occult Church as 
the castes of society represent the natural Hierarchy; 
the Priests, the Nobility and the Peoplb represent the 
men of devotion, the men who are snperioi in ifatelli- 
gence and the men who are inferior. 

The true Priests of Humanity are the sincere philan¬ 
thropists ; the trne kings ate the men of genius ; the 
tiue nobles the men of mtelligeuce and lofty senti- 
menta , the common mass is the great flock of the 
voluntarily ignorant and poltioons. A simple soldier 
fatthful to his flag is surely greater than a Marshal of 
Fiance who betrays his country* 

An honest rag-picker is more noble ilian a vioious 
Pimoe; eminent men in all departments hav^ tisdn 
from the peoj^le, and kings and queens have been epep, 
dragging theraselves through the mire. Every intelli¬ 
gent and virtuous man deserve adtnisslou to the 
highest initiaU^; the profane are only {[ools or k^ve|. 

The initiate is a man of no party; ne desires mily 
unity, mutual indulgence and peace. He has bo 
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opmions, for truth is not an opinion; for him nil hosti¬ 
lities are errors, nnd all curves, crimes. 

Before the abnaes of the Biomish Church, protes¬ 
tation is a right and consequentJ/ a truth , but Protes¬ 
tantism is a sect, and therefore a falsehood Catholioitj, 
that IS to say Unirersalityj is the character of tiue reli¬ 
gion, it is thereioie a truth, but Catholicism is a party 
and coDsequntly a falsehood, When abuses have 
ceased, protestation will no longei have any reason to 
exist, and > hen Catholicity shall hare been established 
throughout the worlds theie will be no more C.atholi- 
cism at Rome. 

Ill the meantime, as one cannot live respectably* 
without religion, and as it is impossible and absurd to 
stand alone in religion, since the veiy word rehgiou 
signifies a thing that binds men to one anotbor^t ^^ch 
can and ought to follow the usages and rights of the 
communion in which lie was boin X All icligions 
have a respectable side and a defective side. Let us 
no more break each otlioi^a Idols, but let us lead all 
men gently out of Idolatry. One must learn to 
endure patiently m Catholic Churches the noise of the 
ceremonial, and of the halbert of the Swiss, to weary 
oneself in all gravity and respect in the Protestant 
temples, to keep serious m the Synagogue and the 
Mosque despite the muffled beads of the Babbis and 
the contoiBious of the Derveshes. All this must have 
its time. 

One religion passes away, but Religion lemains; 


* “ Coavoanbleinent/' the right vrord, moat assuredly respecitAIy ,— 
E O. 

t Eather it signifles that which hmda together the aouli—or if you 
wilt the highest couple, the 6tl| principle, and the epint, (or 7ih 
principle or monad), and the abeo(fite of which thia la a ray —^Ttans. 

1 In other words wo are by silence to conaent to and add ouireney 
and vitality to what we think a falsehood There is a Test differenoe 
between tolerance for and geutlenCM with what^we l^lieve to bo the 
errors of others, and the ease-loving timidity which shrinks from show¬ 
ing by xtg own example that it doM believe uem to be errors, £, Xien 
looks forward to a reign of truth, but if men follow hia adrloe, and for 
the sake of ntpeetaMit]/ perslatently bow to falsefiood, bow is the 
usurper to he dethroned, how is the wrong to h<t conquered, and the 
right to triumph , 
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one man dies bub humanity dies not, one woman oeaseB 
to love or be lovable, bul woman is ever worthy of 
respect and love; one rose fades all too soon, but 
Die rose is an imperishablo flower, and blooms anew 
jneveiy springs Let ns make use of Religions for 
the sake of Religion, love men foi the sake of 
humanity, and women for the love of woman , let ns 
seek the lose amidst the roses, and we ehall never find 
deception or despair. 

Bnt because we are men, we must not insist 
on the children being men. We must not beat them 
because they fall, nor use them haishly because they 
do not understand things that aie above their age. 
We must not lob them of then Pnuches aud their 
dolls, they adoie them, later they will bieak them, 
mamma will give them otheis and papa will Lave 
nothing to say. 

The Sacred Books of all nations iu all times have 
been collections of fables; they are the books and 
pictnies made for the instruction of children. 

They ai'e generally collective works resuming all 
the knowledge and all the highest aspirations of one 
people and one epoch. They are sacied as should 
be monunieuts, and worthy of respect as is the 
memory of aucestois. The Divine Spirit has assuredly 
inspired them, but inspired them to men and not 
to Gods. 

They reveal God^ ae the tree which grows reveals the 
seed planted in the earthy or as the rising dough reveals 
the hidd^i leaven. This double comparison is borrowed 
from Jesus Cliiist Himself. 

We Lave said that the absuidities of Dogma are 
enigmatic, they are even more systematic. The great 
Initiates of the Ancient WoiId never explained their 
symbols except hy obscure symbols God wills to be 
divined, because divination is divine as the word 
itself sufficiently, indicates. The riddle of the Sphynx 
is the trial of all UTeophytes, and tlie three-headed 
dog watches always at the poitals of the crypt of the 
mysteiies. Beli^ion, to explain is to profauOf to 
make more obscure, is to reveal. 

Science and Religion are as the day and night. If 
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reospiL tUe suu, is the moon.* In the nbs^uce 
of the Sun, the Moon is tlio sovereign of the heavens. 
Lpt us, however, not foigot that it is from the Sun 
iiiBt she borrows all her rays, and that true Faith can 
never be absurd except in seeming. 

Science, has not she too her mysteries ? Escape iT 
^ou can out of the labyiiiUh of the luhuite. Do 
indivisible molecules leally e^ist ^ Endeavour to con¬ 
ceive substauce without extension.f If on the contiary 
flatter is iuhuitely divisible, one gram of dust may, 
in the infinity of time, by the infinite numbei of its 
parts, equal the mfiuity of space % Absuidities ou all 
Bides! Ask Marphurius, he desires to explain th.it 
tile pol^chiouic evolution of analytical concepts, iii 
the Helative, is equal to the iaochiomsin of the synthe¬ 
tical concept in the Absolute, and he thence concludes 
that the synchietism of the Abstract is analogous to 
the synqhretisni of theCouciete.— Cabvictas arciturane ^ 
The mysteries of faith are boilowed for the most 
paitfroni the in)rBteries of science; for instance, is 
ifot li^ht one, in tbiee rays of difierent colouis? In its 
triplicity it IB blue, yellow and led, in its unity it is 
wiiite. This Tiinity gives seven shades of colour , 
here we have the sacred septenary.§ Light produces 

■ Tbesc poetical illustrations are misleading Science^ real science, 
and religion are one, at most two faces of the Eternal Truth, 
allotropic forms of the same everlasting vority — T>aiu 

f There m ne such thing , it is only nothing that has nn exten¬ 
sion, the extension of what ne eall immaterial things may bo 
beyond our cbgtuoanoe, but all things have extension, and extent 
Sion IS the essence of tvAatance, which both ^s and flEs naoe — 
2^atu 

X Of course this is all a muddle; indivisible atoms do exist 
You may say that the mind can dinde them in conception, bat 
if yon could put the divislou Into practice, the molecule would 
return into the anmanlfeatedL Then he confuses matter, which is 
transitory, concrete and manifel^d, with substance, its eternal, 
abstract, nnmanifested baae — Tr^. 

I The Septenary is sacred, not tor one, but for a thousand reasons 
Take oar seven coins or discs of precisely the same sire, flace 
ons In me centre and you will fim tlmt the remaufiiig six, when 
arranged round it as a belt, will exactly occupy the whole cir^ 
cumscnbing space, each, touching its ue^boms and tho onginal 
central one Add, with other precisely similar discs, igslmilar second 
belt outside the first, a third outside theeecond, a fourth outside 
the third, and so ou Increase it, as you may, each belt will only 
contain six more plec«» than tht;,preceding one, with the oue ueutral 



( 83 ) 

foriusj it is incarnate m living beingSj it dies to revive^ 
nud bu}fi back each morning our hemisphere from the 
slavery of the night. Dupuis concluded thence that 
Jbiuus Chust was the Sun, a due discoveiy I It is as 
though oue professed that a spheie of caidboard was 
fiositively the Universe. 

pieco as the seventh The belts will contain B, 12, IS, 24, 30 pieces 
and BO on the numbeiv being terms of an anthmefical progrcBSion 
of which the increment ib B Yon may continue enlacguig the 
circumference till it covers the whole Gobi desert, but you will be 
unable to add more than b for each bell to the number of its 
predecessor This may seem childish, but we invite all the western 
mathcmaliciaiiB to explain the trhy of it, and on thia pnnciple the 
Universe both m. its concrete and abstiacc inanifestatioiiB is 
built up 

Pythagoras speaks of the Dodecahedi on as being the Divine"— 
lor the first circle of one and su: is the central circle, the abstract 
the one of nature iH abscond^io, and the most Occult It is com¬ 
posed of the 0 ns, the central point, and of the the'* number 
of perfection" of the KabaUsts, having this perfection in itself, 
shaied by no other, that by the assemblage of its half, its third 
part, aud its sixth part (one, two and three) it is made perfect 
Therefore it is called the Sign of the world," for in sue. roub(fa 
the group of worlds attains its perfection, and during the seventb 
enjoys fehcity, and neither nature nor beings labour or toll any 
more, but prepare in their perfection for Nirvana With the 
Christian and Jewish Eabalists, it is the six da^n of creation and 
their Sabbath 

AM te^en is called by Pythagoras ''the vehicle of Life,” AC. 
Seven in short is the symbol of this Yug, and Time 
The Sabeeans worshipped the teren. sons of Sabus The seven 
"spints of God" in Revelations mean simply the perfect man ; so 
with its KBten atais, lamps, Ac , and the Chaldean ** atages" of the 
sWa spberea and the '* Sirs Nlmrud" with ita seven stones, sym¬ 
bolical of the conCentno circles of the seven spheres 
You modems, who laugh at the ignorance of the ancients, who 
knew hut 0 ^ seven planets, you have never understood what was 
really meant by this limited number; nor have you given one 
thought to the fact that men who presented Caillathenea (^ver 2,00Q 

J 'ears ago) with records of celestial observations extending bock 
rom thdr time 1,900 yeare, could not have been l^otant of the 
existence of other planets And what (not who) is dabaoth, and 
why should he have been regard^ as a creator? How many 
Christians are there who suspect thait Sabaoth was the Demiurgm 
uamber, sei'en with the Phceniciane, who became later the 
Israelites ? (Read i.ydtu db Mens. lY 38, 74, 98, p. 112) $eek fait 
SaBAOTB, AD^AIOBiU the “ ^ibylhne Books, ' 276. The 

DeMurg is Too presiding over the seven circles of the seve^ 
Ghebcis, the seeen spints of fire, astral light, Fohat, the s^ven 
Gabboniu, or the seven waTiderinff stars, and it Is tho^e Wan* 
derers who uni? ^ their collective name of Kabav (or Mlgh.^ 
Life or light) as a Central Point emanates and allowa to ol^et 
round Itself the seven J>temoiu, • 
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Religion IS si foice which escapes from the impious 
nud against winch they bicak themselves. Punch 
will never succeed lu killing the Devil, for the Devil 
IS a caricature of God, and this cnricatuie belongs '^o 
those who have made it It lemains in then eyes, it 
fascinates and puisues them. If nil the blind could 
coalesce to exteimniate those who can see, could they 
even then extiugiiish the Sun ^ 


The uamcs of the seven Im- 

S ostor Daemons in the Coilex 
fazarcus 
I Sol 

2 Spintiis CHolj Spirit), Astro 
(Venus) or Lehbat Aiiiamet 
3 Nebn (Mercury) 

4 Sin Luna, called also ShuriJ 
and Siro 

5 £Liun (Kivan) Saturn 
6 Bel, Jupiter supporter) 
7 Neng, ilars —the " son of 
man who dcspoiLii the other sons 
of man, called also Exeor%ato'> es ” 


Compaie— 


The names of the ^(ef^en Skan> 
dhod 01 Principles 
7 Spirit, the reUcction of the 
ONE Life 

6 Theapiiitualsoul (Ecmale) 
6 The AuirnHl Soul (Manag) 

4 'Iho Edna ^ujfa —the most 
dangerous aud tieacherous of the 
Fiiuciples 

3, The Life-soul, JAnga aanra 
2 The Vital Principle 
1 The Gross body or material 
form —se an animal and a 
very ferocions and wild one 

E O. 


As regards the little problem which E O invites Western Mathe¬ 
maticians to explain it is simple enough There is no mystery in 
it, it IS a necessary consequence of the hypotheses Involved in the 
premises First the hypothesis involved in the description, to speak 
mathematically, of the figure we call a cii'cle, the equality of all 
radii, and second the hypothesis that we are to use onW equal 
Circles The proof is too long to insert, but it all proceeds from 
the known geometneal facta that where two circles touch, the line 
joining their centres passes through the point of contact, that where 
three circles tou<di the three lines joining their centres compose an 
equilateral and equiangular triangle , that the interiqr angles of a 
triangle are collectively equal to oue-half of the angular extension 
round a point, and that each angle of an equilateral triangle is 
equal to one-sixth of this, aud that consequently, only six such 
triangles, exactly this number and no more, can relate from any 
point, that though the first belt may look circular, the second and 
succeeding ones cannot be covstrueted according to the terms of 
the problem eiccept as hezagooig, when again the properties (also 
the result of the hypothesis of constructloii) of the equilateral 
triangle come into play, and thus it is perfectly easy to demonstrate, 
that not as a matter of mystery, but as a ^ult Allowing neoes- 
sarlly on the adopted premises, if there be n belts, then the n*th 
mwt contain six n discs or circles 
It seems useless to aigne with Eastern adepts—from the time of 
the Gymnosopbiats who taught Pythagoras, tney Bave slwvs, vet^ 
bally at any rate, confounded things and their symbols. There Is 
nothing aatr 0 d In the seven , it Is a iMmeria of 

bidden combinations, Ac., which combinations, (ko, are or may be 
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The mnasea are blind and foolish and must be led by 
the seers and the sages. ^ Bab when those lYhose 
duty it is to lead the blmd, become blind, vrhen the 
keepers of the mad go mad themselvesj there result 
fa^ls and appalling diaoiders This is the history of 
all revolutions. 

held to be sacred, but aa for the symbol 7, or the word seien, there 
IS notbla^ aoored in either, the sanctity, if any, pertains to the 
mjrstenes thoy recall, and in no way to the symbol or word Had 
* oui language calti^ ti + 1, or used—as the ajinbol fox this, then 

and—would na> e been as snored, as seven and 7 

On the other hand to tho<;e who ndicule and reject the facts of 
the occultists on the ground that according to them the uniTCrse 
IS built up upon one numerical system, and that everything is in 
sorens or threes, it may be us^ul to point out that even in this little 
world of ours we have instances of the persistent adherence of 
nature to particular numbers Thus 3 and multiples of thu rule the 
mnorcscencc of all endogens and 4 and 5 that of all ext^ens . and thou- 
bands of other instances can be giicn, so that the general rejection of 
occult vieWa of the universe, on account of a symmetry m them, which 
IS over hastily concluded to be unnatural, and, therefore, artificial 
and false, is not really warranted even by our little learning ^nd 
oa to 3 and 7 the latter grous necessarily out of the former, since 
7 IS the greatest possible number of products of three things taken, 
1, 2 or 3 together 

As for the seven impostors desmans these were also considcreil, 
by some, to represent the cycle of necessity, which, according to 
them, bcginmug with Mars, ran through Jupiter and Saturn to the 
earth, and thence thiough Mercury and Venus to the sun But 
though the Tibetan Brotherhood tell us that man does pass hence 
first to Jlcrcury, they tell us that the Planet on hich we livcil 
immediately previous to our advent on this ISarth was Mars and 
their account of the worlds that make up our cycle of necessity is 
q^uitc dilfeient to that above refeiroil to But though according to 
this latter Saturn, and not Mam, was the Planet from which wc last 
came it docs not follow that the Planet m e pall Saturn was really 
meant, or that the several Planets to which occultism has attached 
the signs diid names of the Planets known to the Astronomeis of 
old, are really those very Planets On the contrary os a rule it may 
geneially be concluded that when occultism says anything, it means 
something else Words, hko the names of planets, precious stones, 
minerals, plants, &c , alwa;jB hod two meauinga—one, the palpable 
obiioQs one, which, if accepted, le;^ entirely astray, for the unini¬ 
tiated, and the other, the artificial one, which gives the real fact for 
the initiated This is what has, aiA. 1 maintain rightly so, brought 
more discredit on occultism than anything else, and which must 
engender disb^ef in or contempt for it, in the world at large, so 
long as it IS peisfitod lU But the ^epts of all schools have 
always been so tied down, by the vows and conditions Cs^puitual and 
which it therefore no longer remains in a man's option to subsequent-' 
ly disregard) of "the successive imtiationsi that they can, in many 
matters, not ak save in this deceptive phraseology, to those not 
initiated, and these in their turn, na they progress, become by the 
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The iiBC 6f brute force to repreee disorder provokes 
inevitable end terrible reeotiionB when that foice has not 
the support of Justice and Truth * for then it becomes 
fateful* and balances necessanly action by reaction. War 
authorizes reprisals, because in wai, according to 
cynical saying: of a great German Diplomatist, itls might 
that makes right; and indeed despotism, whether of 
kings or mobs, is war; the authority of the Law and Uie 
empiie of Justice is peace. Social Unity is the end and 
aim of civi^-isation and transcendental pohttcs, an end at 
which, from tlie time of Nimiod, all great conqueiors 
and piofound statesmen have aimed The Assy liaiis^ the 
Modes, the Persians, the Greeks, tlie Romans, all sought 
to absorb the woild. Bacchus, Heicules, Alexaiidei, 
Cmsai, Pelei the Great, Napoleon, had no othei dream , 
the Popes thought to realize it undei the name of Re¬ 
ligion, and it was a grand idea, but Geimany now- 
a-days opposes mathematics to the enthusiastic ourusii 
of beliefs and swells day by day her exchequei The 
Emperor, one of the two pillars of the woild, is now 
again erect, and he is no longer Roman, Rome on one 
side, and on the other the whole world—the balance is 
no longer equal: we should necessaiily lequuo a 
Cosmopolitan Pope, when we had an universal Emperor 
High magic is at once Religion and Science This 
alone harmonizes contraiies by explaming the laws of 
equilibrium and of analogies. This alone can make 

immutable laws of the essocmtions to which they belong, aimilarly 
tongue-tied and laind-boand, and, as to many things, the only hope 
for the world at large lies in the gradual derelopment of the higher 
races on earth, who will, untaught in these schools, work out anew 
their knowled^ fox themselr^, and untied by laws ami conditions, 
now rapidly becoming an anachronism, give freel) of all their Atoro 
to all men In this direction the authors of THn Pbbfbot Wat 
have made the first important step 
Of course, as to many niatter&|t witness the facts given in the in¬ 
troduction, the adepts can speak bore pltiin-ly, and arc, now-a-days, 
some of them, n(m so unwiUii^ to iipeak as they hate always 
h;itherto been, but there remain the highest and most Impoitsmfc 
laws of which, 1 am informed, that they neither ufi/lisior am speak, 
save only to those who have been initiated, and are therefdrc for 
ever precluded from revealing the truth to aily non-initiate 
* 'fhere is no English equivalent for fatale,'' in the sense in which 
it Is here nsed, and which Is n:6l fatal, *' but that has become a 
thing ot Fate, operating therefore in a tdind, nninteUtgtnt, hrtefipoti^t- 
ble manneT under blma lawa.-^^Ihins: 


.( 87 ) 

sovoreign Pontiffs infallible and Monarcljs absolute; tlie 
Sacerdotal ait la also tlie Itoyul art, and Count Joseph 
de Maiatre ^va3 not deceived ivlien despairing of extin¬ 
guished beliefs aud enfeebled powers lie turned bis 
glauces, against bis wiUj towards tlie sanctnaries of 
Ocoultism, It is thence tliat will come salvation, and 
already it la revealing itself to the most advanced 
intelligences. 

. Flee Masonry, which has so fiightened the Couit of 
Rome, IS not so teinble as people think, it has lost its 
ancient lights, bat has pieserved its symbols aud its 
iices which nlloug to Occult Philosophy ; it still gives 
ibe titles and the ribbons of the Rosy Cioss, but the 
true Rosicruciana aie iio longer lu its Lodges; they 
are what tlicy have been from the beginning—philoso* 

t )hera and unknown. PasclialiH, Martiues and St Martin 
lave successors who do uot meet in legulnr assomblies. 
Their Lodge is said to be m the great Pyramid of 
Egypt, an expression, allegorical and mystical^ wblcb 
tho innocent aud ignorant are at libeity to take liter¬ 
ally. 

There is one thing more incontestihly JufalJible tban 
the Pope, and that is mathematics* Tinths rigorously 
demonstiated force the mind to suppositions whieh we 
may call the neceseary hypotheses. These hypotheses, 
if 1 may so expiess myself, are the scientific objects of 
Faith. But the imagination exalted by an infinite 
want to believe and love, draws incessantly from this 
rational objective, paradoxical deductions , toenrb fioense 
and mystic fautasies, there must be an aiitUonty touob- 
ing reason on the ono side and mysticism on the other; 
this authority, dogmatically infallible, baa no need to, 
and eannotf be so scienliffc<illy. Science and Faith are 
the two columns of the Tempje, they support us portico. 
If they were both on the same side, the structure 
must fall on the other. * 

It ia their separation and parallelism which should 
eternally insuntaifa equilibrium.* 


* AJtlioug'h i» a certam acnae tbis is true, it Is very uillesdlnp, 
m the dmaiy seiue of the word, me , a hellef la tibat fw 
whieh there u no evidence, direct or indirect, has no place iit troe 
Occultism which is an exact science, and accepts nothing, which can* 

13 
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TLe comprehension of this priiiciplo would put 
a stop to a oiisconception of too long standing 
and would bring peace to many souls In truth 
betiveeu science and faith no leul antagonism can 
subsist. All that lias been demonstrated becoinos 
unassailable, and it is impossible to believe in what one 
knows poBilnely not to be tine. Galileo knew that the 
eai th turned, but he knew also that the niiLlioiity of 
the Church IS unassail.ihle because the Chinch is neoes- 
sary The Ohui ch has no authority in matters ot science, 
but can oppose with all Jiei power the disserninniion 
of paiticiilar scientiRc ti utlis which she judges to bo 
at the rnouument prejudioial to the Faitli. People veiy 
geuGially believed m Galileo's time that the popiilaiU 
zation of the system ot Copernicus would give the lie 
to the Bible Foiced Liter to admit tliat system, 
because it was deinonstratcd, it became of course neces¬ 
sary to find menus of reconciling the difference, the 
earth in fact turns but the Chmch reniaius infallible, 
even when it decLares that it is no longei itself, but our 
Holy Father the Pope who is infallible * 

This 18 not said iiouically , the Popo is infallible 
because it is necessary that he should be so, and he 
really is so, for those who believe it, since hia mfalli- 
bility only extends to inatteis of Faith. 

The work of scioogg is to detach Faith from tho 
letter and attach it to the spirit; lu proportion as 
science rises. Faith ts exalted. 

The eternal Evangel is like the cloud that led the 
Jews in the wildeiness , it has one faco of shadow 
and one face of light ; the face of shadow is its 


not either be demonstrated or at any rate proved to accord witfa^ or 
follow, necessarily or with a degree of prob-ibility^ from what 
can be demonstrated. Of couise, hke aUsaenocs, Occultism hoa 
its methods, and a man must unAeratand these before ho can nnder- 
stand its demonstrations, ]ust, lor lustanco, as a man must nndexstand 
the metJiods of mathematical physics, before he can understand 
the proof that the poles of the moon describe In *space a certain 
very complicated curve But this latter is none the less an exactly 
demonstrated fact, and so too are the teachings of Occultism, although 
to one ignorozlt of the methods of this latter scienoc they may seem 
absolute mvsteries and matters of —Train, 

* And uins proves agaui that Hmnau Folly is llaUleas as space 
itself • 
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mjsterj, the Tioe of ite reason. Tlia shadow 

is spread over the letteii the light emanates from the 
spirit. 

There is the Gospel of Faith and the Gospel of 
8<7ieiice Moreover Science renders Faith impreguahle ; 
those who doubt do not know * 

Ignorant faith only presei ves itself by obstinacy^ and 
obstinacy in ignorance is only fanaticism. 

Whoso believes vnthoiU knowing hut without fanatic 
* cisrn will very soon begin to doubt^ and that doubt can 
onlg have as its result either knowledge or indifference^ 

We must learn oi cease to believe. To cense to be¬ 
lieve IS easier^ but for the soul to cease to behove is 
to cease to love, and to cease to love, is to cease to live. 

Fanatics are sick, but still they aie living ; the 
uiditlercnt aie dead 

Blind beliefs do not improve mankind ; they may re-> 
ntiaiQ them thiough fear or alUire them by hope, but 
fear and desiie me not virtues A dog may restraia 
his .appetite tinder fear of the whip, bnt he none the less 
lemnuis gieedy, he only adds cowardice to greed. So 
to believe to any good puipose, we must know It haft 
been said that a little science detaches from God, and 
that a great deal of science leads ns back again to Him; 
this sayiDff must be explained by stating that a com- 
mencemenr of Science and Philosopliy detaohea man 
fioni the God of the foolish, while the acquisition ot 
much of these bungs him to the God of the wise. 

The Magist h.as no need to foi luulata hia faith in 

God,t he ieels in himself that supreme power of the 

_ ■ - - - — - __ , _ __ 

* It viU be Beea that by FaUU ke ineenB the arct'ptaaoe of th« 
t<>achin^ of Aillhority (i a , of those who pieaiimably hiio« more of the 
matter than ourBelves) on those subjects or points on which we do not 
pOBseas or are unable to obtain knowledgo^a constantly varying quantity 
nUcring from mcment to moment with the progress of the world, and 
the individual, and disappearing m till sanctuary of oocultism whei'e nli 
mysteries, at any tata of tbe oondi^uned uniTerse, are esplainud,— 
Tians 

t And the Afbys has not even need to fsfmtFS In one—£ 0 Quite 
BO, he haa no Vnesd ■ Occultism only deals with the conditioned 
iiniverse, which to all amdittonid in it is infinite Admittedly, m 
that Universe only Laws, and no God, t t, no oonscious, intelligent 
will, the Boiiroe oj those laws, oen be treoed Bo the Mage may pisti- 
flably say, I nteiit myself with the manifested and oondilionsd 
universe and believe in no Qod who, wliethor he exists oomewbere 
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Trtie and tiie God, which animntes, Busiains, fortifies 
and consoles lum What need have we to define the 
lijrht when one can see it ^ Wliat avails it to prove 
litoj when one is alive? When St. Paul was converted, 
say the Acts of the Apostles, he felt as though sca>ea 
had fallen fiom his eyes. 

The scales which cover the eyes of onr souls are the 
v.'iin conceits of a rash theolo^^ and the unhealthy 
sophisms of a false philosophy. The initiates aie the 
seeis and for the tlioiivht, to see la to know, to know is* 
to will, to will is to daie ; but to dare with success, we 
innst will and know how to he silent 

Never be zealous, s.aid Talleyiand, and the same 
diplom.iliBt aveired that ajieecli was given us to dis¬ 
guise onr tlioughte Tina political mummery is not to 
oiii taste, we do not sny disguise, we say reclotlie 
and chastely veil iliat Viigiii tliat we call thought, for 
our thought is not a tlionglit of peisonal inteiet^t and 
tatseliood ; the Veil of the eanctuaiy ts not like the curtain 
of comedy; it a rent at times but it never rises * 

Tlie initiate avoids with care all eccentiicity ; he 
thinks as do the most enlightened, and speaks ns <Io tho 
mass. If he explores cioss roads it is only to reach 
more surely and quickly the grand route, he knows 
that true thoughts are like running water Those of 
the Past fiow in the Present, and roll on towaids the 
Future without our needing to toil b.ackwards to their 
fiouice to find them ; and he allows liiinself to be 
tranquilly boine onwards by the current, but lie holds 
ever to mid-stream never biuising himself agaiust the 
rocks that line its banks * 

t» aiseondtto or not, lioa not seen fit to indicate himfieir any where m 
jnaiufeetation, and cannot llierefore, ^Lf suoh a being eaiata) want meu 
to believe in Him 

Hut there are Mages and ^egea. and there are some who say, 
granting nil this, we yet know by a htffher intuition that the infinite to 
all conditioned exlstanoes la ydt not all, and that there la a ooiiacioua 
and intelligent will, the origin of those manifested laws whieli alone we 
creatures of manifestation, oan cognise But this of ooiirae la a mstter 
of Faith and pertains not to ocoiiltism proper, ^hich^ls either atUetstio 
or Bgnostio, but to transeendental oconltism —TVans 

* it never rues, but as race follows race, and oironit succeeds to circuit, 
it ethmslizea more and more, destined to vanish wholly ^fore the veil 
of the cosmic night that sliroiids a higher mystery and an iuner 
atinctuary, la drawn around aa.— 
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Let 118 now sum up, laying down thoBe nnnlieraMe 
piinciples that will serve alike as a basis and n crown 
to all we have wiitten. 


1 . 

« 

Mail baa two means of attaining; certainty'—niatlie- 
*matiC6 and common sense. 


II. 

Thetfi may hfi tiuths which onfriin common sense, 
theve oie none which contradict matlwmatica 

III. 

''He wlio outside pure mathematics pronounces the 
woid imfiossil/le, lacks )nudence" (Aiago\ whicli means 
that out«uIe of puio m.iihematics thero is iio complete, 
universal and absolute ccitaintj' 

IV. 

Outside complete, nnivorsal and absolute certainty 
ilieie aie only beliefs or opinions 

V 

Beliefs and opinions cannot be demoiistiated; men 
ohoBti them ns a mutter of taste oi accept them as a 
iiuittei of policy. 

VI. 

Useful opinions ought to be eiicoui aged and danger¬ 
ous or noxious ones should be lepressed. This explains 
the necessary stiuggle between conservatives and innova¬ 
tors , only conseriiaiives become persecutoi s when they 
coustifevyor affect to beheve, dangetoHs rshaJL ts emdentfy 
useful * 

VII. 

Pure niatliematicB exist^by themselves ; no will pro¬ 
duces them, uo power onn limit them f They are 

* Very fe^Ie ' vboisto be the Judge P Wbat you coiieider UBefuI, 
Jliold to be noxioul) and vim versa, — Tyrant. 

t Our autboi borrowing Pythegorenn ideas often opeaks of pure 
matice, aa if they were a kind of Buperhuinan exiatenoe, tihnga, aa be 
eaya exiatiiu)* by tboDiBelree, or aeif-exiateitt Hut what are they 
really > Sn^^ly rigidly ktgicel deductiona from rigidly limited and 
defined hypoiheaes. To say their rueults are certain la merely to repeat 
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ptoriial LnwSf tlint no man can infriogei and fiom whicli 
it ia impossible to escn]>e. 

VIII. 

A tbinf* may appear absurd and he true 'velim it ia 
above common senso* but a tliinpf coiitraiy to the laws 
of matbeinatics is leally and nbsolutelv absurd, and wbo- 
BO believes in such an absurdity is a fool. 

The si»n of the cios*;, winch is the intei section of two 
lines, eqiiibrilizeJ one by the otlier, baa always been 
conaideipd a divine symbol It is tbo Tan of the 
ancient Hebrews, the Ghi of the Greeks and Chris- 
tiaiiB , in mathematics thiB 6i;;n + i epreseiits the inhiiito, 
and X the unknown , + signifies plus oi more, and the 
Infinite is alwa^'s more f Develop science as you will, 
mark lU fiist step witli Alpha its last with Omega, and 
30U will still alwaj's have befoie jou the unknown, 
winch yon must recognize, and v oiii foi inula remnins 
Q + x;( nil that we learn, IS wound off tliat unknown 
which IS nevei wholly iinwoniid, it is tins which pro¬ 
ducer all things , not knowing what it is, we persamify it 
and call it God § 


with Oliver Wendall Holmes, ‘'Xinj;tc la logic that’s all I say ” Given 
certain accurately and exhaustively defined premises tiun, 1o»idh1 
deductions therefrom must bo true Mathomatios aro tho creihon 
of the Human mind, and depend on meanings and values and limitn- 
tiuns of these, which it nasigna to certain symbols There is nothing 
ni}S(eTiouB or aiipcrhiiman in them Change your scale of notation from 
the decimal to tlie duodecininl and various “ eternal laws" of the 
/orm^ disappear from the latter Fnas on to the difTerential cnlculns 
or the calculus of Inflsily in which you introduce hypotheses not 
ngidly limited, and vouat once get, along with the true ones, orowdsof 
nlterly irrelevant sojutiona To any that no will creates them and no 
power limits them is absurd , they weie created by the will that origi¬ 
nated their fundamental hypotheses, and by these aie rigidly limited — 
Trans, 

* Nothing u above rommen Ben«e, hut a thing may too he ill-deflncd 
for common sense to giasp It, All our outlioi's sfriluntious apliorism 
means, is, that if the nature, or our knotvledge of a thing is such that we 
are iinablo ngorncsly and exhnualiveiy to define its piemiaes and then, 
argue logically from these, look, to Rur iroperfact vision, as our con¬ 
clusions may—they may nevertheless be true—we are in no position to 
decide, whereas, if we can ngoroiialyand exhaustively define the premiarS 
nod we then argue strictly logioslly from these, mir conidusious musi 
be correct, and no one, but a fool, can doubt the fact — T* uns 

t This seems quibbling. Of course the iiaiial sign fur Infinity in 
mathematics is cO —Tt ana. • 

t Hence tlie Tibetan crosa on the Tulni IiBina^s headgesr.-^E 0 
$ At last the OBt is out of Ihs hag —E, 0. 
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Once it g$emed ns if tliis perBoiiificaiiou was realised 
on earthj hit the God-Man died upon tbecro6B| that is on 
the eternal x and the cioas alone remaius for us. 

" X, 

The hypothetical peiBonification of the Infinite can 
only he infiuite and e^kcludea necessarily individual 
unity. Every iiidividiinlity is limited by some othei, 
unless It BUjipressea all otliers j God on the contrary 
beiii^ the priLioL])Io of all individualities^ cannot he an 
individual It ’ is on this account that he is said to be 
one in several Persons. Tbiee is a mystic inuinber 
which represents the gcueiatioii of all uuinbors. 

XI. 

God never speaks to men, except through men, .and 
(loos nothing lu iiaturo save through the Laws of 
Nature. 

xir. 

The supernatural is that which outsteps our natural 
intelligence and our knowledge of the Laws of Nature, 

XIII. 

God, even, ought not to be considered as supernatural 
by the Theologians, since they reason upon the Nature 
of God. 

XIV. 

TJie Fathers nt the Counoil of Nice have fuinished a 
substance to God by affinniug that tiie son is of the 
same substance as the father. Moreover if it he impoBai- 
ble to admit, without confounding them, a finite sub- 
stance and an infinite stibstance, the decision of the 
Council of Nice might furnish arguments to the pan¬ 
theists and even to the mat^ialists. 

XV. 

If God, says Catholicism, has created us to know, 
love, and serve Kim, and by these means obtain eternal 
life, and if, as said Jesus Christ, that whioli we do to a 
neighbour do to God, it follows that God has created 
men, to kn^w, love, and serve each other and by these 
means attain Eternal Life. , 
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Tlie true worship of God then must bo philanthropy. 

And e\eiy lloligion which does not inspiie, auj;- 
mcut aud perfect philanthropy must bo a false Religion. 

XVI. 

A Religionj the consequence of which is the reprob.a- 
lion aud eternal piiiiishinent of the majority ot raeu 
oi of some men, or even of oue single man, does not 
inspire Phil Ml till opy. 

This does not touch the true Catholic doctnne which 
only emplnj s lepiobatiou us athieat, and is in reality 
salvation offered to all men. 

lie leho loves not, remains m the death, said St John, 
and those cast away by Philtiutliiopy are those who 
will not love. 


XVII 

If God weie, as is iidiculonsly supposed, an Omnipo¬ 
tent Peisoiiage, who laid stiess upon being iionoied by 
ceitain special ceiernonies, lie would have reve.iled 
those ccremouies m a maimer, evident aud incoutesti- 
ble to all men, and theie would be only one foiin 
of teligious woisbip on eaith, but such is not the case, 
aud what he lias giveu to all is the uoed and the duty 
of loviug. Philuntijiopy is theiefoie the true and the 
only Religion, realiy Catholic, that is to say UniversaL 

XVIII. 

Every woid of blessing nud love is the Word of 
God, and eveiy word of malediction aud hate is tlie cry 
of Human Wickedneas, which men have personified, 
calling it the Devil. 

XIX, 

An act of Fhilanthropyj^even the most imperfect, is 
more religious and meritorious than all the fasts, all the 
genuflexions, and all tlie prayers. ^ 

XX. 

The aitrnction which drawa together the sexea is not 
philanthropic; on the contrary it is often tlie most 
brutal of all egoisms. 
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XXI. 

This aitraciiion only merits the name of Lore, 
when it is sanctified by sentiments of self-dovotiou and 
tsacrifice. 

. xxir. 

The man who kills a woman beenise she no longer 
loves him is a coward and an assassin, which however 
does not justify adultery; but all that can be said in 
tegard to tAis has been said by Jesus Christ 

XXIII. 

Law should be always rigorous ; Justice indulgent. 

XXIV. 


Tlie little suder for the great, but the great also must 
answer for the little. The neb will pay the debt of 
the poor * 

XXV. 

Tlie best things when coitupted become worse than 
tbe bad ones. Wliab more venerable than the Priest- 
liood, yet what moie contemptible than a b.td Priest. 
Bnt the duties of the Priesthood are so sublime and so 
lifted above liumau nature, that eveiy piiest who is 
not a saint had. This explains the disciedit that 
falls upon the Priesthood m peiiods when the letigious 
sentiment is fee bio 2 ’/ie Gospels tell us that Christ 
found a good thiefj but they nowhere tell us that he met 
with a good priest ^ 

XXVI 


The good Pnest is self-sacnfice incarnate; lie is 
Pliilaiithiopy raised to a divine ideal; the bad Priest is 
one who sells prayers and takes the sacied vases for his 
cooking pots. 

XXVII. 


All that does good, is gooc^j all that dues ill, is had* 

XXVIII. 

All that gives ns pleasure seems to us good, and all 
that inconventences or afflicts us seems bad; but tre 


* It 18 only a very rar^fetahed or else tranaoendeatBi aonn tliat tUts 
is true Every soul pays ita diom debta, be it or tliey great or small* 
Tina IB tfae true and eternal baaia alike juatice and morality —>3V<fM8. 

14 
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often deceive ourselves, aud these errors are the 
extenuating circninstanoes*'* of siu. 

XXIX. 

Zt is impossible to love evil, for its own 
knowing- what it is, and without its having 
appearauce of good. 

XXX. 

Evil has no real existeuce, or, to pnt it better^ it does 
not exist in an absolute nianiier. That whicli ought 
not to be, is not . that is ceitutn and incontestible * 


sake, 

BOUlti 


* It la neither certain nor inconteatible, and ilie whole paragraph 
deals in an unsatisfactory and sophistical manner with the “ eternal 
riddle *’—the origin of evil Evil may in one sense be said to be the 
darhaesa necessary to make good apparent, but darkness is real/or us, 
ell the enme, and so is evil 

The oGcuitisi's eapliination is that evil is merely the result of the 
infringement of natural laws. The universe is the outoome of un- 
altering laws One of these laws is evolution , at one stage of this, 
aeiitieat beings are developed, and then commenois, from their 
Ignorant transgreasion of the physical laws of the universe, physical 
evil, bodily pain aud BiifferiiiK At a Inter stage of evolution, 
iutelligenos and moial responsibility are developed, and then, with the 
transgreasion of the moral laws of lbs universe by evolules who have 
developed a will and moral sense of tlicir owu, moral evil commences 
There is no attempt to deny the reality —quoad us—of evil, but it is lha 
inevitable rasnit of the transgreasion of the unchanging laws of nature 
It IS quite admitted that the recuperative energies, (the law of the re- 
oonstTuetiOD of the efficient out of the effete,) of nature often (perhaps 
always iQ the long run) bnug good out of evil, just as the putrefying 
corpse u made a souroa of fertiUeaiion, but the evil is aa real as u, to 
our senses, the loathsome odour of pulrefaciion 

It IS, probably, mainly the reality of evil that leads one eeotion of 
ooouUisla not merely to say “ we nan find no Uod tn the uniwrae,’' 
but to affirm that there is no God outside this, no intclltgent oonscious 
will as a oouroe of the cognisable Laws Pot, they argue, if there 
were, h$ would be responstbla for all the evil, and if ao he oanuot be 
God—wliioh means Good 

But another sectioti argue that, conditioned os we ciC la the 
UDiverse, we caonot draw auy coiclusuifis in regard to, or by any pos> 
Bibilily Tsalize or conoeive, anything outside that nniverse, but that at 
the eadie time they have a ajpintual iDiiiition, through whicht though 
unable to coaceive Him, they tsnow that there is suoh bi\ iotelligeot 
oonacioua will, the essence of all perfection 4nd tbry add that why 
the adepts of the flnt elese have no each mtuition is aimply beeauea 
their peculiar psychical Belf*evoluticm, iheir psycbo-^yeioaf training, 
Teudere them ae incapable of spiritual intuition as toe matCTlo'pby- 
sical training of orduuiy athJelos, renders these incapable of psyohicel 
iAtafUon. The man, tliey say, who trains and develops what, for 
want o( a more enact temiiaoli^y, I coll kie payehioal powers, to os to 
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That which we cbU evit exists ns tlie shnclow neces* 
sary to the ipauifeatation of light , metaphysical evil is 
error, physical evil la pam; but error is excusable 
wheu it is iQvoluutaiy. To know perfectly that vva are 
deceiving ourselves, and yet to persist, is no longer 
deceiving ourselves, it is seeking to deceive otheis As 
for physical pam it is the preservative from and the 
remedy for the abuse of plensnie , it exercises the 
patience of the wise, adinoLiishes the thoughtless and 
chastises the wicked. It is, therefore, rather a good 
than an evil. 

XXXI. 

Disorder in nature is never more than apparent, and 
alt alleged miiacles are either exceptional phenomena 
or conjuring tricks. 

XXXII. 

When you see a phonoincnon contrary in appearance 
to the laws demousti.ited bj' Mathemetics,* be sure 
either that you have observed imperfectly or that yon 
have been duped, or that you have been hallucinated. 


XXX III. 


Truth needs no miracles, and no miracles can prove a 
falsehood. 


XXXIV. 


77ie general laws of nature are inoum to science, but 
neither all the Forces nor all the Agents aie get known, 
A glimpse has been obtained of anrinnl magnetism 


guide the Ikwe of nature, oniurol the elemedtah, nnd manipulate the 
flatnl light, HS effectually closes the doors on his highest spiritual 
percepliana, as the man who so trams aud derelope hiS physical powers 
as to wm the silver sculls on the Thames, or the cbefnpion'e belt, 
closes the doors on his peyehical as well as bis spiritual peraeptions. 
We Bliidente eon only eit ot the feet of our respentive masters and 
listen We oannot form any oonoepnon of who is iigbt • and one thing 
u oertain, that, be who may right eis to these highest tranecendental 
myateneiB, real adepts of either class are almost os superior to ordinary 
men as these are ta monhoys — TVans 

* It IS diffloftlt to dnderstand what is meant hers Surely the lawa 
of mathemstiee demonstrate that two do not equal end cannot take the 
place of one Yet without any ooryitrinff, the occultist doubles ot re¬ 
duplicates and that though your observation may have been 

perfect, and UMiugh you have been neither duped nor hallaoinated.— 
TVofis, 
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Tvhicli certainly esiatS| but science treats it as a prablem 
Tphicb it Las not attempted to soWe. 

XXXV. 

People always ask why the extraordinary plienomcm* 
of magnetism are never produced in the presence of 
men of leaiuing,* It is because few men of learniug' 
who witness a plienomeiioii mexplicnble to theiiisolves, 
would have the com age to attest its occurrence. 

XXXVT. 

The light that we see is only one portion of the 
infinite light. It is those few lays of oui sun 
which aro en rapport with our visual apparatus Our 
Buu himself is but a lamp suited to our benightedness , 
it is but a point luminous iii space which would be 
darkness to the eyes of oui body, and which is resplen¬ 
dent for the ID till Cion of our souls 

XXXVII. 

The word magnetism expi esses the action and not 
the nature of the great universal agent which scivcs as 
mediator between thought and life This agent zs the 
Infinite light ot' rather (for the Light ia only a phenomenon) 
is the light heareVj the great Lucifer of IfaturCf the 
mediator between matter and spit which the ignorant 
and impostors call the Deoilf and which is the first 
creature of God. . 

XXXVIII 

What is more absurd and more impious thfin to give 
to the Devil, that is to say to Evil personified, the name 
of Lucifer winch signifies Light-bearei ? 

The intellectual Lucifer is the spirit of lutelligenoe 
and love \ it is the paraclet|i, it is the Holy Spirit, and 
the physical Lucifer is tl|e great agent of Universal 
Magnetism, 


*This, tboagh reasonable enough a sooraof yeara ago,has nov bsooma 
obsolete, plenty of men of learoiog have of late jeua witnesaed and 
attested them,—JVoM, „ 

t Astral Light, the atorohouae of Ooault Eleolricity, the vthith of 
the PEuueTSl Ohaoa.— £. 0. 
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XXXIX. 

To i^erfloiufy evil and make of it an intellisfence rival 
to God, whicli can moreover understand and can no 
^ore love, tins is a monstrous fiction. To believe that 
God permits this evil intelligence to deceive and destroy 
%i 8 feeble ereaturea already so weah in themselves, is to 
make of God a personage nu»'e wicked even than the 
Demi; foi God m taking fiom the Devil tlie possibility 
of repenting and loving, himself forces him to do evil. 
Moicover a spirit of error and falsehood can only bo a 
thinking follvi ivnd does not even deserve the appellation 
of spiiit The Deoil IS the opposite of God, therefore %f 
God defines himself as the one who iSj the Devil must 
be he, who is not. 

XL. 

Wo must seek the spiiitof the Dogmas, wlnle leceiv- 
ing 111 its mtegiity then letter, such as tlie sacerdotal 
Sphynx transmits u to us. This letter is obviously 
absuid, in oider tliat we may seek fiiithei and higliei. 
It IS certain tliat to act one must be, and that to siu 
one must have .a conscience, and tli.at, therefore, one 
cannot be born guilty , that one cannot make anything 
out ol nothing, that God cannot be a man, nor a man 
God, that God can neithei siidcr nor die, that a 
woman who givos bn th to a child cannot be a vjrgii)| &c., 
&o. No oue then can seriously affirm tlie coutraiy of 
these truths, so palpable aud evident, without warning 
us that there is a mystery in it, that is to say a hidden 
sense which must be extracted and understood under pain 
of becoming either an unbeliever or afoot, 

XLT. 

That VI Inch excuses the so-called Atheists is the 
deplorable Gouceptioii that the masses make for them* 
selves of God, Men have endowed him with all tlieiv 
own vices, and have imagined they weie ninkiug him 
great by exiigger/itiug these to paradoxical propoitious* 
Thus for an example :— 

Pride .—God has for object only his own Glory I 
He looks for this glory in the abasement of his nvals-^ 
as if be could have any ; he tortures for ereilastiog his 
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miserable creatures—for bis glory, he lias kilted his 
son—foi Ins gloiy t 

Avance. —Absolute master of alt good things, he 
gives to the laiger number of hia chiljien only miBery, 
and distributes his favoiiis to the smuller number, only 
slowly and parsimoniously 

—He IS tlie jealous God. He proscribes liberty; 
he leads astray tbe lonsun of tlie wise, and favours by 
preference the ignorant and the idiotic. 

Gieed ,—He is never satiated with the flesh of liis 
victims; under the old law he required liolocuuste of 
bulls, undei the new he sniffs the steam ot liumaa 
MCtims buiDing in auloda f^g. 

Luxury —He must have Virgins like the Minotaur; 
he has bis seraglios of languishing amorous damsels and 
monks toituied by obscene nightmares; he has inreiited 
celibacy to create pliantoms, mnie iinmodest than all 
the Roman orgies, and unnatural dreams. 

An^er.—^The mam topic of the sacied bonks and 
collections of sermons is the iviath of Ood. His fiiiy 
lets loose pestilences, and in his implacable rage 
he hollows out a hell for all eternity. 

Sloth—Mter a lepose of an eternity, he works 
dui mg six. days * His work consisted in giving daily 
one ordei, and after giving tliese BiK ordeis lie felt the 
necessity of resting, and how was St. John vriong when, 
after having represented evil under the fnin of a 
iiiouster with seven heads, lie tells us that men prostraU 
ed themselves befoie and adoicd this beast 

St. John adds that Auti-Christisin must aipmate the 
image of this beast, and make it speak, and that the 
woild will prostrate itself before this living Simula'* 
crum of liuroan folly. Lei vs beware of thinking that 
thtg could ever he realued in the penon of a eovet eign 
Ponti^ of I athoixeism, doUhtleas reference te hexe made 
to gome Antipope or perhaps to the grand Lama of 
libet f 

, r 


* Of oourB« the eiz daye represent tnler aha the biz working eycle* 
or oireuitB of man—the Beventlt being tliM cyoit. of Te8ti''^2V0ite 

t Tbe correLt interpretation There was no more of a ptrtWOA 
Ood te be found in Jobu'e ideut than in oui' own beedji.'-'K O* 



( 101 ) 
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XLII. 

St. Vincent dtt Leriiis Bays tliafc that alone pertains 
to the ttue Catholic oi noiversnl Doginn, which has 
heeii adniitted at nil times, in all places, and hy every 
pne * Tins would simplify symbology marvellously 
and prodigiously enlarge the chuich 

XLIII. 

It is customary to repiv to thoQe who take objections 
to the teachings of the Theologians, me you stronger 
inmdcd than St Aiignstin^ Have i on more genius than 
Bosfaiiet? more intelligeuce than Feuclon ? These ques¬ 
tions are veiy ndiculous, wlieu ttie mattei at issue is 
one of common sense 1 am certainlv less versed m 
mathematics than Paschal, and yet had 1 lived in the 
time of tliat gieat man, and had he said oi allowed 
it to be said before me lhat two and two make live, 
1 should have icckoned his great nnthoiity ns iiotlnng, 
and should have continued to believe, or rathei to 
know, that two and two make foui. 

XLIV 

The great and learned men who hare held their 
tongues, or liave spoken in a certain manner, have 
had assuredly then own leasons for speaking oi keeping 
silence. High trntiis me not suitable foi low souls, 
there must be fables for childieu, nud tlireats for 
cowaids, there must be nbsindities for lolly and 
mysteries for ciedulity. It is thiough blackened 
glasses tlfat we can alone gaze on the sun, looked at 
thiough a clear glass, it seems to us black, and blinds 
IIS. God is foi ua ns a sun , we must walk by his light 
With lowered eyes : if one tiies to gaze nxedly on 
Him our sight 1 nils ns T^ie most danpetoits and tie 
saddest of ecietices is for it coitstitntes tfsef 

torongly a science of God. Haiher te it a science of the 
fooltshness ^ m^n when it seeks to explain the in¬ 
scrutable mystery of the Divine. 


■ 


* We must go bsek a gooJ dral further ihao St. Vinoent for the 
" fuod sMfitTt uitgv* tt eh ommhM 
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XLV. 

Tho light of God eparklos ia us all—it is our coii- 
Bcieuco. To do the good to which this incites us and 
to avoid the evil against which this wains us, theSe 
aie our duties towaids God. , 

XLVI. 

Gk>d sows the idea in the Infinite, and the rajs of 
tlie suns ^ nng to buth the gevms m the Planets. 
The animals liave issued fiom the earth like the tiees, 
but no moie than the tieos did they issue full formed 
and of full size , species have then Smbrjotic pei lods 
as well as the individuals of each species To imagine 
that God has first moulded a statue of clay, to blow 
later in its face and so make of it a man, is to believe 
a story similar to that they tell little girls about 
babies being dug up out of cabbage beds. Is God 
denied oris Gloiy lessened by declining to look on 
bim as a statuary ? It is iiatuie that pioduces every¬ 
thing piogressively and by slow degiees, operating 
ever through the oideily fiinctioiis of tlie foices in¬ 
herent ID the substance, but it is tlie Divine word 
that guides the forces towaids the ideal of the Form, 
Katiire executes, she does not invent. The thoughts 
winch are designed in matter come only horn matter, 
though matter does not tbiuk. Fioin the development 
of the first living cell, to the perfection of the Human 
Form, God has said to the foices ol Nature, ‘^Let us 
make man,’* aud his behest has eudured through 
many millions of years which, before him,' were hut 
an instant. Genesis is not the natural history of man, 
it is the commencement of his Religious Epopee 
Tlio Primitive couple is Human unity established 
in the first family of bel^eveis When God diffused 
over the face of man a j^reath of Immortality, man 
had already a face; wlmt else then was he but one 
species of anthropoid animal ^ Certainly ipan does not 
descend from tho ape, bat the ape and mau perhaps 
desceud from the same primitive animal. Darwin’s 
theoiy does not contradict the Bible, it Testores to it 
its character of the symbolic Lion, exclusively reli¬ 
gious ; the great week «of the creation are a series of 
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Geological epochs* nad God is said to lest ^hen man 
begins to understand thnC the Uuivorse moves on 
alone, t 

XLVII. 

• Tlie supernatural is the eternal Paradox of the in¬ 
finite desire Man craves to ass\milate himself with 
Gody and he does so m the Catholic commanion, From a 
Rationalistic point of view and considered iii a 
purely natural manner, this commimiou is a thing of 
colossal extravagance In the Catholic Commuinoii 
they eat the spirit of God, and the body of a man ' Eat 
a spiiit, and an infinite Spirit I Whnt niadness ^ Eat the 
body of a man ’ how horrible Theopliagy, and Andro- 
phagy 1 What claims to immortality' And >et,t what 
can be more beautiful, moie soothing, more lenlly 
divine than the Cutholic Communion ^ The lelifious 
vvant, innate in man, will never nud more complete 
satisfaction; and how vividly we feel that it is true, 
when we believe m it. Faitb to a certain extent 
creates what she affirms; hope in the superhuman 
nevei deceives, and the Love of the divine is never a 
deception. The First Communion is the coronation of 
the human royalty, it is tho inauguration of the 
serious side of life, it is the .apotheosis and the trans- 


* Ot rather o£ cycles of development^ either from zero to the 
monkeyman, or from the monkeyman to Nirvana, 

+ Ineomous but- Tran^ . 

t Theso ever rccurnng “ yet-s* ftn*! ‘ biita Boniiil odious I He la 
more than hnmounng pubhc auperstiLion He becomes a literary 
flunkey in his double dealiugs —^ 0 I thiuk my revered mend 
ludgog OUT author not only harshly, in this case, but wrongly 
Tho fiblcld hEia two sides for the nou-hehever aiitl the bclLevei 
1 he cause of truth detnuuds that both sides should be seen and 
understood Were there not to the believer something incsprwsibly 
sweet and comforting m tbw EVTament, would AiiJufflr of men 
have derived fromit their greatest happiness m life, their chief 
oonaolation in death 7 Such consofttion, such happing, may not 
be for ufl, but it might almost be said '* V® for those whom 

Tbuth has c«iqnei;pd. But, be this es it may, 

Truth demands that the court sh^ld prove lU fomilirnty with 

both Bides Of the case, and its veidicfc 

with impartial feqoireia, were this not shown As it is, the 

tol ratiSSstio*^ enunciation of the monstrous chorwtCT of the 

real conoepUon, is only brought into strongw , . y,. . 

admission*^ of the Ideal beauty witji which Faith is able to ml 

it for bellevera .—Trant 

15i 
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figqrfttion of chUdlioodj it is the most pqro of sll jojs 
and tbe most true of all happinesses. 

XL VIII. 

There is then something above both Nature and 
Reason to explain, justify, and satisfy the highest 
aspirations of both. From this point of view the 
Supernatural IS Natural, and the partidoxioaL foimulaof 
tbe neceasaiy hypotheses becomes peifectly reason¬ 
able. It IS the hiimau spirit that coustructs the 
Impossible in order to attain the Infinite. 

XLIX. 

According to the Fatheis of the Church, the Ancient 
Lafv was only an image and a sbadovr of the new 
Law. The astonishing stones of the Bible are but 
images, (they do not say allegories, the word would 
have been dangerous), images of the new dogma 
inaugmated by Jesus Christ, and the basis of this 
dogma is that God is personally united with humanity, 
and that we must love and sei ve God in man; in a 
word that we must love one another, which resumes 
all the Law and the prophets. There is then nothing 
true in the Bible which is not in conformity with the 
Gospels, and tbe spiiit of the Gospels is the spirit of 
chanty. 

L. 

To love one another and not revile, curse, excom¬ 
municate, persecuto or burn each other. To love one 
another and consequently to assist, consdle, support 
and bless one another. Chanty is Humanity endowed 
with a Divine Pnnciple; it is solidarity enriched by 
self-devotion; it is the spirit of tbe saints, and conse- 
quently the true spirit ^f the Oatholio or Universal 
Charcb. Those possess^ with a spirit opposed to 
this do qot belong to tbe Church. 

But charity in the Church ought,to preserve above 
all things the Hierarchy and unity,* It is rightful 


* Quite 80 when the priests^ aa EUphas always repeats that they 
ahduM ho, arfi all adapts of the lushest occult mystenea, aad 
the doctrines ate those m the, eternal Wfidom religion,— Iprwnt. 



.( 105 ) 

to protest against the abuse of authority, but not 
aghast ^authority itself • * 

^]erd exists at present n nevr sect of Protestants who 
^11 themselves old Catholics, as if the child just bom 
fould call itself old, because it has had a grandfather^ 
But the ancestors of these ridiculous Protestants were 
no old Catholics, who would have died a thousand 
times rather tbau separate themselves from the Hierar¬ 
chy and Authority. Their ancestors are the heretics 
of all ages, and their great ancestor is Satan,t that 
unsubmitting old Catholic. 


LI. 

If Religion IS to be one, if it is to be holy, if it is to 
be universal, if it is to pieseive and continue the 
chain of tradition, if it is to lest on a legitimate and 
hierarchical authoiity, if it is to lealize and give what 
it promises, if it is to have signs of power and conso¬ 
lations for all, if it 18 to veil for feeble visions the 
eternal truths, if it is to mute in one sheaf all the 
aspirations and all the hopes of the most eiacted 
souls, it can only be Oatliolio,t and all nations soon 


•Qnite so, when authority really 
tual knowledge , but, when leaping down at a hound 
Utopian church and pnesthood of hia hopes, into tho ^ 

the Catholic Church as it is, he assails 
for their schism, which after all is a step, if n smU o^, 

Reason and Truth, it is As who becomes tho child and disciple 

this tnlh wh.l hs has said .bovs la this 
‘“tISU't he said that ^ 

dat&pedldw., 

'and WSsslt^gsdnto Iptrtd and ^ taught 7 Simply the 

It tieoeaaBTy t6 preach Jj new wine into old bottles. 

diBregatd"M his 'ww^ng “JToJk m hand to disgutoe 

When the fath^iia of th^hi^tian oh^ ChnstUm in the cast off 

and dress up the occult verltieB of , faiths thev burked 

the new horn child as elfeptually swaddling clotbflSa 

the flornses thev dcanoileJ. to fnmteh it with swsaanng cwm-a 
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or Into will return to Catholicity when some God- 
enliglitened Pope boldly disavows the petty passionsj 
lull of j;reed nod liate, of clerical Catholicism* when 
a learned clergy shall be compotent to reconcile thr 
lights of Keason with the obscurities of Faith, and 
when worship freed fiom material interests shall be no 
longer an object of mercantile enterprise. Tliis toxll 
be, because it ought to be, and it will then be dis- 
coveied that in the Cluistinn dogmas there are, as in 
tlie earlier portions of the Biblo, images and shadows of 
llie leligion of the future, which already exists and 
might designate itself as Messianism, Paracletism, or 
better still absolute Catliolicity, and which will be the 
light of all spirits and the life eternal of all souls 


Skf e»]rt StmU. 


Not to succumb to the unchangeable forces of 
iiatuie, but to direct them ; not to allow ourselves' to 
be enslaved by them, but to make use of them to the 
benefit of immortal liberty; this is the great Seciet 
of Magic. 

Nature is intelligent, but she is not fi;i0e. The 
Heavenly bodies have instinctive souls like animals, and 
impiegnate each other; the planets are the Seraglio 
of the sun, and the buds are the docile flock 
of God. 

The earth has a soul which obeys the sun, under 
tlie decrees of Fate, and* obeys man, instinctively. 

Tlieoaophy may not be absolutely iirepro^habje as a name 
for the Bebgion of the Future, because to scholars it is associated 
with doctrines and ideas not wholly true, thouah having afflnitlos 
with the truth But, to the mass of mankind we word is a blank 
without associations, and scholars, unless wilfully, ^ not to he 
thus misled, Anyhow it is preferable to any of the names 
Eliphas Levi suggests, redolent as oU these are of a tyrannical 
and effete dogmansm.—iVvtas. * 
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Bui^ y<w* ftMTi to comMctnd the soul of the earth 
defnande ^veat knowledge (Au2 gvcat wisdom^ ot groAt 

• Folly haa ita piodigius, and tlieso more abun- 
dnutly than wisdom, because wisdom does not seek 
prodigies, but tends naturally towards prevontinw 
then' occmrence It is said that tlie Devil pei forms 
miracles, and there is hardly any one but him who 
does perform them, m the sense nlnch the ignoiant 
masses atfciibute to the word. Eveiythuig that tends 
to estrange man from Science and Reason is assuredly 
the work of an evil Principle. 

The ana has intelligence, but the earth is mind¬ 
less f ; without the Sun and the labour of man she 
would piuduce nothing The sun is hei impregnator 
and man her accoucheur, and reluctantly and with 
a bad grace does she yield to the caresses of her 
spouse and the attendance of her physician. Auiinals, 
ill-organised ferocious beasts, no:Lioa8 insects, para¬ 
sitical and poisonous plants, abortions, monsters and 
plagues, are the fiuits of her cUimsiuess She resists 
as much as she can, and her resistance is not a ciime; 
she is but the creature of Law and serves as a conn- 
teipoise to the activity of the sun According to the 
hieratic tradition, man, the only son of God, ought to 
command the earth, but man having infiiuged the law 
of God has ceased to be free and slaves aic equals befoie 
slavery. The soul of the earth f is hostile to man, 
because she feels that he has no lougoi the right to 
command lier; she resists him and deceives him, it 
IS she who pioduces dieams, nightmaies, visions and 
halluoinations, favoured m this by fanaticism, drunk¬ 
enness, debauchery and all nervous disorders; mad- 
ineo, hysterical women, cataleptics and sonambulists 
are all under her diiect*influence. They call her 


• Bv '* a word Tie commonly obcs, ho mten^ to 

Bignii^ an awakened and nbnoimnlly sensitive condition of the 

snDenenauous faculties —Trans „ _ . . .. 

t Truth sacrieoed to blerary wit —B 0 And a great deal of the 

rest of the paragraph is sheer nonsenso ^ ... . 

t Why 8^ earth instead of the ‘ 

nmns wwa, whenever he tnentions the soul of the aarth,—B. O. 
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also the nstral tiglifc, ^nd it ts sbe who {produces all the 
pliautneniagOiia of spnitualiam. 

We admit that the name astral light does not petfectly 
apply to the soul of the earth This instinctive 
power of oiii planet manifests itself by negative 
electl'icity and inngnetism, positive electricity, heat 
and light come fiom tlie influence of the sun, 

The soul of the earlli radiates out specially dining 
the night. The light restrains and repels its efliuvia. 
It is at midnight, especially in the middle of the 
loUg nights of winter, that phantoms love to appear * 

A man is not a saint because he has visions, bnt 
One may have visions and yet be a saint, and even 
amongst the saints visions alwa^ s mvolro something 
ridiculous oi hideous St. Theiesa was tormented 
by blood, and believed she saw living walls, which 
were choking and a Cherubim aimed with an arrow 
to lance them. Marie Alacoque saw Jesus Christ 
open his chest and exhibit his heart palpitating and 
bleeding. Mai tin dc Qallaidon saw an angel diessed as 
a footman ; the children of Sallette adorned the Virgin 
with a liuge peasant’s bonnet, with a yellow apron, 
and with roses stuck on to her feet. Bernadette Bou- 
birons sees our Lady of Louides, dressed like a giil, 
about to take the saci&ment, with a little blue apron 
ntid yellow loses planted by the stalks in her naked 
feet. Berbigmer saw Jesus Chiist in the midst of 
Several flat candlestick sockets. This vision of candle¬ 
stick sockets reappeais at Poutmaifi where four candles 
are seen fixed to the wall of the heavens and the good 
Viigin in the middle of tliSm. Havaillac saw the sacred 
wKfeis fluttering around hia head and lieard a voice 
winch told him to kill Heniy the iV.f The instinctive 
soul of the Earth eagerly demands blood, and favours 
the exaftations which lead ^ its shedding. Spectres like 
Glows seem to scent from afar oflF massacres and battles 
The death of C^sar, the civil war which resulted from 
it and the bloody pioscriptioos of the iTriumvirate were 
auDOQiiced by prodigies of which Virgil speaks. A 

* because there la no tnooa/eli during the day oa It Is during 
the i^skt —E. 0 , 

f Qnitesa also heard a voice,—£, 0. 
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tiefpre ihe war of extermiaaiion which the Boj^qa 
wa^Qd agamst the Jews, the temple was crowd^ hy 
vtaiona and tqarrels. The naerbid miracles of the 
coDTuisionarieSf preceded by a aliovt lime only tlie 
becatombs pf the Hevoliifcion, followed bj the gi^eat 
'wars of the Empire: now-a-days the apmta tain jug;- 
glers and the dead baupt our salons and become famdiar 
with ladies . we have just passed through the war 
with Germany and the Commune, what have we still 
to expect? 

Man, the child of Earth, remains in maguetic com¬ 
munication with the Eaith Ho is himself a special 
magnet, which can indefinitely angment its poweia 
by the combination of imaginations and wills Then 
inert objects are magnetisad, and, undei the influence 
of the physical soul of the Eartii, attracted and ill- 
dirocted by man, may displace themselves, be lifted 
up, and cause ciacking noises or laps to be heard, 
at times even a kind of aerial coagulation roughly 
models ont some fugitive foim . people believe they see 
lights or hands , dreams take to themselves bodies, and 
nature seems to become deli nous* new pythonesses 
scribble at hazard new oiacles, as little seiioiis na those 
of the ancients * the same causes pioduce alnais 
the same effects 

W^ill man ev'er succeed in taming entirely this whirl¬ 
ing and devouring animal that wo call the !partli? 
No, BO long as he cannot discover a fiilcriiin for the 
lever of Archimedes, and so long as the steed is always 
sure of .throwing its rider. In vain man toimeiits the 
Earth; the Earth will always end by swallowing |iim up. 
Hence it is th.it the giand dream of Piomethens, that 
IS to say of liumnu genius, has always been the secret ot 


* The whole passage xnrlical^ either defectives kaowl^ge or 
nnasthlv a desitc lo tUrow contempt on practices, of which he well 

"nT the Jy to .Zeet .n -«ll 

mmimko, noi mwittpresent, nor S^LtioMWe 

KnAtmrW and eauallv fully and fairly set forth its objOTtionawe 

charaStera ThS^ho has entirely failed to do vihere epintnolism la 

conoeined As for Ins snccre at ancient oiacJes it is scarcely 

smoe ho well knew that many of ^ 

senous and rnrliable, aa also why and how they were so. Itmm 
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Hermes, tliat is to say tbe disooveiy of a panacea for 
disease, old age and death.'’*'« 

Tbe desire for immortality, which has always ex¬ 
ercised the human soul, is a protest against our subjec-* 
tion to tbe rorncity of tire Earth, bub Religion has 
placed imixiortality in deatli, and only flatters lieiself 
that she will succeed in releasing from the slavciy of 
Earth that portion of ourselves that she wants to raise 
to Heaven. 

Eufc in the language of symbolism, Heaven is spirit 
and Eaitb in matter, Heaven is light and Eailh is 
shadow, Heaven is tbe good, Eaitli the evil, Heaven is 
paradise and Eaith, hell. The Tlieologiaus moieuvoi 
who believe in a local Hell can find no place for it save 
in the middle of the Earth, which seems to affirm that 
evil IS materiality. 

The Earth is lazy, because she is heavy and material, 
and as Lizmess produces starvation, the earth engenders 
impeifect species reduced to mutually devour each 
other. She loves to piodnco beings wlio kill each other, 
bec.'iuse she fattens on the corpses of her cliildreu 
Warfaio is the inevitable condition of existence on the 
eaitli and the raison d'etre always definitely poitains 
to the strongest Might does not take precedence of 
Right; it coiistitutei it, what Darwin calls natural 
selection is the triumph of might. 

Why me there ahoitioiis in nature? Why so many 
imperfect designs if the Cieative Power is omnipotent^ 
Because all Force has a Resistance ns a Fulcruin, be- 


* This Panacea is not really a secret, 

Many a houfie of life 

“ Hatli belli me—seeking erer bim who wrought 
" These pnsuna of the senses, sorrow fraught , 

Sore my ceaselcsa stnfc I 
"fiat now, • 

" Thou bmldcr of this tabcmafle—Tliou I 
“ I know thee I never sbalt tbou build again 
" These walla of pam, 

" Nor raise the rooMree of deceits, nor lay * • 

‘ Fresh raftcre on the clny , 

'* Broken thy lKiu>»e is, and the ridge pole split 1 
" Delivnon f^hioned it I • 

"Safe pass I thenre—deliverance to obtain," 

Use. lAght of Aiio 
• Trant 
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OAUiie ineitiA battles against movenieiiti because Fbadovi 
must eqMiiibri%e liglit. AU is foieaeen by tlie universal 
sovereign iiitelligenoe, and the Providence of God is not 
direct and iiersotial intervention * In Genesis God 
does not create animals, lie tells the earth to produce 
'them, God has iiDpregiiated nature and nature has 
become n mother, pri^iiciiig unaided; but she husbands 
her etfoils and simplifies her great aotks; she produces 
life, and life lu its tiitn works on differentiating' forms 
according to tlie ctrcumsciibing conditions One efFtnt 
begets otlier efforts, one foim begefe othei forma, and 
progress is only possible through the law of tiansfonua- 
tion 

These in\ stones of natnie demonstrate and exphun 
those of Iteligion which try to (lie utmost the Human 
undeistandiiig. Divine selection, that is to say, final 
aalvatioUj coupled with the piobable lepiobation of the 
majoiity, the iiaiiowgate, regeneration or iiioial ttaris- 
formation, the Resurrection or future tnnisfonniUioii of 
the uum that now is into a more perfect being So what 
has been looked on ns calculated to shutter P.ntli, 
C011oboi<ites it, that which one fancied must ovcithrow 
Uuligion, tc-estabhshes it Theasseited paiadoxeaol 
Djiwiu explain the oracles ot Jesus Chiist, and we 
behove with gieater asRurance, because we know bettei 
what we ought to believe. These truths will soouei 
oi later accoiuplisli the conquest of opinion, and opinion 
when founded ou Tiiitli always eairiea anthoiity along 
with it. They begin with condotniiiiig Galileo, latei 
they arewe'eu forced to admit what Ije asserted, and the 
Chuicli IS none the less infallible, becanse authority is 
necessary, and when she tiniismiU liei aiithonty to the 
Pope, the Pope becomes infallible hy an infallibility, 
aiithoiitative, but not miiaculoiia ; foi an authority may 
bo delegated, a miracle caiftiot be delegated. 

The yearnmg for Religion 13 the pninai v want of the 
Human soul; it exists side by side with Love, and lu 
Love. *‘Tliore*exi 9 b,’' says Mr. Tyndall,t one ot the 

* Then it cannot properly be called Providence ; who evei heard 
of an «flipeiSODal interventl.on —E O 
t 1 merel> translate Ehpbna Levt’a presentment of 'what 
Tyndall says, i do not requote tro^ the original — Trans. 

16 
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fureinast acibutific men of Eiiglniul, there exiat oilier 
tilings woven into the tissue* of maDj such as Uie seuti- 
inentsof veueiatioii, respect, admirstion, and not only 
sexual love to which we have just refeired, hut tlie love; 
of the Beantifnl in nature, ph^ sical and moral, of poetry 
and nit; tlieie is also that piofouiid sentiment that from 
the first dawn of History, and probably for af^es nntenor 
to all Histoiy, has incorporated itselflu the Religions of 
the woi Id , you may Jaui;h at these Religions, but in any 
case you only laugh at certain accidents of form, and 
yon ^mII not (oiicli the immovable basis of the religious 
spntinipiit in the emotional nature of man Tiie pioblem 
of piobleins at this piesent hour is to gi^e to tins senti¬ 
ment A rea<!oitable satisfaction ’’ 

The sululioii of this great piohlem, ne believe that ne 
liave siidiceiitly plainly indicated, to enable wi iters better 
accredited than oui selves to discover it and give it uitb 
gre.itei success to tbe legitimate aspirations of the 
uoild The spiiitof inteltigence will conic as Oliust 
iins piomised us, and this will teach us all the Truth 
The doeti iiies of the highest science, called in.igic 
hy the aucieuts, being no louger recognized m 
oiir da3'B by ofticKil science, can only be jiicsentcd to 
It uiidei tlie name of Fai'adoxea, a word which aigui- 
fieq things nbo\c reason 

Panicelsus, whose name signifies an elevation of 
thought in some way paiadoxicnl, designated these the 
Archidoxcs, tliat is to say things iiltra-ieasouabio oi 
inoie than leasoiiable 

Qfld IS the great Aichidox of the uni versa. Heli- 
gioii IS Arcliidoxal when it appears Puindoxal. Liboity 
IS the Paiadox or the Arcliidox of the human divine. 

Absolute reason, absolute knowledge, absolute love, 
arc Aichidoxca of the human genius, imngination 
19 Aicliidoxnl JO the crelltioD and realiziitiou of its 
paradoxes. * 

Tlie Will rushes on to the Archidox and does not 
halt before Paiadox. ^ 


* Thifl jfl certainly not what waa intended. JJoaayi a doctrine or 
philoBopkiQ opinion , Are At s prefla ngniiybis excel lenoe, priority, 
or sii|>eriarily, and by Arobidoxea is luennt either rundameolBl or 
suportixccllcnt, or bigheat doetrli^—JVoXa, 
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Absolute Reusou is, like Ihe Diviiiit}, llie supreme 
Arcliidox of the understaiichn^; the ahaoluta for the 
mind 16 tlie unconilitioned reason , the absolute for tlra 
Jieart is iiiruute perfection, moreover, the beautiful 
benign the lehiloreuce of the true, infinite beautf can 
only exist iii the ideal perBoiiificatioii of Truth and Love. 
This persouificcition, realized in the man, is Cliriatiauism, 
realized lu society as a whole it will be Catholicity. 

He xtIio said, I believe because it is absuid/* 
^nve us m a paradoxical shape the formula of the 
.4icliidox, and, in fact, alike beneath and above reason 
only absuidity is to be found , but the absurdity winch 
lie«; below is nonsense aiid folly, xiliile that which floats 
.above IS eiithiisiasm aud self-sacrifice. Below the 
leason of the mass is matei latism, above the reason of 
the scientific, is God Credo quia absuadum ! 

Let ns now complete our Magic Paradoxes by one 
laiit one that we xvill call the Gospel of Science. 

Gospel of Science ! what an absuidity I As if Science 
could have a Gospel, a Bible, n Koran, a Zeuda Vesta 
oi Vedas. All til use sacred books pertain exclusively to 
leligion and the Piiests of the sereiul forms of woi'ship, 
and Science only coiiceiiis heiself with them, to ascei- 
t.im their antiquity, authenticity aud influence on the 
llMloiy of *Datioiis 

Theie is no tine Gospel but that of Jesus Clirist, 
but it 16 true that theie do exist Apocryphal Grospels, 

To write in the present day au Apocryjihal Gospel 
would be an auaclnoniain , to seek to give any other 
dogmatio# Gospel but that of Jesus Chiist would boa 
ioilv and au iiii|iiety 

We employ, theiefore, the woid Gospel as a paiadox- 
iciil expression, iii nccoi dance with the title of this 
uoik whicli IS Magical Paradoxes. 

The woid Gospel sigtufiel ha|>py now9, and it would 
be indeed happy news for* the world to learn that 
scicuce and religion had been definitively harmonized 

But evei^tliiilg comes in its due season, aud tiie 
woild is not saved because au eccentrio book has been 
written. • 

Occult sciences are uecessaiily eccentrio, for bo soon 
as tiie^ (jer to be ecoeutiic, Jthey oease to be oocult* 
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A seed is placed witliiD the earth ; no oue seea it 
but he who sows it, and viheii tlie earth lias cJoseil upon 
It, uo oue again sees it. Men puss close to wlieie it is 
hidden, they even walk above it and for long it fer? 
ineutfi aud germiautes lu siteiice. Then a tiny shoot 
pierces the eaith, the shoot divides iuto two leaves, and 
between these two leaves a bud appeals. Thus it 
lemains for long without any one noticing it One 
day it IS found that the shoot has become a sapling, 
then the sapliug grows larger aud becoinesj slowly, 
a tree. 

Tiien oft times be who sowed it is himself enveloped 
in the earth. 

He will never gather Ins fruits from bis tiee, uoi 
sit beneath its shade. 

His body fattens the earth and ina^' caiise utliei 
bees to germinate; his tliouglit grows in the heavens 
Sind Will make other thoughts blossom nothing 

diesy all M transformed, that lohich no longet ni, shall 
be again, but that lohirch teas entail ehall he gi eat, and 
that tohich loaa ill, ehall be better.* 


* To put It more clearlj we are now well into the eecund half of tho 
4th Bound, and our 5th Race (latent eubraee of the 4th Jlaet —Tianjt ) 
has diflcorered a fourth state of matter and a 4tli "diniensiou ot 
apace ” (’ ) The 5th Race haa to diacoTer before it iiiakea ruoui 
for the 6ch Race, the 6th atate and dimension as the Sth & 7tli Rntea hnvu 
to find out the 6tU and 7th dimensions of apace and the 6th and 7lh 
Btntea of matter—of their Planet , for the men of the 6th, 6th & 7th 
Rounds (or Astral oircnita) will know the states and diiueneioiia of evci j - 
thing mihtiir solar system Let your exact soierice, so proud ofber aohievc 
mentsand discoTenes, remember that the grandest hypotheses—I mean 
ihoee that Lave now become fael* and undeniable truthe —have all been 
gvetted, were the results of spontaneous inspiration (or intuitioii)— 
never those of soientifio ludiiolion This can scarcely be denied, since 
the entire history of acientifie diaoovery is there, with hardly one or 
two exceptions, to prove it. Thus if Copernieua, Qalileo, Kepler, 
Newton, Leibnitx, Crookes (even this latter as may be proved) 
have one and all guessed, they grand generalizations instead of 
arriving at their duuovery by long and painful labour, then you have 
in Ibia a series of truly ralraouloift aOta. The colossal geueralizations 
of the ancieote coupled with the paucity of their reel data— 
generalixations that have reached na ae incontrpverti^le axiuma—are 
so many witueases testifying to the untrustwortbineea of our physical 
senses and modea of luduetion. The physical Law of Archimedes 
was not accumulated little by little—it aprung into |xiatenoe sudden¬ 
ly—so suddenly indeed that the Phllosoplier who was enjoying Ijjs 
bath at the tune, sprung out of it and rushed about the elrei^ts «f 
Syracuse like e modinan, Routing ^'.JilureUa, Muteka** W’ban 
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Tins U OUT t.iitli nud liope—A uen, and so be il' 


Sir 11 Davy sudilenly diBcovprcd Sodium by decainposing moiatened 
potaah and soda by the help of several Tultaio battenee, bo is said 
to hnvo given vent to the most extiavagant delight, jumping and 
hopping about hm room on one leg and ii akirig faces at all irbo 
critered Newton did not discover the law of GravilDtion, tiint Ijanr 
diBLOicrcd tmn, dioppinga visiting card as it wereou lus nose Wheiioe 
ilii'SH svdilett inspiintiouB, tbeso sudden rents of the veil of gross 
jnatlei ^ 

(3cLult science not only explains hut ehows tho infallible way of 
prudui iTig eiicU ViBioua of fact and reality And it sbowa the nkcans 
to TLaih ihiB nalurnlly for future g( neratiotis, UiiL the authors 
of the Fir feet Way BIO light woman must not he looked upon as only 
ail appannge of ninii, since alio was not w'tdc for his iiiero benefit 
or ploaaiiio any moio tluiu ho fur hcra , but the two must be realised 
as equal powcis tboiigli unlike inrhvidunlitiis 

Until the age uf 7 the skeletons of giils do not dilTci in any way 
ftom those oi boTH, and the ostculogist would be pui'zled to discii- 
iiiiiiKte tliim AYOman’s nnsBiou la to become the moiliei of fiilnra 
nccuitieta—of those who will be boin without ein On the elevatiou 
ot wuinnil the world's redemption and snlvution hinge And not 
till woman burets the bonds uf her boxubL slavery, to which she hits 
ever been sulijcctcci, will tlio world obtain an lukluig of what she 
It.ally IS ntid of htr proper place in the economy of nature Old 
India, tlio India of the Kiahis, iiiadu the first sounding with her 
plummet line in this ocean of Tiutb, but the post Muhabaratcan India, 
with all her profouiidity of learning, has neglected and forgotten, it 

riie light that will come to it and to the woild at laige, when 
the latter shall discover and rcnl'y oppieciatc the truths that uiideiho 
this vast piohlcm of Bex, will be like “ the light that never ehotio 
on sen oi land,” and hna to come to men tbioiigh the Theoaophic il 
Society That light will lead on and up to the tnic ifiiaf lafKtiiort 
Tlun the woAd will hnie a lace of Uuddhna nud Chiiata, for tJio 
woild will hfiva discovered that individuals A<tpi^ \t t/t ffteir lovn 
poui i to piocrcato JJmldha like childieii oi -ilinions WJicn that 
knoulcdgo tH ihigiiiiilic itligious and with ihc&o Ihc demous, 

Will die cut £ 







